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Short Commentary: Galatians 
 
Chapter 3 
 
Verse 1   Ὦ ἀνόητοι Γαλάται, τίς ὑµᾶς ἐβάσκανεν, οἷς κατ᾽ ὀφθαλµοὺς Ἰησοῦς Χριστὸς 
προεγράφη ἐσταυρωµένος; 
 
 O foolish Galatians! Who has bewitched you? It was before your eyes that Jesus Christ 
was publicly portrayed as crucified. 
 
ἀνόητοι adjective normal vocative masculine plural  from ἀνόητος foolish, senseless of 
persons without understanding,  ignorant  
 
ἐβάσκανεν, verb indicative aorist active 3rd person singular from βασκαίνω bewitch with 
the evil eye put a spell on someone; probably used ironically figuratively cunningly 
deceive  
 
προεγράφη verb indicative aorist passive 3rd person singular from προγράφω Show 
forth, advertise, placard publicly, proclaim 
 
Ὦ ἀνόητοι Γαλάται Given the seriousness of the false doctrine of justification was being 
propagated by the Judaisers, it was important for Paul to use stern language. This was 
no trivial issue. They were acting ignorantly, showing a serious lack of understanding.  
 
τίς ὑµᾶς ἐβάσκανεν So serious is the issue that it appears to Paul that someone has put 
an evil spell over them to make them misunderstand this essential doctrine of 
justification through faith alone without works.  
 
οἷς κατ᾽ ὀφθαλµοὺς Ἰησοῦς Χριστὸς προεγράφη ἐσταυρωµένος; Not that they were 
spectators of the crucifixion itself, but that the teaching of the atonement 
(ἐσταυρωµένος) which showed faith in the Christ who died without the need for 
circumcision was clearly presented to them. His emphasis is upon the Christ who was 
"crucified". It is the work that Christ has done that leads to our justification, not the works 
that we can do through circumcision. Nothing more was needed; simply the death of 
Christ. 
 
Note See the emphasis on the Christ who was crucified with the perfect participle 
ἐσταυρωµένος placed at the end of the sentence. It is not the Christ of history; of Jesus 
the teacher that is the ground of justification, but the Christ who was crucified. 
 
Verse 2  τοῦτο µόνον θέλω µαθεῖν ἀφ᾽ ὑµῶν· ἐξ ἔργων νόµου τὸ πνεῦµα ἐλάβετε ἢ ἐξ 
ἀκοῆς πίστεως; 
 
 Let me ask you only this: Did you receive the Spirit by works of the law or by hearing 
with faith? 
 
 τοῦτο µόνον θέλω µαθεῖν ἀφ᾽ ὑµῶν Ideally Paul wants to learn something from the 
Galatians concerning their own views about the position of faith in their experience. He 
will set six (or five) rhetorical questions before them. 
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ἐξ ἔργων νόµου τὸ πνεῦµα ἐλάβετε ἢ ἐξ ἀκοῆς πίστεως; Why does Paul begin with 
"receive the Spirit"? The essence of the Gospel is not works of the law; ritual; ceremony. 
Rather it is something they experience. He therefore strikes at the very heart of the 
message. It is not religion he is concerned with; it is heart experience. 
 
τὸ πνεῦµα ἐλάβετε  If this is a reference to regeneration then it would appear that Paul is 
placing this after faith and sees it as a result of faith. Others might suggest that 
regeneration comes prior to faith and is the cause of it not the result. On the other hand, 
Paul might be referring to the receiving of the Spirit in the "baptism of the Spirit" or the 
"filling of the Spirit". Later on in chapter 5 Paul will describe in more detail their 
association with the Holy Spirit and in verse 25 point to the fact that they "live by the 
Spirit". Regeneration is an unconscious experience (John 3:3, 5) in which one does not 
actually, personally "receive the Spirit", although one is indwelt by the Spirit as a result of 
conversion. 
 
 ἐξ ἔργων νόµου ........ ἢ ἐξ ἀκοῆς πίστεως; For the Galatians (and for us) there can only 
be one answer. Their experience of the Spirit can only be because of faith and not 
works.  
 
Verse 3 οὕτως ἀνόητοί ἐστε, ἐναρξάµενοι πνεύµατι νῦν σαρκὶ ἐπιτελεῖσθε; 
 
Are you so foolish? Having begun by the Spirit, are you now being perfected by the 
flesh? 
 
οὕτως ἀνόητοί ἐστε Once again Paul uses strong language.  
 
ἐναρξάµενοι πνεύµατι νῦν σαρκὶ ἐπιτελεῖσθε; This would lend support for the "receiving 
of the Spirit" (vs 2) to be regeneration. Although Paul might simply be referring to the 
whole span of the Christian life that does indeed begin with the Spirit and, as in chapter 
5, continues in the Spirit. 
 
Here, however, the Galatians appear to have begun their Christian lives with the Spirit, 
but due to the Judaisers, they are now concluding with circumcision, e.g. "the flesh". The 
use of ἐπιτελεῖσθε ( ἐπιτελέω ccomplete, perform, successfully complete what has been 
begun) suggests that to the Galatians faith in the finished work of Christ as crucified was 
only the beginning of their salvation. This had to be completed and made more perfect 
by their obedience to the law through circumcision. This would, for them, make a Gospel 
of faith plus works. 
 
Verse 4 τοσαῦτα ἐπάθετε εἰκῇ; εἴ γε καὶ εἰκῇ. 
  
Did you suffer so many things in vain-- if indeed it was in vain? 
 
ἐπάθετε verb indicative aorist active 2nd person plural from πάσχω suffer, have an 
experience. 
 
