
Studies in Theology   

Doctrine of Sin  Part 1  

 
   
   

Introduction   

The Bible informs us that sin is "lawlessness" ( 1 John 3:4). Sin is 
nothing less than defiance of the living God. Whilst sin is defined in 
1 John as "lawlessness", it is essentially not an act against some 
impersonal law, but the Law Giver whose will and purposes are 
revealed in His Law. ( Ps 51:4, Isaiah 1:2).  

Sin is the violation of God's command. It is the turning away from 
God's expressed will: ( Romans 1:32). Sin thus is to act contrary to 
God's will either by deed or by consent. The offence of sin is that it 
is objective, Godward rather than merely manward. Recall Paul's 
comment in Romans 1:18. Notice how "ungodliness" comes before 
"wickedness", sin is essentially a Godward crime.  

However, I would venture to suggest that without such a doctrine 
many other doctrines will never be understood or appreciated. It is 
the study of such a subject as the matter of sin that makes a 
statement like John 3:16 full of meaning.  
   
   

 1 The relationship between the doctrine of Sin and  other 
doctrines .  

1:1 It is important that we observe how the biblical teaching on sin 
gives foundation to many other basic doctrines within Evangelical 
theology. The following demonstrates how a true knowledge of the 
doctrine of sin will provide a framework for other significant 
doctrines.  

1:2 It is our view of God that dictates our view of sin. If have 
developed a doctrine of God which makes Him accepting of sin, 
tolerant of sin, indulgent and careless of sin, we will of necessity 
take a vague and limited view of sin. If on the other hand our view 
of God is such that He is righteous, just and exalted in holiness, 
He must of necessity hate and despise the very sight of sin and 
exact a just judgement on the sinner.  

1:3. The doctrine of sin destroys the non-Christian view of man, 
which is a philosophy and hypothesis teaching that man has 
evolved and is improving with every century. If we think that man is 
basically wholesome or morally neutral our view of society's 
problems will be essentially environmental rather than man 
centred. However, if on the other hand the problems of society are 
rooted in the radically perverted mind and the will of the individual 



human beings, then the focus of attention is directed towards the 
need for man himself to change and not merely his environment.  

1:4 Our doctrine of salvation will be strongly influenced by our 
understanding of sin. For if man is good and his intellectual and 
moral capabilities are essentially intact, then whatever problems 
he encounters with respect to his standing before God will be 
relatively minor. Man should then be capable of saving himself and 
will not require a substitute sacrifice, Savour. Therefore, education 
or a moral instruction should solve his problems and he should be 
able to make himself right with God. On the other hand, however, 
if man is basically corrupt and rebellious ( as the bible teach) and 
thus either unable or unwilling to do what he sees as right, a more 
radical cure will be needed. There will be needed the intervention 
of Another in order to "save" him and produce a radical inward 
change. Thus it comes to this, the more radical our view of sin, the 
more supernatural and necessary our view of salvation.  

1:5 Indeed, it is the depth of our doctrine of sin that will serve to 
elevate for us our appreciation of the wonders of God's saving 
grace and mercy. A shallow understanding of sin and man's plight 
before God will create for us a similar shallow view of saving 
grace. In fact, the truth is, without a serious biblical view of the 
"sinfulness of sin" we would hardly see the need for grace at all, 
for we would still see something in man that either deserved God's 
attention or is capable of co-operating with Him in salvation. It is 
only against the dark background of the enormity of sin, man's 
desperate state before God, man's utter incapacity to help or save 
himself, dependent solely on the saving grace and kindness of 
God, that God's love begins to shine so brilliantly. In other words, 
let us be prepared to dig deep into the depths of the biblical view 
of man in sin (whatever murky and grim depths those explorations 
reveal) and the end result will be a more perfect and glorious view 
of God's astonishing love towards us. Don't be afraid to plumb the 
depths, what you see in the 'dark' will elevate the 'light'.  

1:6 One's understanding and appreciation of sin will have a 
marked affect upon our ministry and the style in which we conduct 
it. If one considers that man is just morally ill and really good at 
heart, then such a view will lead to a form of ministry which merely 
instructs man to do his best, establishing excuses for his lapses 
into wrong doing. Such a view would acknowledge as a premise 
that man is acceptable to God in his present state and that all he 
needs is encouragement towards better progress and not a radical 
inward change of heart. But, if on the other hand, persons are 
viewed as essentially sinful, then the message will be that they 
should repent and be born again.  
   
