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Biblical Teaching 
 
 

Covenants Between God and Man 
 
 

Introduction 
 
a) The full meaning of "grace" in the bible is undeserved favour. It is the favour of God 

shown to those who do not deserve it. Indeed, it means more. It is favour shown to those 
who deserve the exact opposite. Sinful man by nature deserves wrath, judgement, hell 
and condemnation from a holy God. Yet, God through His great love has condescended 
to show us His mercy, love, kindness and saving power. All this is grace. It is wholly 
undeserved.  

 
b) It is important for us to remove a form of thinking that is common among some Christians.  

Some folk talk of God being "fair". There is no such thing as being fair with God. God does 
not have to be "fair". He is the sovereign God of all things; He is right and holy in all His 
dealings with man. On the other hand man does not deserve anything due to his sin and 
failure. God does not owe anything to anyone. Fairness is only relevant where one party is 
under obligation to another. God is not obliged towards us at all. He owes mankind 
nothing. All His dealings with us are on the basis of pure grace, undeserved favour. 

 
c) An aspect of that grace has to do with God making "covenants" with man. It is the subject 

of the Biblical teaching on God's Covenants with man that we are addressing in this 
paper. God makes and forms and keeps His covenants purely through grace. God did not 
have to build this kind of relationship with His people. Yahweh, the Covenant making and 
keeping God, is quite unique, as we shall see, and is a perfect demonstration of grace. 

 
1.      The meaning of Covenant 
 
1:1 Essentially, a covenant is an "agreement" between two or more persons. It is a legal 

agreement in which there are usually only two sets of parties. Each party makes certain 
agreements based on the conditions made by the opposite party. Built into the agreement 
are rewards if the agreement is maintained and often penalties if the agreement is broken. 

 
1:2 For example. We enter into a covenant when we purchase a house through the Building 

Society or Bank. This is a legal agreement in which the Building Society, for its part, 
agrees to lend you the money for the purchase. Your part of the agreement is to pay back 
the money with interest at certain stages of set amounts of money. The reward for you, if 
the agreement is kept, is that at a certain date the property becomes your possession. For 
the Building Society the reward becomes the interest money paid to them. There are 
penalties built into the agreement which states that if you default on the regular payments 
and fall into serious arrears the Building Society will re-possess the house. The 
agreement you make with the Building Society is a legal agreement into which you and 
the Building Society commit yourselves. It is not an informal agreement; it is legal having 
the support of the entire British legal system and will involve the courts if necessary. This 
is a covenant. 

 
1:3 Another example is that when you become married. That also is a legal agreement with 

rewards and penalties. If one party breaks the marriage bond the matter must be taken 
before the divorce court. Each party binds him or herself to the other with certain vows 
and agreements. If one party is unfaithful and breaks the contract then the other party is at 
liberty to divorce the other. If the contract is maintained then the marriage remains and 
rewards are enjoyed by both parties. Again, although ideally one views marriage built on 
love, the marriage itself is a legal contract, a legal covenant between the two parties. 
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Marriage depicts the level of commitment that both of the parties are willing to make with 
each other. It is not just a "piece of paper". 

 
1:4 Similarly, when God is described as making covenants with His people there exists the 

same basic facts. The two parties are often God and man, and there are certain 
obligations and promises made on both sides. The agreement is legal (in the sense that 
God is a just and holy God) having reference to the Law that is within the Godhead. Both 
sides make personal commitments and there are rewards if the contract is maintained and 
penalties if it is broken. 

 
1:5 I shall emphasis this point later, but it is of crucial interest to us at this stage, to note that 

the mere fact God is entering into an agreement with man, making commitments and 
taking upon Himself "legal" duties and obligations, is clearly an act of supreme grace. God 
does not have to make covenants. He wants to so that He can demonstrate to us the 
deep level of his commitment and love. His love is not some mere sentimental love that is 
liable to change, but it is covenant love built upon His legal agreements. His promises are 
not His whims, or His mere "verbal" statements. No, they are promises embedded within 
His legal covenants. His obligations are self imposed within the covenant and are not 
external to Himself. 