All the translations have "suffer" although πάσχω will allow "experience". Usually, the NT 
explains by the context whether the "experience" is good or bad (e.g. Matt 17:15). Was 
their suffering persecution because they were Christians? If they had maintained a belief 
that added circumcision to faith it is likely they would not have suffered at the hands of 
the Judaisers as Peter had which resulting in him vacillating. 
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εἰκῇ; εἴ γε καὶ εἰκῇ.adv. without cause without result, in vain, for nothing. So, was all their 
suffering for not purpose? Do they now look back on their suffering for the Gospel of 
faith alone with some regret? 
 
Verse 5 ὁ οὖν ἐπιχορηγῶν ὑµῖν τὸ πνεῦµα καὶ ἐνεργῶν δυνάµεις ἐν ὑµῖν, ἐξ ἔργων 
νόµου ἢ ἐξ ἀκοῆς πίστεως; 
 
Does he who supplies the Spirit to you and works miracles among you do so by works of 
the law, or by hearing with faith-- 
 
Note how Paul mentions the Holy Spirit three times in this passage (vss 2,3,5). 
 
ἐπιχορηγῶν verb participle present active nominative masculine singular from 
ἐπιχορηγέω furnish, provide; to make available whatever is necessary to help or supply 
the needs of someone.  
 
 ὁ οὖν ἐπιχορηγῶν ὑµῖν τὸ πνεῦµα "The One who provides; supplies; makes available”. 
What is provided is the filling of the Spirit; the power of the Spirit; the guidance of the 
Spirit; the Spirit of prayer..... 
 
καὶ ἐνεργῶν δυνάµεις ἐν ὑµῖν Paul speaks about the extra-ordinary gifts, "miracles". 
Christianity for Paul is not ritual, ceremonial with circumcision. It is faith and the Holy 
Spirit with gifts and spiritual blessings.  
 
ἐξ ἔργων νόµου ἢ ἐξ ἀκοῆς πίστεως; From their own experience the Galatians should 
know that all Spiritual blessings cannot come from merely obeying some ritual like 
circumcision. If they have been blessed by God in this way with additional measures of 
the Spirit and miracles, then it must be proof that all God requires of them is "faith". 
Circumcision has never produced such bountiful spiritual blessings. 
 
Verse 6 Καθὼς Ἀβραὰµ ἐπίστευσεν τῷ θεῷ, καὶ ἐλογίσθη αὐτῷ εἰς δικαιοσύνην· 
 
 just as Abraham "believed God, and it was counted to him as righteousness"? 
 
Καθὼς Paul's main theme here is still justification through faith. So, leading on from 
chapter 2:16-21 it is understandable that he introduces Abraham - a man justified 
through faith before the Law was given. Indeed, Abraham was justified through faith 
(Gen 15:6) before circumcision was introduced (Gen 17).  
 
Ἀβραὰµ ἐπίστευσεν τῷ θεῷ, For Abraham, prior to the coming of Jesus, it was sufficient 
for him to put his faith in God.  
 
ἐλογίσθηreckon,  count, take into account credit, place to one's account;  
 
καὶ ἐλογίσθη αὐτῷ εἰς δικαιοσύνην· "It was reckoned to him for righteousness". In this 
case "righteousness" carries the legal meaning, just as justification. The gift of 
"righteousness" was credited to his account.  
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The Hebrew   ָה  verb qal waw חׁשב   particle conjunction וְ ).from Genesis 15:6  ַוַּיְחְׁשֶב�
consec imperfect 3rd person masculine singular suffix 3rd person feminine singular) 
means be reckoned, accounted means "to impute"; actually in a specialized sense of "to 
make a judgment”.  
 
Verse 7 γινώσκετε ἄρα ὅτι οἱ ἐκ πίστεως, οὗτοι υἱοί εἰσιν Ἀβραάµ. 
 
 Know then that it is those of faith who are the sons of Abraham. 
 
 γινώσκετε ἄρα Paul is insisting that this is something that his readers really must know. 
They need to know the doctrine of justification through faith alone without circumcision. 
 
ὅτι οἱ ἐκ πίστεως, οὗτοι υἱοί εἰσιν Ἀβραάµ. The true "sons of Abraham" are those who are 
"out of faith". These are the true "sons of Abraham". Whether a person is a Jew or 
Gentile, through faith in Christ they automatically become υἱοί εἰσιν Ἀβραάµ. The 
Judaisers were probably telling the Gentile Christians that they could only become the 
"sons of Abraham" if they submitted to circumcision. But Paul is saying that they are 
already sons of Abraham through faith. 
 
Verse 8  προϊδοῦσα δὲ ἡ γραφὴ ὅτι ἐκ πίστεως δικαιοῖ τὰ ἔθνη ὁ θεὸς, προευηγγελίσατο 
τῷ Ἀβραὰµ ὅτι ἐνευλογηθήσονται ἐν σοὶ πάντα τὰ ἔθνη· 
 
And the Scripture, foreseeing that God would justify the Gentiles by faith, preached the 
gospel beforehand to Abraham, saying, "In you shall all the nations be blessed." 
 
 προϊδοῦσα verb participle aorist active nominative feminine singular from προΐδω 
meaning, "to foresee"; see before (prooraw). 
 
προευηγγελίσατο verb indicative aorist middle deponent 3rd person singular from 
προευαγγελίζοµαι proclaim good news in advance  
 
ἡ γραφὴ Paul must appeal to the OT to verify his teaching. Notice how the "Scripture" 
itself "preached the Gospel...saying". "Scripture" and "God said" are synonymous terms. 
 