   

2.  The first sin: The Fall: Genesis   



2:1 Originally God made man sinless, in His own image, full of 
glorious holiness as He is Holy. God also made a Covenant with 
Adam, setting before him a "Covenant of Works" in that he was not 
allowed to eat or touch the "tree of the knowledge of good and 
evil" (Gen 2:17). One would suppose that if Adam had obeyed and 
not eaten of that tree, his 'probationary period' would have end and 
there would never have been a Fall.  

2:2 However, in course of time Adam sinned. Man was made 
originally free to choose, and using his free will he chose to 
oppose God. God had clearly stated, "in the day you eat it you 
shall die" (Genesis 2:16), meaning that disobedience would earn 
its own rewards ("the soul that sins shall die" Ezek 18:4 ; "The 
wages of sin is death" Rom 6:23). God thus had to expel man from 
the garden and the entire course of life as we known it, in a fallen 
state began. Genesis 3 records the incident of the "Fall" in graphic 
detail, an issue which the New Testament returns to repeatedly.  

2:3 Philosophical issues such as "where did sin originally come 
from?'' are not dealt with in scripture. We are given no satisfactory 
answer. Clearly, however, we are informed that God Himself is not 
the author of sin. He Himself is not the creator or originator of sin. 
Scripture excludes the very thought of God being the author of sin, 
"Far be it from God, that He should do wickedness, and from the 
Almighty, that He should commit iniquity" ( Job 34:10); "He cannot 
be tempted with evil and He Himself tempts no man" Jas 1:13. 
God positively hates sin, He is portrayed as uttering holy, dwelling 
in a light that is unapproachable, He cannot even "look on sin" ( 
Hab 1:13). In the light of all this it would be blasphemous to speak 
of God as the author of sin.  

2:4 God did not cause man to fall, but we must conclude that, in 
the mystery of His divine will, He permitted the fall to happen. In 
view of His Divine Sovereignty and omnipotence, the entrance of 
sin into the world did not take God by surprise, it has to be a part 
of His Decretive will and purpose. No doubt, He could have 
prevented the Fall if He had pleased, by giving such influences of 
His Spirit as would have been absolutely effectual to hinder it; but 
this He was under no obligation to do. The Fall could not have 
occurred without God's permissive will ( in theology we talk of 
God's decretive will and His permissive will). A parallel can be 
found in the account of Job and how God permits Satan to perform 
his deeds. God at the beginning permitted Satan to tempt man. 
Clearly, without God's permission Satan would never have been 
allowed into the Garden of Eden in the first place. God also 
allowed man to reject him, Adam using his God-given free will.  

2:5 But why did God allow the Fall? Perhaps the only satisfactory 
answer is to say in the words of Scripture, "Even so Father, for so 
it seemed good in your sight". This is an issue that we will never 
be able to fully comprehend during our life time. However, it is 
possible for us to offer some suggestions as to why the Fall was 
allowed to occur. One of our hymns, referring to the angels that 



have never known sin, reads, "For they have never never known a 
fallen world like this....". The point is this, without the presence of 
sin we would never have known the depths of the love, mercy and 
grace of God. Against the stark back clothe of sin, the amazing 
love of God shines with a splendour which only we fallen human 
beings can appreciate. In Ephesians 2:7 Paul makes this 
statement, "... that in the coming ages, He might show the 
immeasurable riches of his grace in kindness towards us in Christ 
Jesus". In heaven God will make an 'exhibition' of the saved, we 
will be His display setting out the "immeasurable riches of His 
kindness...". Such qualities can only be seen against the shadow 
of the Fall. Without the sin of Eden there would have been no 
Calvary and thus no demonstration of God's immense love and 
grace to sinner. More of God is also revealed against the 
background of sin, such as the utter holiness of God, His wrath 
and His Judgements.  
   
   

3.  The Effects of the Fall on mankind: Guilt   

1. Original sin  

 
   

3:1 Theologians speak to two aspects of sin. First there is "guilt" 
and secondly "pollution" ( in our current generation the latter term 
certainly has significance). The former, "guilt", refers to sin in 
relation to the justice and righteousness of God that has its 
consequences in the penalty of the Law. By using the term "guilt" 
we do not mean 'guilt feelings' (which is a modern day concept). 
The second, "pollution" refers to the moral and ethical effect of sin.  