 
1:6 Wayne Grudem has this definition of the covenants made between God and man: "A 

covenant is an unchangeable, divinely imposed legal agreement between God and man 
that stipulates the conditions of their relationship" (Systematic Theology page 515). It is 
important to recognise that when God makes a covenant the initiative always lies with 
Him. The making of the covenant is not open to negotiation with man. God makes the 
covenant and man is expected to accept. It is never open to man to change or amend the 
covenant. From His position, God never breaks the covenant. Man and Israel (as we shall 
see) continually breaks the covenant, but God remains unchangeable. You can depend 
on God never to default on His side of the agreement. 

 
1:7 In relation to the use of terms within the Bible, the usual classical Greek word for 

"covenant" is sunqhkh (suntheke) which although having the same meaning as "covenant" 
conveyed the idea that both parties were equal. The NT and the LXX (septuagint, Greek 
translation of the OT 200 BC) never used sunqhkh (suntheke) for obvious reasons for God 

and man are not equal parties, but took the term diaqhkh (diatheke) which emphasised 
that the provisions of the covenant were established by only one of the parties and that 
both parties were clearly not equal. The use of diaqhkh (diatheke) can also be taken to 
refer to the "testament" ( from which we have "New Testament" ) or the "will" of a person 
showing exactly what that person, on his or her own, wished to be done with their 
possessions after their decease.  

 
1:8 Throughout the Bible various covenants are made between God and man. It is important 

that we seek to divide the teaching on covenants into two main groups: 
 
 i] First, there are the covenants which God makes in relation to salvation . These are 

known as 
   [a] The Covenant of Works 
   [b] The Covenant of Redemption 
   [c] The Covenant of Grace 
 
 ii] Secondly, there are the covenants which God makes with mankind in general and in 

particular with Israel. These can be known as administrate covenants to distinguish 
them from covenants of salvation. These are:- 

   [a] The Covenant made with Noah 
   [b] The Covenant made with Abraham 
   [c] The Covenant made with Israel at Sinai 
   [d] The Covenant made with Israel through David 
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1:9 For a biblical statement with which to begin, consider the passage found in Psalm 105:8 

"He remembers His covenant for ever". 
 
2.       The Covenant of Works 
 
2:1 This is the covenant that God made with Adam in the Garden of Eden found in Genesis 1-

3. Of course, there is no mention of the term "covenant" in this passage. Yet, the terms 
and contents of covenant making are clearly evident and it is correct therefore for 
theologians to use the term covenant when speaking of the agreement that God made 
with Adam.  

 
2:2 In the first place we have two parties - God and Adam. In this case, Adam (as we know 

from reading Romans 5:12ff, and I Cor 15:45ff) stood as the representative of the entire 
human race. Whatever Adam did, mankind as a whole did. This is the clear teaching of 
the NT. It was, therefore, a covenant made between God and the whole human race. 

 
2:3 The conditions of the covenant were that Adam was not to eat of the "tree of the 

knowledge of good and evil" (2:15-16) but he could eat of any other tree in the garden. 
The penalty for breaking this agreement was "death". The implication, however, was that if 
Adam did not eat of the tree he would live. The offer of life was God's contribution to the 
covenant. This was the reward for obedience on the part of Adam. 

 
2:4 It is rightly taught by theologians that in this situation Adam was placed only on a limited 

probationary period and that if he had kept the agreement for the set time he and his 
posterity would never have died or even vacated the garden. If Adam had not broken his 
side of the covenant all the elect would have been enjoying Eden as "heaven" without 
ever having known sin and death.  

 
2:5 Adam, however, broke the agreement and when he broke his side of the agreement so 

did the entire human race. Adam and mankind then had to receive imposed upon them 
the penalty for this failure to maintain the covenant. Hence the teaching of Romans 5:12 
which states that "..........sin entered the world through one man and death through sin, in 
this way death came to all men, because all sinned..." (i.e., all sinned in Adam. Note the 
singular past tense of the verb "sinned").  