προϊδοῦσα δὲ......... ὅτι ἐκ πίστεως δικαιοῖ τὰ ἔθνη ὁ θεὸς When did the Scripture 
"foresee" that God would justify the Gentiles by faith? It must have been back in Genesis 
when Abraham was justified through faith - the time before the Law was given.  
 
But when did "Scripture" foresee that "God would justify the Gentiles by faith"? This 
happened when God made a promise to Abraham in Genesis 12:3 saying, 
ἐνευλογηθήσονται ἐν σοὶ πάντα τὰ ἔθνη. It must be remembered that the Greek  ἔθνη 
and the Hebrew  ַהּג�ִים both stand for "Gentiles" (LXX translates the Hebrew as ἔθνη) . 
In Genesis 12:3 we read, "...in you all the families of the earth shall be blessed."  The 
Hebrew word is "families" ( ת  Family, clan, kindred ). But the promise is not ִמְׁשְּפֹח�

confined to Israel; rather it is a promise to  ה ת ָהֲאָדָמֽ ל ִמְׁשְּפֹח�  all the families of the" ֹּכ�
land", which means "the Gentiles" as well as the Jews. 
 
This was such a crucial promise that it is repeated frequently in Genesis - 18:18, 22:18, 
26:4-5, 28:14.  
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προευηγγελίσατο τῷ Ἀβραὰµ The Gospel that God preached to Abraham was the 
Gospel of justification through faith. This was preached to Abraham (Gen 15:6) before 
circumcision was commanded (Gen 17).  
 
 ἐκ πίστεως δικαιοῖ τὰ ἔθνη ὁ θεὸς, ....... ἐνευλογηθήσονται ἐν σοὶ πάντα τὰ ἔθνη· Note 
that "justify" and "bless" are used as equivalents. What was this "blessing" that God 
gave to Abraham and would give to the Gentiles? It was the Gospel message that ἐκ 
πίστεως δικαιοῖ τὰ ἔθνη ὁ θεὸς - "out of faith God would justify the Gentiles". 
 
Verse 9 ὥστε οἱ ἐκ πίστεως εὐλογοῦνται σὺν τῷ πιστῷ Ἀβραάµ. 
 
So then, those who are of faith are blessed along with Abraham, the man of faith. 
  
ὥστε Consequently; as a result.  
 
οἱ ἐκ πίστεως εὐλογοῦνται σὺν τῷ πιστῷ Ἀβραάµ. The Gentiles, like Abraham, will be 
justified through faith. The "blessing" is the same as the "justification".  
 
Verse 10  Ὅσοι γὰρ ἐξ ἔργων νόµου εἰσίν, ὑπὸ κατάραν εἰσίν· γέγραπται γὰρ ὅτι 
ἐπικατάρατος πᾶς ὃς οὐκ ἐµµένει πᾶσιν τοῖς γεγραµµένοις ἐν τῷ βιβλίῳ τοῦ νόµου τοῦ 
ποιῆσαι αὐτά. 
 
For all who rely on works of the law are under a curse; for it is written, "Cursed be 
everyone who does not abide by all things written in the Book of the Law, and do them." 
 
κατάραν noun accusative feminine singular common from κατάρα a curse, an 
imprecation.   
 
γὰρ Here lies an explanation of the previous teaching.  In fact, it might be possible that 
Paul is continuing his theme from chapter 2:21, or even 2:16 where he ended with the 
words,  "for by the works of the law no flesh shall be justified."  It is now his intention to 
give the sad account of what happens to people who are relying on the works of the law 
- such as circumcision - to be justified. 
 
 Ὅσοι γὰρ ἐξ ἔργων νόµου εἰσίν, ὑπὸ κατάραν εἰσίν People seeking to be made right 
with God through their good words - social or religious - are as much under the 
condemnation of God as those who are haters of God.  
 
γέγραπται γὰρ Paul is fond of  quoting from the scriptures. He knows his readers will 
want biblical proof. The quote is from Deut 27:26 “Cursed be anyone who does not 
confirm the words of this law by doing them”. ἐπικατάρατος πᾶς ἄνθρωπος ὃς οὐκ 
ἐµµενεῖ ἐν πᾶσιν τοῖς λόγοις τοῦ νόµου τούτου τοῦ ποιῆσαι αὐτούς. It is a very precise 
quotation.  
 
 ὅτι ἐπικατάρατος πᾶς ὃς οὐκ ἐµµένει πᾶσιν τοῖς γεγραµµένοις ἐν τῷ βιβλίῳ τοῦ νόµου 
τοῦ ποιῆσαι αὐτά. Notice the emphasis on "all who do not"; "in all". It is all inclusive 
meaning that it is relevant to all mankind, and it refers to every part of the Law. It is also 
a matter of doing the Law - ποιῆσαι αὐτά - and not a matter merely of reading or learning 
the Law. Everyone who fails to complete the Law in its entirety is under its curse. 
Furthermore, notice the use of ἐµµένει. Keeping the Law occasionally is not enough; a 
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person must continue throughout the whole of life to keep the Law; he or she must 
"remain" in all the words of the Law.  
 
Note: It might be argued that the curse is the curse of the Law and not of God. But we 
cannot separate the Law from God. It is His self revelation. What the Law says God 
says. The curse of the Law is the curse of God. 
 
Verse 11 ὅτι δὲ ἐν νόµῳ οὐδεὶς δικαιοῦται παρὰ τῷ θεῷ δῆλον, ὅτι ὁ δίκαιος ἐκ πίστεως 
ζήσεται· 
 
Now it is evident that no one is justified before God by the law, for "The righteous shall 
live by faith. 
 
