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Preface  

1.   The term "canon" means, a rule, or standard by which a thing is 
measured. The Greek kanwn  (kanon) means 'rod or straight piece of 
rounded wood to which anything is fastened to keep it straight and was 
used for various purposes such as a measuring rod, rule or carpenter's 
line or measuring tape'. It is also the word from which our 'cane' is 
derived as the root meaning of the Hebrew 'qaneh' means reed. There 
is  a further use of kanwn (kanon) in the sense of a 'list or index'. This 
sense is probably derived from the series of marks on a measuring rod.  

2. The term then took on a moral concept and hence Paul is found to 
be using the term in Galatians 6:16, "Peace and mercy on all who walk 
by this rule (Greek tw| kanoni to kanoni)". See also 2 Cor 10:13, 15,16. 
Clement, one of the Apostolic Fathers used the term in the sense of a 
rule possessing authority.  

3.  When applied to the Bible it means the authoritative standard, or list  
of scripture writings  by which everything in Christian belief and practice 
is to be measured. The scriptures therefore, constitute the God-given 
rule for everything in the Christian life that has to do with what we 
believe and what we do as Christians. The Bible becomes the "Canon" 
in the sense that it is the final "rule or standard" by which we measure 
everything we believe and do as Christians.  

4 There is a distinction between the canonicity of a book of the  Bible, 
and its authority. Its canonicity is dependent on its authority. For when 
we ascribe canonicity to a book we simply mean that it belongs to the 
canon or list. But why does it belong? Because it was recognised as 
possessing special authority. The authority invested in  a particular 
book of the bible was not achieved because it was placed within the 
Canon, but rather it was placed in the Canon because it was 



recognised to be divinely authoritative. It must be remembered that at 
no time did a body of people or a council meet in order to consider 
what should and what should not be regarded as inspired parts of the 
bible. The books already carried the stamp of approval by their very 
contents and were regarded as such by the readers at the time of 
writing. In later years other Christians recognised this authority and 
accepted the "Canon". Both logically and historically, authority 
precedes canonicity.  

5.   The Bible alone must be allowed to define canonicity. When the 
Word itself came to be written it was instantly recognised as the very 
Words of God possessing absolute authority. As soon as the OT made 
its appearance it was recognised as the Word of God both in its parts 
and in its entirety. Within the OT period no general council or synod 
ever declared expressly that the OT was divinely authoritative. Israel 
knew that God had spoken through Moses, David, and the Prophets. 
The process took place with respect to the New Testament.  
   
   

1 The natural forming of the Old Testament Canon  

1:1 The canonicity of the OT grew up naturally as scripture was 
gradually revealed by God to man. The Pentateuch (Genesis, Exodus, 
Leviticus, Numbers and Deuteronomy) were instantly accepted and 
regarded by the people of Israel, as the inspired words of God handed 
down to them via Moses. We read, "And Moses came and told the 
people all the words of the Lord and all the ordinances; and all the 
people answered with one voice and said, 'All the words which the Lord 
has spoken we will do'" (Exodus 24:3f). Later generations also 
regarded these as the words of God, "... be careful to do according to 
all the law which Moses my servant commanded you...." ( Jos 1:7), "... 
the commandments of the Lord which He commanded their fathers by 
Moses" ( Judges 3:4), "...keeping His statutes....as it is written in the 
law of Moses" ( 1 Kings 2:3), ".... to offer burnt offerings to the Lord, as 
it is written in the Law of Moses" ( 2 Chron 23:18), . All these 
references show that for many years after Moses, Joshua, Samuel, 
David, Solomon and Hezekiah acknowledged that what Moses had 
written had come from God Himself, they recognised the writings to be 
canonical.  

1:2 After the time of Moses other writings were preserved and granted 
the same seal of divine authority. For example, "Joshua wrote these 
words in the Book of the Law of God" ( Josh 24:26). Samuel's writings 
were also accorded this status, ".... he wrote them in a book and laid it 
up before the Lord" ( 1 Sam 25:26).  