 
2:6 Whereas Genesis itself does not use the term covenant; we find this interesting statement 

in Hosea 6:7 "Like Adam, they have broken the covenant". The comparison is with Israel, 
who, according to Hosea has broken the covenant in exactly the same way that Adam 
broke the covenant. 

 
2:7 This covenant made between God and Adam is known as the "Covenant of Works". There 

is no grace within this covenant except in the fact that God condescends to enter into 
such an agreement with Adam. It is based on "Works" from Adam's point of view. It has 
nothing to do with faith, trust or love. It is purely Adam's obedience that is required. "Do 
this and you will live" (Rom 10:5, Gal 3:12) is the teaching of the Law. But, as we know, 
Adam failed the test. He did not obey. He broke his part of the agreement and therefore 
had to suffer the consequences taking the whole of mankind with him. There was no 
alternative for God but to bring into force the penalties of the covenant given that He is a 
holy and just God. He did not judge Adam out of hate; He merely had to fulfil His part of 
the legal agreement. 

 
2:8 Adam's breaking of the covenant meant that God had to make a different covenant if He 

was to have any further dealings with mankind. There would have to be another Adam, 
One who would not fail, and in the making of this "New Covenant" God would have to deal 
with the penalties imposed upon Adam and those whom he represented. This therefore, 
paved the way for the "New Covenant" known as the "Covenant of Redemption". 
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3.         The Covenant of Redemption 
 
3:1 This is a different kind of covenant compared to the previous Covenant of Works.  

Principally it is not a covenant that is made between God and man, although indirectly it 
does impinge upon man. This is a covenant between God and the second Adam, 
namely Christ. These are the two parties, but because Christ is the second Adam 
representing His people, they also are involved. This is the "New Covenant" mentioned 
in the Gospels during the last supper, "This is the cup of the new covenant in my 
blood...." (Luke 22:20), which we celebrate whenever we take part in the Lord's Supper. 

 
3:2 What is the undertaking in this covenant? For His part in the agreement Christ, as the 

second Adam, has the obligation of coming to earth as a man, taking upon Himself the 
form of humanity. Furthermore, His part is to obey the Law where Adam failed. He must 
then undertake to pay the ultimate penalty for Adam's failure in the old covenant of 
works and suffer death. Not merely death of a physical nature, but also to suffer the 
spiritual judgment of sin that was imposed on Adam and those whom he represented. In 
this case Christ takes on the sins of Adam and his people, and as their substitute suffers 
the wrath of God on the cross. This is what Jesus meant when He said "This is the 
...New Covenant in my blood". It is not a Covenant of Works, but a Covenant in Blood. In 
the OT and the NT the term "blood" represents sacrificial substitutionary death. In the 
sacrificial ceremony of the OT it indicated redemption through death, the paying for the 
penalty of sin. 

 
3:3 The Father, for His part, agrees to give to the Son the people whom He represents, the 

elect, as a redeemed people. The Father will remove the sentence of judgement from 
those whom Christ represents. The Father will accept the work of Christ as sufficient to 
cover for all the sins of His people and forgive them, pardoning, saving them and 
restoring them to His Kingdom.  

 
3:4 You will have noticed various passages in the Bible where reference is made to 

conversations of agreement between the Father and the Son where the Father gives a 
special "commission" to the Son. For example, Ps 40:6-8 "Sacrifice and offering you did 
not desire... Then said I, 'Here I am, I have come - it is written about me in the scroll. To 
do your will, O my God, is my desire; your law is within my heart'". Then there is the 
famous prayer of John 17:1-4 ".....Father, the time has come. Glorify your Son, that your 
Son may glorify you. For you granted him authority over all people that he might give 
eternal life to all those you have given Him...I have brought you glory on earth by 
completing the work you gave me to do".  