δῆλον adjective nominative neuter singular  from δῆλος clear, plain, evident 
 
 δῆλον Any self respecting Jew would agree with Paul that it is impossible for a person to 
keep the whole of the Law through out a life time. Therefore, it must be evident for all to 
see that justification before God by the works of the Law is impossible. Surely, everyone 
must be able to see this! 
 
δικαιοῦται παρὰ τῷ θεῷ Note that παρὰ with the dative, παρά indicates that something 
is or is done either in the immediate vicinity of someone; near by, beside, in the power 
of, in the presence of. The importance of this term "justification" is that it relates to being 
right "before God". Paul is not interested in whether a person is accepted by another 
person; or whether he or she is in the favour of another human being. What matters is 
whether a person can be accepted and in favour with God.  
 
ὅτι ὁ δίκαιος ἐκ πίστεως ζήσεται· To clinch his argument Paul quotes from Habakkuk 2:4. 
Here is another OT quotation for the sake of his readers. Life is the all important result. 
This is eternal spiritual life with God. 
 
Verse 12  ὁ δὲ νόµος οὐκ ἔστιν ἐκ πίστεως, ἀλλ᾽ ὁ ποιήσας αὐτὰ ζήσεται ἐν αὐτοῖς. 
 
But the law is not of faith, rather "The one who does them shall live by them. 
 
ὁ δὲ νόµος οὐκ ἔστιν ἐκ πίστεως A bold statement of fact. The Law is all about action, 
works, labour and effort. It has nothing to do with faith. Law and faith are separates. 
 
ἀλλ᾽ ὁ ποιήσας αὐτὰ ζήσεται ἐν αὐτοῖς. The Law is based on obedience; an obedience 
that was originally meant to lead to life before the Fall. But man is incapable of 
obedience to the Law and so he forfeits life. 
 
Verse 13  Χριστὸς ἡµᾶς ἐξηγόρασεν ἐκ τῆς κατάρας τοῦ νόµου γενόµενος ὑπὲρ ἡµῶν 
κατάρα, ὅτι γέγραπται· ἐπικατάρατος πᾶς ὁ κρεµάµενος ἐπὶ ξύλου, 
 
Christ redeemed us from the curse of the law by becoming a curse for us-- for it is 
written, "Cursed is everyone who is hanged on a tree 
 
Paul's description of the Law and its curse in verses 10-12 leaves us discouraged. No 
one can keep the Law and so all are under its curse. Is there no hope for anyone? The 
positive answer comes in verse 13. 
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ἐξηγόρασεν verb indicative aorist active 3rd person singular from ἐξαγοράζω redeem (lit. 
‘buy back’), deliver. 
 
κρεµάµενος verb participle present passive nominative masculine singular from 
κρεµάννυµι hang (up)  
 
Χριστὸς ἡµᾶς ἐξηγόρασεν Any Jew would have thought of the exodus from Egypt as an 
explanation of the word "redeemed". They saw it as a major deliverance from a terrible 
evil. In the NT it carries the same significance. It is not the Law that has delivered us, but 
Christ alone.  But what has the Christian been redeemed - delivered - from? 
 
ἐκ τῆς κατάρας τοῦ νόµου If Egypt was seen as a terrible "curse", the weight, judgement 
and condemnation of the Law is even greater. The "curse" of which Paul spoke in verse 
10 with its awful consequences is the plight from which we have been delivered. Notice 
the use of ἐκ. We have been completely delivered out of the curse; just as Israel was 
redeemed out of Egypt. This must put a different and more exact meaning on the word 
"saved". But how did Christ do this? 
 
γενόµενος ὑπὲρ ἡµῶν κατάρα, "....becoming for us a curse". Such momentous words! 
Christ bore the curse of the Law on the cross in such a complete manner that Paul could 
actually say "He became a curse". These words are similar to 2 Cor 5:21 ὑπὲρ ἡµῶν 
ἁµαρτίαν ἐποίησεν "for us He made Him to be sin". He was made a curse because He 
was made to be sin.  
 
ὑπὲρ ἡµῶν Paul does not leave out the reason why Jesus became a curse. It was "for 
us". 
 
 ἐπικατάρατος πᾶς ὁ κρεµάµενος ἐπὶ ξύλου, The reference here is to Deut 21:23 
κεκατηραµένος ὑπὸ θεοῦ πᾶς κρεµάµενος ἐπὶ ξύλου "a hanged man is cursed by God". 
A man hanged on a tree showed that he was the obedient of divine curse. So, Jesus on 
the cross became the object of the curse of God because we had broken the Law 
against sin; so it can be called the curse of the Law. 
 
Verse 14    ἵνα εἰς τὰ ἔθνη ἡ εὐλογία τοῦ Ἀβραὰµ γένηται ἐν Χριστῷ Ἰησοῦ, ἵνα τὴν 
ἐπαγγελίαν τοῦ πνεύµατος λάβωµεν διὰ τῆς πίστεως. 
  
so that in Christ Jesus the blessing of Abraham might come to the Gentiles, so that we 
might receive the promised Spirit through faith. 
 
 ἵνα εἰς τὰ ἔθνη ἡ εὐλογία τοῦ Ἀβραὰµ γένηται ἐν Χριστῷ Ἰησοῦ, Paul brings us back to 
his original statement made in verse 8 where he joined together the "blessing of 
Abraham" with "justify the Gentiles by faith". This "curse" of the cross was intended to 
bring justification by faith to the Gentiles (and the Jews). It is this Person who bore the 
"curse" that brings justification, not circumcision or the Law. 
 