1:3 The Prophets spoke with authority believing and claiming that they 
spoke the mind of God, "Thus says the Lord....". Using the yardstick of 
the fulfilment of prophecy ( Deut 13:1-5, 18:18-22, Zech 13:3) the 



people also gave recognition to this authority. The Prophets not only 
pronounced the word of God verbally, they also committed it to writing, 
"Bind up the testimony, seal the teaching among my disciples" ( Is 
8:16), "... the word came to Jeremiah from the Lord, 'Take a scroll and 
write on it all the words that I have spoken" ( Jer 36:1ff).  

1:4 Thus we observe that through succeeding generations a body of 
writings was being gradually constructed which in turn was being 
accepted by faithful Israel as a revelation of the Divine Will of God. By 
the time Israel returned to Jerusalem from exile in Babylon under the 
leadership of Ezra and Nehemiah there existed a standard 'Book' which 
could be read to the people and be used as a source for preaching. 
The people were gathered together into the "square before the Water 
Gate; and they told Ezra the scribe to bring the book of the law of 
Moses which the Lord had given to Israel" ( Nehemiah 8:1-8). This 
would probably have been the same 'Book' from which Joshua read ( 
Josh 8:34ff).  

1:5 The Hebrew OT was made up of three sections;- first "The Law" ( 
Genesis - Deuteronomy); secondly "The Prophets" (former prophets) 
Joshua, Judges, Samuel, Kings, (called "Prophets" because it details 
the history surrounding the Prophets); (Latter Prophets) Isaiah, 
Jeremiah, Ezekiel, Twelve Minor Prophets; thirdly "The Writings" 
Psalms, Proverbs, Job, Song of Solomon, Ruth, Lamentations, 
Ecclesiastics, Esther, Daniel, Ezra, Nehemiah, Chronicles.  

1:6 The Books of the Law written by Moses and given by revelation of 
God. However, it is possible that Moses made use of existing records 
for earlier historical narratives such as Genesis. Moses was instructed 
by God to write, "And the Lord said to Moses, 'Write this as a memorial 
in a book..... " ( Exodus 17:14, see Deut 31:24f).  

1:7 The Book of the Prophets:  

(a) Former Prophets - Joshua - 2 Kings. The writers were probably 
unknown but the prophets would have known them. These histories 
provide the background to the prophetic writings and thus were seen to 
be included in the wider section of the Hebrew Bible termed "Prophets". 
They also include a number of inspired utterances of those known as 
"non-writing prophets" such as Elijah and Elisha. From time to time in 
these records special nominated "men of God" ( often nameless) would 
arise ( women also in the form of Judges) and speak God's words. 
These also were "Prophets" in the true sense of the word.  

1:8 The Book of the Prophets:  

(b) Latter Prophets. Isaiah - Ezekiel (excluding Lamentations, and 
Daniel) and the Twelve ( minor) Prophets. It was recognised by Israel, 
that these constituted the Word of God and immediate canonicity was 



accorded to their words. Israel also acknowledged that after the exile 
the voice of prophecy ceased with Malachi.  

1:9 The Book of the Writings ( Hagiographa); Ruth, Ezra, Nehemiah, 
Esther, Job, Psalms, Proverbs, Ecclesiastes, Lamentations, Daniel, 1 & 
2 Chronicles. These contained the writings of David, Jeremiah and 
others. The "Writings" contained any book that was not Law or 
Prophecy.  
   

2. An Old Testament "Canon" accepted by Jesus  

2:1 Within the teaching of Jesus there is evidence of a type of "canon" 
which shows the kind of Old Testament books which Jesus Himself 
recognised and used. On one occasion He refers to two people (Luke 
11:51, Matt 23:35) who had been martyred, "Abel" (Genesis) and 
"Zacharia" ( 2 Chronicles). In the Hebrew OT the first book is Genesis 
and the last book is 2 Chronicles. Jesus makes reference to these two 
people as the first and last martyrs of the OT. It is evident from this that 
Jesus was accepting the then "canon" of the OT, the list of recognised 
sacred books from Genesis to 2 Chronicles, being the order and 
arrangement of the Jewish Hebrew Bible.  