 
3:5 What is this "work" the Father gave the Son to do? It was the fulfilling of His part of the 

covenant. He had to keep the law and then give Himself on the cross. Later we read that 
on the cross Jesus said, "It is finished". This is the work the Father gave Him to do. The 
same teaching is found in John 6:38 "I have come down from heaven not to do my will 
but to do the will of Him who sent me" 

 
3:6 Furthermore, Jesus refers to a certain set of people who have been given to Him from 

the Father,  "Father I want those you have given me to be with me where I am, and to 
see my glory...." (John 17:24). Who are these people who have been "given" to Christ? 
They are the elect. He was given the task of becoming their Saviour; they were 
entrusted to Him because before the foundation of the world they were chosen in Him 
(Ephesians 1:4). 

 
3:7 It is important to grasp the point that essentially this is not a covenant that is made 

between the Father and the believer. That will come later. The covenant to be made 
between the Father and the believer can only be made provided this covenant between 
the Father and the Son is established and is fulfilled. If the Son or the Father were to fail 
then there could be no further covenants.  
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3:8 The Son, as the second Adam, must re-make the original broken covenant, namely the 
covenant of works. In a sense, this Covenant of Redemption is a covenant of works 
because it depends entirely on the Son fulfilling His obligations and His obligations are 
those of "works". He must, as the first Adam should have done, fulfil the Law. He must 
demonstrate perfect obedience to the Father for a period of time, in this case the 
probationary period was thirty three years. This is clearly works. Obedience, not faith is 
the key. When we describe the atonement we often call it, “The Work of Christ”. 

 
3:9 Next the Son must die. He must pay the penalty and fulfil the Law's demands on 

receiving its judgement and wrath. Just as the penalty for breaking the first covenant of 
works was death, so in forming the New Covenant of Redemption, a death must be 
produced. Thus Jesus said, "The New Covenant in my blood". 

 
3:10 How do we know that this covenant was fulfilled? We know this by virtue of the 

resurrection. The Father raises the Son and by so doing gives His stamp of approval on 
the Covenant of Redemption. Instead of imposing death on the other party in the 
agreement (as was the case in Genesis when Adam died), the Father imposes life.  

 
3:11 Notice how this is demonstrated in the words of Philippians 2:8-9, "And being found in 

appearance as a man He humbled Himself and became obedience to death even death 
on a cross. Therefore, God exalted Him to the highest place and gave Him the name 
that is above every name....". The key word here is "Therefore". Because Christ, as the 
God/Man kept His side of the agreement, the Father "therefore" on the basis of this 
redemptive work on the cross, "exalted Him to the highest place.....".  

 
3:11 The ground is now prepared for the final covenant, the making of the Covenant of Grace. 
 
 
4.  The Covenant of Grace 
 
4:1 Within the covenant of grace the two parties are God and the believer. Hence the 

covenant is made individually with various people at different times.  Given that the 
covenant of works failed between God and man, it would not make sense, when that 
covenant could not stand even when man was made perfect and without sin, for God to 
make yet another covenant of works. This time the covenant is made with fallen man. If 
perfect man could not maintain the covenant of works it is patently obvious that fallen 
man would never maintain such a covenant. Hence, it must be a covenant of grace.  

 
4:2    God, for His part agrees to grant full salvation, forgiveness, justification, adoption and 

reception into heaven. All the promises of salvation represent God's side of the 
agreement. God's part in the covenant of grace is spoken of in Hebrews 10:16-17 "This 
is the covenant I will make with them after that time, says the Lord.’I will put my laws in 
their hearts, I will write them on their minds'. Then He adds: 'Their sins and lawless acts I 
will remember no more'". You will notice that all the initiative lies with God. It is He who 
will do everything. Nothing is stated here about man's actions. This is not to suggest that 
man does not play an active role, but because of grace, it is really God who does 
everything. 