ἵνα τὴν ἐπαγγελίαν τοῦ πνεύµατος λάβωµεν διὰ τῆς πίστεως. Here Paul returns to 
something he said in verse 2 when he said, "Did you receive the Spirit......?" He is again 
talking about "receiving the Spirit". Paul repeatedly joins salvation with the Holy Spirit ; 
see 4:4-6 "God sent forth His Son...that we might receive adoption as sons...God has 
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sent the Spirit of His Son into our hearts..." It is all as a result of the One who bore the 
"curse".  
 
Verse 15  Ἀδελφοί, κατὰ ἄνθρωπον λέγω· ὅµως ἀνθρώπου κεκυρωµένην διαθήκην 
οὐδεὶς ἀθετεῖ ἢ ἐπιδιατάσσεται. 
 
To give a human example, brothers: even with a man-made covenant, no one annuls it 
or adds to it once it has been ratified. 
 
κεκυρωµένην verb participle perfect passive accusative feminine singular from κυρόω 
confirm, ratify, validate  
 
ἀθετεῖ verb indicative present active 3rd person singular from ἀθετέω declare invalid, 
nullify, set aside 
 
ἐπιδιατάσσεται verb indicative present middle or passive deponent 3rd person singular 
from ἐπιδιατάσσοµαι add a codicil to 
 
 Ἀδελφοί, κατὰ ἄνθρωπον λέγω Literally, "I am speaking, brothers, according to a man". 
Paul is simply giving a human illustration.  
 
ὅµως ἀνθρώπου κεκυρωµένην διαθήκην οὐδεὶς ἀθετεῖ ἢ ἐπιδιατάσσεται. Lit, 
"Nevertheless, a man's agreement which has been confirmed is not set aside by the 
addition of a codicil".  

 
Paul is implying an established principle with which his readers would know and agree. 
The point is that a man's wishes written and ratified in a will cannot be nullified by the 
addition of another document. There are two issues here which will appear later in Paul's 
argument. The first is "a covenant" and the second is "something added later". Abraham 
was given a Promise that cannot be annulled by the Law of Moses that comes later. 
 
Verse 16   τῷ δὲ Ἀβραὰµ ἐρρέθησαν αἱ ἐπαγγελίαι καὶ τῷ σπέρµατι αὐτοῦ. οὐ λέγει· καὶ 
τοῖς σπέρµασιν, ὡς ἐπὶ πολλῶν ἀλλ᾽ ὡς ἐφ᾽ ἑνός· καὶ τῷ σπέρµατί σου, ὅς ἐστιν 
Χριστός. 
 
Now the promises were made to Abraham and to his offspring. It does not say, "And to 
offsprings," referring to many, but referring to one, "And to your offspring," who is Christ. 
 
τῷ δὲ Ἀβραὰµ ἐρρέθησαν αἱ ἐπαγγελίαι καὶ τῷ σπέρµατι αὐτοῦ Paul has now returned to 
his earlier discussion about Abraham and the original promise recorded in Genesis 12:1-
3 (see verse 6-9). It was a promise about Abraham being the father of a great nation and 
a special land. Although the promise was made to Abraham, it was also made to his 
"offspring", his descendants from Isaac onwards. 
 
οὐ λέγει· καὶ τοῖς σπέρµασιν, ὡς ἐπὶ πολλῶν Although the promise was made to include 
all of Abraham's earthly descendants, in another sense it was not made to the "many" 
descendants, “to offsprings" (Greek "seeds"). God had someone else in mind when He 
made that promise to Abraham - Christ.  
 
ἀλλ᾽ ὡς ἐφ᾽ ἑνός· καὶ τῷ σπέρµατί σου, ὅς ἐστιν Χριστός. When God made that promise 
to Abraham He really had Christ in mind; "as to one....your offspring, who is Christ". 
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Remember the words of Jesus when He said, Ἀβραὰµ ὁ πατὴρ ὑµῶν ἠγαλλιάσατο ἵνα 
ἴδῃ τὴν ἡµέραν τὴν ἐµήν, καὶ εἶδεν καὶ ἐχάρη. "Your father Abraham rejoiced that he 
would see my day. He saw it and was glad." 
 
Verse 17   τοῦτο δὲ λέγω· διαθήκην προκεκυρωµένην ὑπὸ τοῦ θεοῦ ὁ µετὰ τετρακόσια 
καὶ τριάκοντα ἔτη γεγονὼς νόµος οὐκ ἀκυροῖ εἰς τὸ καταργῆσαι τὴν ἐπαγγελίαν. 
 
This is what I mean: the law, which came 430 years afterward, does not annul a 
covenant previously ratified by God, so as to make the promise void. 
 
τετρακόσια adjective cardinal accusative neuter plural  from τετρακόσιοι four hundred  
 
καταργῆσαι verb infinitive aorist active from καταργέω make ineffective, powerless lit. 
use up, waste make ineffective, nullify  
 
 τοῦτο δὲ λέγω "What I am saying is......"  
 
 διαθήκην προκεκυρωµένην ὑπὸ τοῦ θεοῦ The "promise" has again become the 
"Covenant previously ratified by God". The "promise" and the "Covenant" are one the 
same. God's promises are legal Covenants. 
 
ὁ µετὰ τετρακόσια καὶ τριάκοντα ἔτη γεγονὼς νόµος  Without mentioning Moses, Paul 
has introduced his readers to Sinai and the giving of the Law. Sinai was "four hundred 
and thirty years" after the Promise to Abraham. 
 