2:2 Again, following the resurrection, Jesus taught His disciples "These 
are my words which I spoke to you, while I was still with you that 
everything written about me in the Law of Moses, and the Prophets and 
the Psalms must be fulfilled " (Luke 24:44). In these words He indicated 
the three sections into which the Hebrew Bible was divided - the Law; 
the Prophets and the Writings ( here probably called the Book of 
Psalms). It is important for us to note, therefore, that at this stage, 
Jesus recognised the three fold contents of the Hebrew writings not 
only as divinely authoritative but also as canonical. The authoritative 
writings had been gathered together into one collection, and the 
distinctive feature of this collection was that all the writings within it 
were Holy Scripture, and all the writings outside it were not.  

2:3 It has been said that there is more weight for accepting the OT as 
divinely authoritative than the NT simply because the OT bears the 
very stamp of Jesus' authority. In all His teachings Jesus never 
criticised the OT but used to support and establish His own teaching,- 
"Scripture cannot be broken" He said. He may have criticised the Jews 
for their wrong interpretation but he never rejected any of the OT. 
Interestingly, also He never used or quoted from the OT Apocrypha, 
showing the distinct difference, in His opinion, between what was 
inspired and what was not. This, of course, does not mean that the NT 
itself is without the divine stamp of authority, as we shall see shortly. At 
this stage, in dealing solely with the OT we must recognise that before 
any Council approved of the books of the OT canon, Jesus had already 
given His assent to what we know today as the books of the OT .  
   



3.  The Council of Jamnia  

3:1 After the destruction of Jerusalem in AD 90, a great Rabbi 
belonging to the school of Hillel in the Pharisaic party- Yochanana ben 
Zakkai by name - obtained permission from the Romans to reconstitute 
the Sanhedrin on a purely spiritual basis at Jamnia, between Joppa 
and Ashdod. One of the issues facing the Jewish nation was the loss of 
identity with the fate of their cherished city, Jerusalem. They were in 
danger of losing their centralisation. It was also necessary, given the 
volume of Christian literature that was being produced, to confirm the 
number of books within their Jewish canon, and provide the nation with 
some recognised body of literature which would serve to unite the 
nation of the Jews.  

3:2 It must never be imagined that the Synod of Jamnia was a body 
which made pronouncements concerning the value and extent of 
inspired books of the OT. It is indeed doubtful that one can actually call 
Jamnia a Council. We know of discussions that took place there 
amongst the Rabbis, but we know of no formal or binding decisions that 
were made, and it is probable that the discussions were only informal 
though none the less helping to crystallize and to fix more firmly the 
Jewish tradition.  

3:3 Jamnia became a centre of Scripture study and discussions were 
pursued concerning the canonicity of certain books. It may be seriously 
questioned, however, whether this Synod actually engaged in 
discussions as to whether certain books should be included in the 
Canon. The discussion rather seemed to be centred in the question 
whether certain books should be excluded from the canon. What must 
be stated is that at Jamnia no formal pronouncement was made 
concerning the entire OT itself.  

3:4 The area of discussion for Jamnia was whether certain books 
should remain in the accepted list of authoritative books such as 
Ezekiel, Ecclesiastes, Song of Solomon, Proverbs and Esther. Ezekiel 
presented a different form of Temple worship from that of the 
Pentateuch; Esther did not mention the name of God; Ecclesiastes was 
not to easily squared with accepted orthodoxy, and Song of Songs was 
more of a romantic tale than a book for edification. However, the 
upshot of the Jamnia debate was that all these books along with the 
other OT books were accepted as authoritative. Additionally, other non-
inspired writings, such as the books of the apocrypha were firmly 
excluded.  