3:2 Another term which is important within this discussion is the 
concept of "original sin". By this the theologians indicate the sin 
with which we are born into this world. This refers not to sin that is 
acquired through life's experiences, falling into temptation and 
failing God, but rather a state of being, a sinful nature  which is 
ascribed to us on account of Adam's 'original' failure as recorded in 
Genesis 3. This is why the term 'original' is used, it has direct 
reference to that 'original sin' committed by our first parents.  

 

2. Adam and the Human Race  

 

3:3 Now the bible very plainly points out that there is a very strong 
connection between the sin which Adam committed and mankind 
as a whole. It teaches that there is a direct connection between 
Adam's sin and the entire human race to the extent that man is 
seen to have a definite share in the guilt and the consequent 
pollution of this first initial/original sin which every man and woman 
carries from the womb, "As in Adam all die...." ( 1 Cor 15:22), and 



Romans 5:12, "Sin came into the world through one man and 
death....".  

3:4 Thus Adam transmitted to the human race three aspects 
relating to sin, guilt, the loss of original righteousness and 
pollution. The first of these, "guilt" has to do with the justice of God 
and how man has violated the just law of God and has thus earned 
judicial condemnation. Man is tried in the court of Divine justice 
and found guilty. Guilt is an obligation to punishment. This is why 
the New Testament (and to a lesser extent the Old Testament) 
majors on the issue of "justification". Man needs to be put "right" 
with God because in Adam he has been put in the wrong, legally in 
the wrong, standing guilty before God.  

3:5 The second result of the Fall is that man lost his "original 
righteousness". When first created God made man in His own 
image, which means that man was made holy and upright in a 
pure and moral manner without sin. The Fall has robbed man of 
this original righteousness in the image of God. Elements of the 
image are remaining (which, to use the words of Augustine give us 
'civil righteousness') but even this is deformed by sin. There 
remains in man essentially nothing of any spiritual good, "nothing 
good dwells in me" (Romans 7:18), meaning spiritual good which 
can relate to God. Spiritually man is "dead" ( Ephesians 2:1). He 
has no inherent righteousness. Thus in the Gospel man needs a 
new righteousness. God's gift to man through Christ is a new 
righteousness provided through the death of His Son. This new 
righteousness is that which clothes a man, putting back the 
original righteousness lost in Adam, hence removing the guilt and 
with it the penalty of the Law.  

3:6 Thirdly, there is "pollution", sinful defilement, moral and ethical 
uncleanness. This refers to the corruption of sin in which man finds 
himself. Such passages as Romans 3:10ff, Ephesians 2:1ff 
provide details of this "corruption". Man is not only void of good 
qualities( God's standards) , he is also full of evil ones. This issue 
we will deal with in more detail in the next lecture when we define 
the meaning of sin.  

3:7 The Bible, therefore, teaches that this three fold sinful nature is 
passed onto the entire human race through the Fall. None of us 
enter this world free from sin. Only One Person, by virtue of the 
Holy Spirit conception, namely Jesus, was born without this sinful 
contamination, without either guilt, the loss of original 
righteousness or pollution. This matter of the transmission of 
Adam's sin to the human race is an essential part of the Biblical 
doctrine of sin.  
   

3. The Transmission of Adam's Sin  

 

3:8 The Bible often speaks as if there were only two most 
important men in the world, Adam and Christ. This is why Christ is 



often spoken of as the second Adam (1 Cor 15:45ff). The second 
Adam (Christ) undid what the first Adam had done; and the second 
Adam (Christ) accomplished where the first Adam had failed. 
Adam is treated by God as the natural head ( or federal head, i.e. 
acting on behalf of all persons) of the human race, the 
representative of all mankind. He does not stand here as a private 
person. God made a Covenant with Adam at the beginning. If he 
succeeded then eternal life would have been granted to him and 
all his posterity, but if he failed eternal death would be meted out 
to him and all his posterity. This is how the bible considers Adam, 
in the same way it considers Christ (the second Adam) to be the 
federal head and representative of all believers (Romans 5, 1 
Corinthians 15).  