οὐκ ἀκυροῖ εἰς τὸ καταργῆσαι τὴν ἐπαγγελίαν. It is the Law that the Judaisers want to 
emphasis above the Promise. To them the Law of Moses was everything but they let it 
negate the Promise given to Abraham. Paul had laid down the principle that a later 
document cannot annul a previously ratified will and covenant (vs 15). Consequently, the 
giving of the Law did not make the Promise invalid. If the Promise (Gen 12:1-3) included 
Christ (vs 16) and justification by faith to the Gentiles (vs 8) it could not be eclipsed by 
the giving of the Law along with circumcision which came later.  
 
Verse 18   εἰ γὰρ ἐκ νόµου ἡ κληρονοµία, οὐκέτι ἐξ ἐπαγγελίας· τῷ δὲ Ἀβραὰµ δι᾽ 
ἐπαγγελίας κεχάρισται ὁ θεός. 
 
For if the inheritance comes by the law, it no longer comes by promise; but God gave it 
to Abraham by a promise. 
 
 εἰ γὰρ ἐκ νόµου ἡ κληρονοµία, οὐκέτι ἐξ ἐπαγγελίας  Whilst Paul does not want to set up 
Abraham and Moses in opposition, he has to make the point that salvation 
("inheritance") must either be through Law or Promise. The Judaisers cannot have it 
both ways; it is one or the other. It salvation is "out of Law" it cannot be "out of promise". 
 
τῷ δὲ Ἀβραὰµ δι᾽ ἐπαγγελίας κεχάρισται ὁ θεός. "But", here is the important point. God 
originally - long before the Law came into existence - freely gave it to Abraham as a 
Promise. Salvation was never given on the basis of Law.  
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Verse 19   Τί οὖν ὁ νόµος; τῶν παραβάσεων χάριν προσετέθη, ἄχρις οὗ ἔλθῃ τὸ 
σπέρµα ᾧ ἐπήγγελται, διαταγεὶς δι᾽ ἀγγέλων ἐν χειρὶ µεσίτου. 
 
 Why then the law? It was added because of transgressions, until the offspring should 
come to whom the promise had been made, and it was put in place through angels by 
an intermediary. 
 
παραβάσεων noun genitive feminine plural common from παράβασις overstepping, 
transgression, violation  
 
διαταγεὶς verb participle aorist passive nominative masculine singular from διατάσσω 
order, direct, command, ordered. 
 
µεσίτου noun genitive masculine singular common from µεσίτης mediator, arbitrator  
 
 Τί οὖν ὁ νόµος; What Paul has just said raises another question – “What was the 
purpose of the Law?” Perhaps there was an objection raised by the Judaisers who said 
that Paul had made too much of Abraham and too little of Moses. A similar objection was 
raised in Acts 21:28  "This is the man who is teaching everyone everywhere against the 
people and the law". 
 
τῶν παραβάσεων χάριν προσετέθη  The Law was given because of sin. First, it was a 
means of curbing sin and transgression by providing a definite rule for behaviour. 
Secondly, it was a means of exposing sin, thereby showing people their need of 
salvation because they could not keep the Law. The Law with its ceremonies and blood 
sacrifices were necessary as God's means of dealing with sin in the OT. 
 
ἄχρις οὗ ἔλθῃ τὸ σπέρµα ᾧ ἐπήγγελται, The Law period - the rituals and ceremonies 
including circumcision - extended throughout the OT until the time came when "the 
offspring", the One promised, namely Christ, should come. Therefore, since "the 
offspring" has come these Laws no longer apply - especially circumcision. The key word 
here is ἄχρις "until". The OT with the Law has done its job, as it were, but it is now 
eclipsed by the coming of Christ. (See 2 Cor 3:6-11 "What once had glory has come to 
have no glory at all, because of the glory that surpasses it"). 
 
τὸ σπέρµα ᾧ ἐπήγγελται "The seed to whom the promise was made". The "seed" is 
Christ; the promise was the promise made by God to Abraham. 
 
διαταγεὶς δι᾽ ἀγγέλων ἐν χειρὶ µεσίτου. It appears that angels administered the giving of 
the Law (Deut 33:2, Ps 68:17, Acts 7:53, Heb 2:2), but the actual "mediator" was Moses. 
The Promise came first hand from God to Abraham, but the Law was given through 
angels and Moses to the people. 
 
Verse 20   ὁ δὲ µεσίτης ἑνὸς οὐκ ἔστιν, ὁ δὲ θεὸς εἷς ἐστιν. 
 
Now an intermediary implies more than one, but God is one.  
 
 ὁ δὲ µεσίτης ἑνὸς οὐκ ἔστιν, Lit, "an intermediary is not one". The implication, therefore, 
is that when a mediator is used there is more than one person involved. In the giving of 
the Law there was more than one mediator - Moses and angels. 
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ὁ δὲ θεὸς εἷς ἐστιν The Law came to Moses through "an intermediary", but the Promise 
to Abraham was given directly without any intermediary - first hand, directly from God. 
The Promise is therefore of greater significance than the Law. In the giving of the 
Promise there was only "one", and this "one" was God. There was no mediator between 
God and Abraham. This again, places the Promise above the Law; Abraham above 
Moses. 
 
Verse 21 ὁ οὖν νόµος κατὰ τῶν ἐπαγγελιῶν [τοῦ θεοῦ]; µὴ γένοιτο. εἰ γὰρ ἐδόθη νόµος ὁ 
δυνάµενος ζῳοποιῆσαι, ὄντως ἐκ νόµου ἂν ἦν ἡ δικαιοσύνη. 
 