3:5 Philo, a learned Jew of Alexandria whose life overlapped that life of 
Jesus by about twenty years ( at either end), seems to have known and 
accepted the Hebrew canon as we have it today. He does not regard 
the apocryphal books as authoritative, and this suggests that, although 
these books were included in the Septuagint ( LXX Greek translation of 
the OT some 200 years BC), they were not really accorded canonical 



status by the Alexandrian Jews. To Philo the Law was supreme, but he 
had difficulty with the "Writings". Josephus , another eminent Jew, 
contemporary with the Christian era, also accepts the OT Hebrew 
canon and excludes the apocrypha. This is an interesting and important 
point, for these Jewish writers, whilst using the LXX did not attach any 
divine authority to the Apocrypha however useful and valuable they 
considered its writings to be. Josephus writes about the Apocryphal 
books, "Our history has also been written in detail from Artaxerxes by 
our own times, but is not esteemed equally authoritative with the books 
already mentioned ( i.e. the books of the OT), because there was not 
then an exact succession of prophets". This last comment of Josephus 
is in line with general rabbinical belief that the spiritual of prophecy 
ceased soon after the Babylonian exile, i.e. Malachi.  

3:6 It is wrong to exaggerate the importance of the Jamnia debates 
within the history of the canon. The books which they decided to 
acknowledge as canonical were already generally accepted, although 
questions had been raised about them. Those which they refused to 
admit had never been included. They did not expel from the canon any 
book which had previously been admitted. The Council of Jamnia was 
the confirming of public opinion, not the forming of it.  
   
   

 The Canon of the New Testament 

 
 
 
 

1 The natural formation of the New Testament Canon  

1:1 As with the formation of the OT, the list of books which comprise 
our NT was not authorised or commissioned by a council of elders or 
Church officials. As with the OT, the books of the NT were instantly 
regarded as inspired and worthy of equal respect and belief as the very 
words of God as was the OT.  

1:2 Whilst the canonicity of the OT is somewhat easy to establish given 
the stamp of approval offered by Jesus Himself, the canonicity of the 
NT is not difficult to establish. He who accredited OT retrospectively, 
also accredited the NT prospectively. It is John 16:12 which must be 
seen as the bridge in which Jesus spans the OT and the NT; "I have 
many things yet to say to you.... when the Spirit of Truth comes, He will 
guide you into all truth..... He shall declare to you the things that are to 
come". The NT then, beginning with Jesus' own teaching and 
continuing to the last book of the NT receives His stamp of approval. It 
is by no means impossible, therefore, that the notion of a new and 
additional set of normative Scripture for the 'new covenant' on a par 



with the Scriptures of the 'old covenant' was born already in the minds 
of the early disciples.  

1:3 Clearly the NT Christians recognised and accepted the teachings of 
Jesus as the word of God. His fulfilment of the OT prophesies, 
miracles, teachings, death and most importantly, His resurrection, 
established the veracity of His claims and His words. Jesus was the 
God/Man. Four men became authors of four Gospel writings. Matthew 
and John had both been eyewitness. They had accompanied Jesus, 
heard His teachings and witnessed both the cross and the empty tomb. 
Their writings could not be in doubt. Mark on the other hand, whilst not 
being an actual eyewitness had received his material from Peter (if the 
tradition offered by Papias is genuine). Thus Mark's Gospel is really 
Peter's contribution and as Peter was also an eyewitness this record 
was accepted without doubt. Luke was not an eyewitness and in fact 
he appears more of an investigator and collector of material than an 
author. He tells us that "many have undertaken to compile a narrative 
of the thing which have been accomplished among us, just as they 
were delivered to us by those who from the beginning were 
eyewitnesses and ministers of the Word"  (Luke 1:1-2, See Introduction 
to my ESCM notes on "Luke"). Luke then gives us a clue as to how and 
why he wrote his Gospel, "It seemed good to me also, having followed 
all things closely for some time past, to write an orderly account for 
you, most excellent Theophilus" ( 1:3f). Luke was writing, it appears, a 
private historical account for Theophilus. He also informs us that he 
has read the accounts of those who, before him, have sought to make 
narratives of the life of Jesus, and that he has followed these accounts 
"closely". Many of Luke's sources were "eye witnesses". His similarity 
with the other two synoptic Gospels shows that he probably also used 
a common source as a framework, and it is suggested that this was 
probably Mark's Gospel. The Church accredited the same degree of 
inspiration to Luke’s Gospel as to the other three Gospels. Additionally, 
of course, Luke has the companionship of Paul the recognised Apostle 
to support his claim for writing an authoritative document.  