3:9 How, then does scripture present this teaching? In the first 
place Genesis itself supports this concept of the transmission of 
sin as it relates the historical narratives from Adam onwards 
(Genesis 4 -). Adam is seen to transmit his sin to his posterity in 
that all his posterity shares in "death". Plainly this is something that 
the writer of Genesis wanted to portray for when he describes the 
historical events that occurred in the life of each individual after 
Adam he states, "and he died" (see Gen 5:5,8,11,14,17,20) with 
the only exception of Enoch. Indeed, the writer wants us to know 
that every man (and woman) born after Adam was made "in his 
likeness" (Gen 5:3).  

3:10 Secondly, the New Testament takes up the theme and 
develops it more fully, especially in Romans 5:12-19. Paul begins 
by boldly stating the connection that all mankind has with Adam 
within this area of "death". He states, " Therefore as sin came into 
the world through one man and death through sin, and so death 
spread to all men because all men sinned" ( Rom 5:12). Notice 
how Paul uses the past tense "sinned" ( aorist h(marton hamarton) 
and not the present continuous ( or imperfect). If he was referring 
to the on-going sins of mankind in general he would use the 
present (or imperfect) , "because all men are sinning" (i.e., go on 
sinning). Therefore, we take it that Paul is referring to just one 
singular sin in the past, namely that of Adam. He is saying, "all 
men sinned" in Adam. Similarly, Paul's comment in Romans 3:23, 
"Since all have sinned and fallen short of the glory of God". The 
important point to notice is that the verb "sinned" (h(marton 
hamarton  ) again is in the Greek aorist, a once and for all act, 
something that has taken place in the past, a one off. Then the 
following verb "fallen short" (u(sterountai husterountai) in the Greek 
is written in the present tense, giving the idea of continuous action 
in the present. So even here Paul is making the point that "all have 
sinned" in Adam, this one of past action, and that all continue to 
"fall short of His glory" in that all mankind continue to sin in the 
present. On this basis, we were actually present within Adam, so 
that we all sinned in his act in the Garden of Eden. He was this 
federal head of humankind, his one act has affected all 



humankind, so that we can say that every man has sinned in 
Adam. Returning to Romans 5:12 we find we have the answer to 
death. Where did death come from? It is because of this one man, 
Adam, that "death reigned from Adam to Moses..... "; and "As in 
Adam all die". Sin opened the door, sin came in through this one 
man and with sin came death, disease and all that we know that is 
evil. Death is the punishment for sin.  

3:11 This direct relationship between the sin of Adam and mankind 
as a whole is further expanded in the following verses were Paul 
becomes even more precise. Notice how in all of these references 
he is clearly referring to the one single sinful act of Adam; 
"Therefore as one man's trespass led to condemnation for all 
men..... ( 18); "For by one man's disobedience many were made 
sinners...." ( 19). The construction that began in verse 12, has 
been picked up again at verse 18 to the end of the section. Verse 
13-17 are really a kind of explanatory parenthesis Paul is drawing 
our attention to the fact of that one single sin which has resulted in 
bringing "condemnation" on all men. Quite apart from individual 
sins that man commits. Thus this "Original Sin" is sufficient to 
warrant condemnation.  

3:12 The statement Paul makes in Romans 5:13, "Sin was in the 
world before the Law was given, but sin is not counted where there 
is no Law", requires some explanation so that we are not misled. 
This statement does not imply that there was no Law of God at all 
during the period between the Fall and the giving of the Law at 
Sinai (Genesis - Exodus) . Paul is first stating a principle of truth. 
Sin, by its very nature being a "transgression of the law" can only 
exist as sin where there is a law to transgress. Secondly, Paul is 
stating, nevertheless, that "death reigned from Adam to Moses", 
thus showing that sin existed and God judged it. Consequently 
there must have been a law of some kind in existence otherwise 
sin would not exist neither would there be death. There was a law 
working during this period whereby God regarded all the people of 
the Adam to Moses era as sinners, and He dealt with them as 
such, and that is why they all died with the exception of Enoch. A 
similar statement is found in Romans 4:15. Of course, for further 
explanation and evidence of this 'unwritten' law of God existing 
during the pre Moses period, we must turn to Romans 2:14, "When 
Gentiles who have not the law do by nature what the law requires, 
they are a law to themselves, even though they do not have the 
law. They show that what the law requires is written on their 
hearts, while their consciences..... They had the law, but it was 
written on their hearts and not in tablets of stone as in Exodus 20.  