 Is the law then contrary to the promises of God? Certainly not! For if a law had been 
given that could give life, then righteousness would indeed be by the law. 
 
ὄντως adverb from ὄντως adv. really, certainly, in truth 
 
 ὁ οὖν νόµος κατὰ τῶν ἐπαγγελιῶν [τοῦ θεοῦ]; µὴ γένοιτο. Here is another objection. 
Surely, from what Paul is saying the Law and the Gospel are in opposition to each other. 
"Definitely not", µὴ γένοιτο, says Paul.  
 
 εἰ γὰρ ἐδόθη νόµος ὁ δυνάµενος ζῳοποιῆσαι, "If it was possible that a Law could be 
given to make alive...." There is only One who could give such a Law - God Himself. But 
Paul's expression shows that even God could not possibly give such a Law ζῳοποιῆσαι 
"to make alive". The fault would not lie with the Law itself, but with men and women who 
are incapable of keeping the Law. There is clearly no Law that can "make alive". 
 
εἰ γὰρ ἐδόθη νόµος ὁ δυνάµενος ζῳοποιῆσαι, ὄντως ἐκ νόµου ἂν ἦν ἡ δικαιοσύνη. If 
Christ could have been spared the horrors of the cross through the giving of another Law 
that could have "made alive" through "righteousness", then such a Law would have been 
given. The necessity of the cross is implied in these words. 
 
Verse 22   ἀλλὰ συνέκλεισεν ἡ γραφὴ τὰ πάντα ὑπὸ ἁµαρτίαν, ἵνα ἡ ἐπαγγελία ἐκ 
πίστεως Ἰησοῦ Χριστοῦ δοθῇ τοῖς πιστεύουσιν. 
 
But the Scripture imprisoned everything under sin, so that the promise by faith in Jesus 
Christ might be given to those who believe. 
 
συνέκλεισεν verb indicative aorist active 3rd person singular from συγκλείω close up 
together, hem in, enclose Lk 5:6.  
 
ἀλλὰ συνέκλεισεν ἡ γραφὴ τὰ πάντα ὑπὸ ἁµαρτίαν, The OT pronounces all to be under 
sin; "there is none that does good, not even one" (Ps 14:3). This is what the Law does - 
it convicts us all of sin. The Law, therefore, cannot "make alive" and neither can it 
provide a "righteousness".  
 
 ἵνα ἡ ἐπαγγελία ἐκ πίστεως Ἰησοῦ Χριστοῦ δοθῇ τοῖς πιστεύουσιν. Why does the Law 
do this? "....in order that"  ἵνα "the Promise (of Abraham) by faith in Christ" might come to 
"those who believe". The Law locks us all up in the prison of sin so that it might turn us 
to Christ. 
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Verse 23   Πρὸ τοῦ δὲ ἐλθεῖν τὴν πίστιν ὑπὸ νόµον ἐφρουρούµεθα συγκλειόµενοι εἰς τὴν 
µέλλουσαν πίστιν ἀποκαλυφθῆναι, 
 
 Now before faith came, we were held captive under the law, imprisoned until the coming 
faith would be revealed. 
 
ἐφρουρούµεθα verb indicative imperfect passive 1st person plural from φρουρέω hold in 
custody, confine,  2 Cor 11:32 
 
συγκλειόµενοι verb participle present passive nominative masculine plural from συγκλείω 
close up together, hem in, enclose 
 
µέλλουσαν verb participle present active accusative feminine singular from µέλλω be 
about to, be on the point of the participle often means future, to come  
 
Πρὸ τοῦ δὲ ἐλθεῖν τὴν πίστιν ὑπὸ νόµον ἐφρουρούµεθα συγκλειόµενοι Paul is repeating 
the same as in the previous verse. Under the Law we were all confined in custody, 
enclosed, under sin. This was before we came to faith in Christ. 
 
εἰς τὴν µέλλουσαν πίστιν ἀποκαλυφθῆναι, All this was as a precursor to the preaching of 
the Gospel of "faith", and our personal experience of faith in Christ. 
 
Verse 24   ὥστε ὁ νόµος παιδαγωγὸς ἡµῶν γέγονεν εἰς Χριστόν, ἵνα ἐκ πίστεως 
δικαιωθῶµεν·  
 
So then, the law was our guardian until Christ came, in order that we might be justified 
by faith. 
 
παιδαγωγὸς noun nominative masculine singular common from παιδαγωγός attendant 
(slave), custodian, guide, lit. ‘boy-leader,’ whose duty it was to superintend the conduct 
of the boys in the family to which he was attached and to conduct them to and from 
school (frequently viewed as a repressive figure)  1 Cor 4:15. 
 
ὥστε ὁ νόµος παιδαγωγὸς ἡµῶν In the following verses Paul brings his argument to a 
conclusion. "Consequently" the Law served an important role, but it was only a servant -  
παιδαγωγὸς. A παιδαγωγὸς was a slave.  
 
γέγονεν εἰς Χριστόν, The Law was never intended to be an end in itself; rather it was to 
be a means to an end. The end of the Law is Christ (Rom 10:4). The office of the OT 
Law with its ceremonies (including circumcision) has now finished because Christ has 
come.  
 
 ἵνα ἐκ πίστεως δικαιωθῶµεν· The Law, as a παιδαγωγὸς has made Christ all the more 
desirable as it has exposed our sin. Therefore, this παιδαγωγὸς has in fact been the 
means of bringing us to justification through faith in Christ. 
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Verse 25   ἐλθούσης δὲ τῆς πίστεως οὐκέτι ὑπὸ παιδαγωγόν ἐσµεν. 
 