1:4 Paul's Damascus Road conversion and calling to pioneer ministry 
(recorded by Luke who has already been acclaimed as a trustworthy 
historian) provided the Church with a strong reason for accepting 
Paul's writings as inspirational. Indeed, even Peter, one of the inner 
circle of disciples and eyewitness himself grants Paul's writings the 
significant term of "scripture" ( 2 Pet 3:16), a term that is equated with 
"God says" ( see my ESCM notes on "The Authority of Scripture") .  

1:5 Other NT writings. There would be no difficulty in according divine 
inspiration to Peter’s and John’s letters, plus Revelation, as they were 
known to be the close disciples of the Lord. James and Jude were 
known as the brothers of Jesus. Hebrews as we have seen lacks a 
precise authorship in spite of tradition's Pauline authorship. However, 
whilst we may query how Hebrews (& probably James and Jude) 
became part of the canon, the important point is that the early Church 



itself was in no doubt as to their inspiration. As we shall see, the 
Church was not a naive group of Christians who accepted every writing 
on its face value. The Christians were most perceptive and astute, 
rejecting anything and everything that did not contain the stamp of 
divine inspiration.  
   

2.  The need for a New Testament Canon  

2:1 The Apostles and the friends of the Apostles were dying. With their 
removal from the scene the very eyewitnesses of Jesus and His 
teachings would be lost. There would be a need for the teachings of 
Jesus to be committed to writing for later generations to read and learn 
in addition to the growing numbers of converts that needed instructions. 
The Church would need, therefore, an agreed list of divine books which 
could be referred to as teaching material in preaching, evangelism, 
instruction and worship. In public worship the Church needed to use 
authorised books for its liturgical reading in addition to the inspired 
books of the OT.  

2:2 Another important factor was the rise of many varied heresies each 
claiming to be the possessor of divine truth. Thus arose the need for 
the Church to have in its possession a confirmed body of truth to which 
it could refer in controversy and which would safeguard the orthodoxy 
of the Christian Gospel for later generations. Certainly the rise of 
Gnosticism would motivate the Church to reflect upon which books 
could be regarded as conveying the true teaching of orthodox 
Christianity.  

2:3 Another pressing factor was the formation of other canonical lists of 
biblical books by heretics, such as Marcion's canon. This particular list ( 
see below) was considerably shorter than the then accepted list of 
inspired and authoritative books, and many of Paul's writings had been 
removed. The Church therefore, found herself, by default, urged to 
constitute a recognised list of books that Christians had been using and 
acknowledging as inspired since the commencement of their writing. 
Scholars are of the opinion that Marcion's canon was not the principle 
motivation for the forming of the NT canon by the Church but that 
rather the Marcion episode simply accelerated a process that had 
already begun a generation earlier. Whilst Marcion may have been the 
first to actually draw up a list of canonical books, provoking the church 
to draw up its own list, he did not thereby create the fundamental idea 
of canonicity - an idea which had existed since earlier times.  

2:4 The existence of another questionable group known as the 
Montanists ( AD 170) could be regarded as another reason why the 
Church necessitated a formal canonical list of NT books. Some 
scholars are of the opinion that the movement's claim to the gift of 
inspiration and prophecy was an important determining factor which 
forced the Church to delimit the canon. The Christians therefore, could 



refer to a set body of writings for doctrinal and practice guidance rather 
than trust too heavily upon the impulsive claims to personal inspiration.  

2:5 Another need for the canon came from the rise of the persecutions 
of the early Church, particularly the great persecution under Diocletian 
between 303 and 305 AD. As Christians were willing to die for the 
possession of their sacred holy books they had to be certain which 
books were scripture and those which could be handed over to the 
authorities.  

2:6 Thus we establish the point that the Church itself confirmed the 
content and extent of the canon long before the canon itself was 
formerly stated. Authority and inspiration was never afforded to NT 
books by any Council or Church Committee. Rather, it was a matter of 
the Church in later years giving formal consent to a previously 
authorised canon of scripture.  
   