 
4:3 God's part in the agreement goes even further. "This is the covenant I will make with the 

house of Israel after that time, declares the Lord......I will be their God and they will be 
my people" ( Hebrews 8:10). The latter part of this statement represents an advance on 
the former. God promises that He will be "their God" and "they will be my people". These 
words are echoed in 2 Cor 6:18 "I will be a Father to you and you will be my sons and 
daughters says the Lord Almighty". 

 
4:4 This relationship issue is the most important part of the covenant of grace. It is not 

merely that we are forgiven and justified. It is more. We are adopted into His family. 
Within the covenant promise on God's part is His willingness to make us His "sons and 
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daughters". This is the height and climax of the covenant promises. Not just a people, 
but a family. This is the zenith of grace. 

 
4:5 Hence, within the covenant of grace there is, of course, no place for works. The Law 

does not feature. It is purely a covenant based on grace, undeserved favour. The 
conditions of the covenant of grace are repentance and faith in Christ and His work on 
the cross (i.e. His work in the covenant of redemption) on the part of the believer. 

 
4:6 Grace, of course, features in repentance and faith, for the conditions required by the 

human party are essentially the gifts of God's grace. Acts 11:18 says, "God has granted 
repentance unto life"; and in Ephesians 2:8 we read, "By grace you have been saved 
through faith; and this is not your own doing, it is the gift of God". This grace element is 
seen significantly with in the process of regeneration when the individual, dead in sin, is 
raised to life by the power of the Spirit, "...even when we were dead through our 
trespasses, made us alive together with Christ ( by grace you have been saved)" ( Eph 
2:5). Justification is also a process of His grace, "He saved us through His mercy....so 
that having been justified by His grace" (Titus 3:5-6).  

 
5.   Various Administrate Covenants   
 
5:1 It is important for us to give a brief consideration to this aspect of our study to prevent us 

from becoming confused with the various covenants which were made in the Old 
Testament. It is important for us to tread very carefully here so as not to confuse on the 
one hand and to mislead on the other.  

 
5:2 The three covenants which have been dealt with above constitute covenants that relate 

to salvation only. In the main, however, the other covenants made in the OT (with Noah, 
Abraham, Moses and David) are really only local administrative covenants. Yet, although 
this is largely the case, they all (except the covenant made with Noah) contain elements 
of the covenants of salvation.  

 
5:3 First, the covenant made through Noah was God's promise never to destroy the earth 

with a universal flood (Genesis 9:8ff). There were no obligations imposed on the second 
party, namely man. It starts and ends with this promise taken by God Himself. 

 
5:4 Second, the covenants made with Abraham, Moses and David (known as the 

Abrahamic: Sinaitic and Davidic covenants) were essentially agreements entered into by 
God and Israel in relation to the nation as a whole. God created a nation, Israel. This is 
His nation of which He is King. To establish, control and guide the people through their 
growth and development, Yahweh formulates the covenant. After the Exodus God's task 
is to mould this motley group of ex-slaves, who have become wilderness wandering 
nomads, into a holy, spiritual and dedicated missionary people to whom He will give His 
laws and message of salvation. This people will eventually secure and land, become a 
nation in their own right and, more importantly, become the crucible for the Messiah.  

 
5:5 Thus the covenant begins with Abram, "On this day the Lord made a covenant with 

Abram" (Gen 15:18). This was the first promise God made with Abraham that He would 
be the father of a great nation and that He would give the land of Canaan to his 
descendants. The covenant is then confirmed with Abraham, "I am the God Almighty...I 
will confirm my covenant between me and you...." ( 17:1-2).  