But now that faith has come, we are no longer under a guardian, 
 
 ἐλθούσης δὲ τῆς πίστεως For us, "faith has come"; it has come to the Galatians who are 
now justified through faith in Christ. 
 
οὐκέτι ὑπὸ παιδαγωγόν ἐσµεν. As a consequence we can no longer be under a 
παιδαγωγόν. We cannot be under the Law for salvation; we cannot be any longer 
subject to the Law of circumcision. 
 
Verse 26  Πάντες γὰρ υἱοὶ θεοῦ ἐστε διὰ τῆς πίστεως ἐν Χριστῷ Ἰησοῦ· 
 
 for in Christ Jesus you are all sons of God, through faith. 
 
Πάντες γὰρ This all-inclusive statement embraces the Gentiles as well as the Jews.  
 
υἱοὶ θεοῦ ἐστε We are genuinely "sons of God". "Sons" is a generic term including 
daughters. Notice the present indicative of εἰµί. Sons of God now, not just in the future. 
 
διὰ τῆς πίστεως ἐν Χριστῷ Ἰησοῦ We becomes "sons of God" through "faith in Christ 
Jesus"; not through the Law or circumcision. "Faith" alone. 
 
Verse 27  ὅσοι γὰρ εἰς Χριστὸν ἐβαπτίσθητε, Χριστὸν ἐνεδύσασθε. 
 
For as many of you as were baptized into Christ have put on Christ. 
 
 ὅσοι γὰρ εἰς Χριστὸν ἐβαπτίσθητε, . Seen within its context this must mean that baptism 
for Paul had to be given only to those who had expressed faith in Christ. He cannot be 
substituting infant baptism here in the place of circumcision for he has already shown 
that salvation does not come through obedience to some Law - circumcision or baptism.  
 
Baptism must be seen to follow faith. Hence it is an external display of an inward faith. 
Baptism shows that we have "put on Christ".  
 
Χριστὸν ἐνεδύσασθε What has faith in Christ done for us? We are now found to be "in 
Christ" (a favoured expression of Paul) showing our mystical union with Christ. We are in 
Christ and Christ is in us (John 14:20 " you in me, and I in you"). 
 
Verse 28   οὐκ ἔνι Ἰουδαῖος οὐδὲ Ἕλλην, οὐκ ἔνι δοῦλος οὐδὲ ἐλεύθερος, οὐκ ἔνι ἄρσεν 
καὶ θῆλυ· πάντες γὰρ ὑµεῖς εἷς ἐστε ἐν Χριστῷ Ἰησοῦ. 
 
There is neither Jew nor Greek, there is neither slave nor free, there is no male and 
female, for you are all one in Christ Jesus. 
 
ἔνι verb indicative present active 3rd person singular from ἔνειµι what is inside, the 
contents; there is. Or ἔνι (a short form of ἔνεστι ; in the NT only with negative): to exist, 
with respect to particular circumstances - 'to be, to exist.'  
 
ἄρσεν adjective normal nominative neuter singular no degree from ἄρσην male 
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θῆλυ adjective nominative neuter singular no degree from θῆλυς female 
 
 οὐκ ἔνι Ἰουδαῖος οὐδὲ Ἕλλην  If Paul's arguments are correct it must be an end to 
racism. In the Kingdom of God "there does not exist Jews or Gentiles" - the two divisions 
of humankind that the Jews believed in which encompassed the whole world. Ethnic 
origins are not important to God; we are all "sons of God"; equality exists in the Kingdom 
of God. 
 
οὐκ ἔνι δοῦλος οὐδὲ ἐλεύθερος The consequences are far reaching. There are no class 
divisions in the Kingdom of God for we are all "sons of God". 
 
οὐκ ἔνι ἄρσεν καὶ θῆλυ· In the Kingdom of God genders do not count for anything, for we 
are all "sons of God". 
 
πάντες γὰρ ὑµεῖς εἷς ἐστε  "All you", i.e. Jews, Gentiles, free men, slaves, men and 
women. God has made us all "sons of God". 
 
ἐν Χριστῷ Ἰησοῦ All this has come about because of Christ Jesus. If we "in Christ" then 
we are one unit. 
 
Verse 29   εἰ δὲ ὑµεῖς Χριστοῦ, ἄρα τοῦ Ἀβραὰµ σπέρµα ἐστέ δὲ ὑµεῖς Χριστοῦ, ἄρα τοῦ 
Ἀβραὰµ σπέρµα ἐστέ, κατ᾽ ἐπαγγελίαν κληρονόµοι. 
 
And if you are Christ's, then you are Abraham's offspring, heirs according to promise. 
 
εἰ δὲ ὑµεῖς Χριστοῦ, ἄρα τοῦ Ἀβραὰµ σπέρµα ἐστέ Paul now brings his argument back to 
where he first began in verse 14 "That the blessing of Abraham might come on the 
Gentiles through Jesus Christ; that we might receive the promise of the Spirit through 
faith". Notice how Paul does not mention Moses, but Abraham, for he alone had the 
"Promise". Since we belong to Christ (εἰ with the indicative = "since") we also belong to 
Abraham; we are in his family, his offspring. 
 
κατ᾽ ἐπαγγελίαν κληρονόµοι. Since we belong to Abraham we have inherited the 
Promise made to Abraham in Genesis 12:3  "...in you shall all families of the earth be 
blessed". That Promise given to Abraham included us - to be "in Christ" is to be joined 
with Abraham. 
 
 
Richard Lee.  October 2013 
 
 
 
 
 
 

 