3:13 In the following verse (19) Paul seems to take a step further 
and even reach the conclusion that this one single act of sin 
resulted in making all men "sinners". It is a repeat of the previous 
statement, but this time focusing not on the far distant results of 
sin, namely "condemnation", but the more immediate results in 
making men and women into "sinners" even before they have 



actually sinned themselves! Thus man becomes a sinner in the 
womb, at the very point of his existence in conception. The Greek 
word "made" (katestaqhsan katestathesan ) means, "to appoint, to 
render, to cause to be, to constitute". Hence, through this one 
man's sin, mankind is placed in the category of being sinners. Not 
only has "death" resulted in this one sin of Adam's, and 
"condemnation", but sinner-ship itself has become ours by reason 
of this one sin.  

3:14 Consequently, therefore, sin, death, guilt and condemnation 
are not, first of all, realities because of the actions of individuals. 
Rather, this is inherited from birth. No one is born without the taint 
of sin, the mark of death, the reality of guilt. To be sure, there may 
not be conscious awareness of these things, but nonetheless they 
are there. This is the case about everyone quite apart from actual 
individual sins. Mankind has not been made sinners through the 
act of the Creator, but through the one disobedience of Adam, the 
first man. For when Adam shut himself off from God by his 
disobedient action, all who are the children of Adam are born into 
that condition of separation and lost-ness from God. We have 
been "made sinners" through the primal act of disobedience.  

 

4. Two views: Representative / Realism  

 

3:15 The view stated above is what is known as the 
"Representative View" of the Fall where Adam is the federal head 
of the human race. There is another view which is held in addition 
to this, called the "Realism View", which tells us that Adam was 
the totality of the human race. In that one man Adam was the 
whole of the human nature. He was the Father of mankind, thus in 
him resided the entire human nature itself. Therefore, according to 
this view, when Adam acted the entire human race acted, for all 
mankind was in Adam. It teaches that when Adam sinned we all 
sinned because we were all in Adam at that time. When Adam 
rebelled against God, we rebelled against God, when Adam was 
judged, we were all judged.  

3:16 The scriptural basis for this is found in principle in Hebrews 
7:9,10, "One might even say that Levi, who collects the tenth, paid 
the tenth through Abraham, because when Melchizedek met 
Abraham, Levi was still in the body of his ancestor". This teaching 
has also been called the "Seminal Identity" view. The picture in 
Hebrews is that of Abraham paying tithes to Melchizedek ( 
Genesis 14:20f, but that as he was to be the grandfather of Levi, 
one of the children of Jacob yet to be born, it could be said that 
Levi was actually "in the loins" of Abraham. Thus, when Abraham 
paid his tithes to Melchizedek, Levi was actually paying them at 
the same time. When Abraham acted, so did Levi.  

3:17 It is important for us to see these two views separately but to 
recognise that both are taken together. Adam is the "Seminal" 



head of humanity (Realism view), in that we are all in Adam, thus 
when he acted we all acted together with him. Additionally that 
Adam was acting as the federal head of the human race 
(Representative view), thus he acted as the responsible head and 
representative of all that were to follow him. This view emphasises 
the principle of "solidarity" in the human race.  

3:18 This is a sobering thought as it suggests that sin takes its root 
in man from his birth ( or conception) even before he has had the 
opportunity to partake in sin. This becomes an echo of David in 
Psalm 51:5, "Behold I was brought forth in iniquity, and in sin did 
my mother conceive me"; and again, "The wicked go astray from 
the womb, they err from their birth..." (Psalm 58:4). The Bible 
accepts the fact that even in the womb, as a foetus, God regards 
us as real persons. On this basis, Paul's statement in Ephesians 
2:3 takes on a particular significance. Paul is portraying a 
catalogue of sins in verse three and then he draws this conclusion, 
sin makes us "by nature children of wrath". The phrase "children 
of...." (Greek tekna fusei o)rgh$) is a Hebrew idiom denoting 
something that is possessed by reason of one's birth, something 
which is naturally ours by right of birth, and not something that has 
been earned or acquired through effort. The phrase is used in 
other contexts, "We by nature Jews and not Gentiles....". The point 
is that Paul is referring to "wrath" as God's judgement on sin, as 
something that we inherit from birth. Man did not 'become' children 
of wrath, but rather were 'born' children of wrath. In this context 
"wrath" is something that must be paralleled with "condemnation".  