 
5:6 The covenant is then ratified with Moses on Mount Sinai, "Now if you obey me fully and 

keep my covenant, then out of all the nations you will be my treasured possession" 
(Exodus 19:5). The requirements of the covenant are then revealed in chapter 20 in the 
form of ten words, Ten Commandments. God, for His part in the agreement would make 
Israel His treasured possession. 
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5:7 Finally, the covenant is stated in another form through David. The Kingship of Israel is 
confirmed in convenient form through the prophecy of Nathan to David, "....I will 
establish his kingdom....I will establish the throne of his kingdom for ever" (2 Samuel 
7:12-13). This is further explained in covenant form by Psalm 89:3 "You have said, 'I 
have  made a covenant with my chosen one, I have sworn to David my servant, I will 
establish your line for ever and make your throne firm through all generations'" ( see also 
vs 27-29). 

 
5:8 Essentially, these covenants are only made between Israel and Yahweh. They are 

administrative covenants and not really salvation covenants. God is forming, making and 
developing a nation. If they will keep their side of the agreement, namely through 
obeying his laws, He, for His part, will protect, bless and heal them with a view to making 
them a successful and prosperous nation. The covenant therefore is nationalistic. 

 
5:9 However, it would be wholly incorrect to say that the covenant made with Israel did not 

contain a spiritual, redemptive element. Whilst largely God's dealings with Israel were 
political and administrative, He was also at the same time seeking to redeem the elect 
remnant in Israel (see Romans 11:5). For example in Genesis 15 where the covenant 
with Abram begins, it is stated that "Abraham believed God and it was credited to him as 
righteousness" ( Gen 15:6). Throughout the entire Old Testament there was a spiritual 
remnant that was being saved by grace through faith. This, of course, was Paul's 
argument in Romans and Galatians when he was able to prove that the doctrine of 
justification by faith alone was not new as Abraham and David were examples of 
salvation through faith. 

 
5:10 Whilst the moral law was designed to conform Israel into a just nation, as Paul states 

(Romans 3:20) the law brings the knowledge of sin and is also designed to lead us to 
Christ (Gal 3:24). Equally, the sacrificial system through the blood sacrifices showed 
how God hated sin and that forgiveness could only be given through the shedding of 
blood. Salvation through repentance and faith was available to the repentant sinner in 
Israel. Within the wider national covenant an individual could enter into a spiritual 
covenant of grace with God. 

 
5:11 In summary therefore, let us think of the OT covenant essentially established for God to 

administer the political and social element of Israel. Yet, within this covenant the 
covenant of redemption and the covenant of grace are foreshadowed. God was 
performing the covenant of redemption through the animal sacrifices with a view to the 
coming of Christ. The blood of animals could never really take away sin and only had 
merit in that God had a view towards Christ who would eventually come to formerly 
establish the covenant of redemption. Furthermore, the covenant of grace was 
foreshadowed in that God was saving people through repentance and faith which were 
gifts of His grace.  

 
6.  Practical deductions from the teaching on the Covenant 
 
6:1 In the first place we must recognise that God is a covenant making and covenant keeping 

God. This is the way in which He has chosen to work. This is a demonstration of His 
amazing grace. The fact that He has condescended to come down to this level for our 
purposes is outstanding. It is sheer condescension. He is the Lord of the universe. He 
does not have to present Himself to us in this way. But, for our benefit He enters into 
covenants. He binds Himself with certain expectations. He commits Himself to certain 
duties. He takes on certain obligations and puts Himself into this legally binding scenario. 
The amazing point about all this is that God does not have to do this. He was under no 
obligation to act in this way, but out of His love He chooses to. 

 
6:2 Furthermore, such teaching on the covenant nature of God highlights and emphasises the 

certainty of the promises which He has made. The promises of salvation and blessing 
which essentially belong to His side of the agreements are not made merely out of His 
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love, mercy, or kindness towards us. They are bound by a law. The law is, of course, part 
of His own nature, but He has nevertheless taken upon Himself to do certain things for us 
and in us under the auspices of law. His actions towards us are legal ones. This is the 
meaning of the covenant. God has legally committed Himself to do certain things for us. 

 
6:3 In practice it means this. When the sinner presents himself or herself before God seeking 

salvation God is duty bound, once the conditions are fulfilled on their part, to accept, 
pardon, justify and adopt the sinner. He cannot refuse him or her. He does not essentially 
accept such a person merely because He might love them. He accepts them because it is 
part of the covenant of grace. For example, when we read "Everyone who calls upon the 
name of the Lord will be saved" (Rom 10:13) we see this not merely as a pleasant 
invitation, but as one of the terms of the legally binding covenant of grace. God must 
adhere to this. He can do no other because He is a covenant keeping God. 

 
6:4 Another example can be taken from the words of 1 John 1:9, "If we confess our sins He is 

faithful and just and will forgive us our sins and purify us from all unrighteousness". Notice 
how John puts it. He does not say that God will forgive us our sins because it pleases Him 
or because He loves us. This of course is true, but what John says is that our forgiveness 
is based on God's faithfulness and more importantly on his justice; "He is faithful and just 
and will forgive us our sins...”. It is the fact that God is "just" that forgives our sins. It is the 
covenant that secures it for us. God forgives, He has no alternative. We can say, 
therefore, that on the basis of the covenant, God cannot fail to forgive us provided that we 
are repenting and trusting in Christ. It is all part of the covenant and that is God's side of 
the agreement. 

 
6:5 This phrase, God is a covenant keeping God is very significant to us. This is how the Bible 

portrays God. Whilst Adam and Israel were breaking the covenants, God is depicted as 
never breaking the covenant. Listen to these words, "I will not violate my covenant or alter 
the words of my lips" (Ps 89:34); "He remembers His covenant for ever" ( Ps 111:5); " I 
will make an everlasting covenant" ( Jeremiah 32:40); "the blood of the everlasting 
covenant" ( Hebrews 13:20). We can depend utterly upon God for He will always 
remember His covenant. 

 
6:6  When we think of the covenant and its legal binding requirements to which God has 

committed Himself we are not suggesting that this excludes His love. Far from it, because 
the love which God has for us is portrayed in the Bible as "covenant love". 

 
6:7 The key word in the Old Testament for the love of God is, hesed ( Hebrew ds,xds,xds,xds,x).  Hesed 

can be defined essentially as faithfulness and loyal conduct within the context of a 
relationship; it is an inward commitment and disposition of goodwill together with its 
outward expression in dutiful and compassionate action. Often hesed needs qualifying 
adjectives - unfailing love: covenant love (a phrase used in the AV translation).  

 
6:8 Furthermore, God's hesed is closely linked with the covenant - Ps 106:45, "For their sakes 

He remembered His covenant and out of His great love (Heb hesed  ds,xds,xds,xds,x)  He relented";  

89:28(29) "I will maintain my kindness  (Heb hesed  ds,xds,xds,xds,x) to Him for ever; and my 

covenant with him will never fail".. . The covenant becomes the basis for hesed., it proves 
the additional assurance that God's hesed will not fail. When God enters into a covenant 
with His people He binds Himself to them to show His hesed. God's people can come to 
expect His hesed. 

 
 
6:9  Hesed is not just kindness or goodness. Hesed is more than an emotional response to 

the need of another. Behind the action lies the sense of duty and faithful commitment to 
do what is right. Yet hesed is not a dispassionate discharge of legal or moral obligations, 
for it contains the element of commitment and a right attitude of mind and will. Essential to 
hesed is the sense of commitment. Furthermore,  Hesed is very closely linked with mercy 
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(~xr~xr~xr~xr eg Exodus 34:6 "The Lord a God merciful''' ~xr~xr~xr~xr ] and abounding in steadfast love" 

[hesed  ds,xds,xds,xds,x). There is a very short step from hesed to raham. But, hesed includes the 

idea of obligation which is not included in raham. 
 
6:10 God is a God of covenant. This is an essential aspect of our assurance. We can depend 

upon Him for we know Him to be a covenant keeping God. Our salvation is assured, He 
will not let us down, indeed, He cannot let us down so long as He remains holy and just. 
His covenant is for ever. 

 
 
Richard Lee 