3:19 The importance of this subject is that we are speaking here of 
the "guilt" of Adam and not merely the "pollution" of Adam that has 
been passed onto man (we will consider "pollution" in the next 
lecture). Some have wrongly suggested that the sin of Adam only 
produced the seeds of sin, the transmission of temptation, or the 
passing on of the desire to sin. They will admit that we are born 
with sin, but only in as much as this results in the 'stain' of sin, or 
the 'mark' of sin. However, from the passages already produced, I 
believe that the scriptural position is that the very "guilt" of Adam 
was passed on to his descendants thus making them into sinners 
and transmitting condemnation and wrath.  

 

5. The Two Men: Christ and Adam  

 

3:20 Some may want to argue that such a distinction between 
Adam passing on his guilt or pollution does not really matter. Such 
a conclusion, however, is short sighted. In the Romans 5 passage 
you will notice that Paul is comparing two historical figures, Adam 
and Christ. The point of the argument ( see also Gal 3:13, 2 Cor 
5:21) is that whereas Adam passed onto us his guilt thus making 
us sinners, so Christ has passed onto us His "righteousness" thus 
accounting us as "justified". Christ is the second Adam. He took 



our guilt in the cross and paid its penalty through dying under the 
"condemnation" of God, and in return ( by grace through faith) we 
have received His righteousness which brings "justification". If 
Adam did not pass on to us his "guilt", Christ has not passed on to 
us His "righteousness". If Adam is not the federal and natural head 
of those whom he represents through the Covenant of Works, then 
neither is Christ the federal and natural head of those whom He 
represents through the Covenant of Redemption. There has been 
two transmissions, by two individuals.  

3:21 If people say that it is impossible for guilt to be transmitted 
from one person to another, then we cannot have a transmission 
of our sin including its guilt and penalty onto Christ, nor can we 
have the transmission of His righteousness on to us. However, this 
is the very heart of the atonement, that Christ "bore our sins in His 
own body on the tree" ( 1 Pet 2:24), that "Christ was made sin for 
us.... " ( 2 Cor 5:21), "God has laid on Him the iniquity of us all" ( Is 
53:6). It is not good enough to suggest that in this transmission of 
our sin to Christ it was only in the form of "pollution", i.e. sins, but 
not guilt, for we could not be otherwise justified.  

3:22 The Bible knows of three kinds of "imputation" (charge, 
something attributed or put to someone's account) or transmission. 
In the first place there is the transmission of Adam's guilt to us; in 
the second place our guilt to Christ ( the second Adam); and in the 
third place, Christ's righteousness to us. If the first was not 
possible, then neither can there be the second and the third.  
   



Illustration showing - Two Men: Adam & Christ 

 

Conclusion   

1. At the commencement of our study, I pointed out the importance 
of such a doctrine on some of the most crucial issues which form 
our Evangelical Message. This is one of the foundational 
teachings in scripture. Without a clear understanding of sin we will 
find we have a poorly constructed doctrine of the very Gospel 
itself. We must dig deep if we intend to built high! Be prepared to 
work out your doctrine of sin as it will prove to be the foundation 
upon which you construct your other doctrines. If this doctrine is 
faulty you will find difficulty in assessing your other doctrines.  

2. This doctrine is essential for our understanding and preaching of 
the Gospel. It is imperative that people be given a reason for 
wanting to believe in Christ, see their need of Christ, understand 
why it was necessary for Him to come into this world, realise the 



absolute necessity for the cross. Our grasp of, and proclamation of 
the Gospel necessitates a clear understanding of the doctrine of 
sin. Sin is the basis of our message, for it is from the plight of sin 
that we are seeking to rescue people through the Gospel. It is 
because of sin that people need Christ. If we have no doctrine of 
sin, we have no doctrine of salvation, the very term "salvation" 
ceases to have meaning.  

3. Let us ask the question, "Why does a man or woman need to be 
born again"? It is, I say, because of the devastation of sin. Our 
acceptance and understanding of the doctrine of regeneration ( 
new birth) rests entirely on this teaching of original sin. Sin has left 
the world devastated. We are dependent entirely on the grace and 
mercy of God for salvation. It is this doctrine that gives meaning to 
the words, "But because of His great love for us, God, who is rich 
in mercy, made us alive with Christ, even when we were dead in 
transgressions - it is by grace you have been saved" ( Ephesians 
2:4-5).  
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