3.  The Forming of the New Testament Canon  

3:1 By the close of the first century all the NT books had been written 
and were probably in circulation amongst the Christian Churches. 
Justin Martyr ( c AD 148) informs us that the "memoirs (i.e. their 
writings) of the apostles and their followers", were frequently read in 
the Churches and that this had become a customary procedure.  

3:2 So far we do not have the formation of a canon in the sense of a 
formal collection of NT books. Towards the end of the first century, 
however, we find the beginnings of a movement in this direction. Not 
long after the writing of the fourth Gospel, the four Gospels appear to 
have been brought together in one collection. Thus, whereas previously 
Rome had Mark's Gospel, and Syria had Matthew's, and a Gentile 
group had Luke's, and Ephesus had John's Gospel, now each Church 
had all four in a collection which was called "The Gospel" ( each of the 
components being distinguished by the additional words, "According 
to...."). When all four Gospels were gathered together into one 
collection this meant that the two parts of Luke's history of Christian 
beginnings must be separated from each other. However, the Acts 
naturally shared in the authority and prestige of the third Gospel, being 
the work of the same author as the Gospel. Besides this, it was a very 
important book, for not only was it a sequel to the Gospel story, it was 
also an indispensable companion to the Pauline collection of writings. It 
provided a ground work for accepting the apostolic authority of Paul 
himself, as he was not one of the original Twelve Disciples. Acts would 
serve as an important link between the collection of the Gospels and 
Paul’s letters.  

3:3 About the same time, or possibly a few years earlier (possibly AD 
80-85 certainly after the death of Paul which was AD 64 ), came a 
movement to gather together the letters which Paul had written to 



various Churches and individuals. Thus a further collection began to 
circulate among the Churches, bearing the title, "The Apostle (the 
various components being distinguished by the sub-headings "To the 
Romans", "First to the Corinthians", and so on). When the Pauline 
corpus ( collection) was formed this was not the closing of the 
canonical list as some of the other apostles would still be alive and 
other accepted writings would need to be added such as the writings of 
Peter, and Revelation which came later in the first century.  

3:4 The second century was a period of evangelism and the growth in 
the Church (the Gospel had spread even to India). Commentaries on 
the Bible and various translations began to appear. It was also a period 
of increasing controversy and heresy. In AD 140, a teacher from Asia 
Minor came to Rome introducing a novel from of teaching. His name 
was Marcion (see above). He gathered a large following and this gave 
considerable concern to the leaders of the Church in Rome. As 
Marcion would not accept the OT as historical, regarding it as pure 
superstition, he rejected the then accepted NT forming his own 
acceptable list of NT writings. This canon consisted of two sections - 
"The Gospel" and "The Apostle". Marcion's Gospel consisted of an 
expurgated edition of the Gospel of Luke ( which he regarded as the 
least Jewish of all the Gospels). His "Apostle" consisted of the Pauline 
letters excluding Timothy and Titus ( ten and not thirteen). He went 
further and edited the writings according to what he regarded as pure 
Christian doctrine. He removed anything in Paul's writings which 
showed some connection with the OT or made the God of Jesus to be 
identified with the God of the OT.  

3:5 It was the influence of Marcion which encouraged the early Church 
to form its own recognised collection of inspired writings, namely the 
canon. It is not true to say that Marcion was the first to form a canon 
and that the Church simply followed suit. The canon of the Church was 
well on its way to being formed long before Marcion formed his 
expurgated canon.  

3:6 Irenaeus, one of the Apostolic Fathers who became bishop of Gaul 
in 180 AD gives us an important insight into the kind of NT that he was 
using in his day. His writings attest the canonical recognition of the 
fourfold Gospel and Acts, Romans, 1 & 2 Corinthians, Galatians, 
Ephesians, Philippians, Colossians, 1 & 2 Thessalonians, 1 & 2 
Timothy, Titus, 1 Peter, 1 John and Revelation. It is evident, from his 
writings, that by the latter part of the second century the idea of the 
fourfold Gospel had become so axiomatic throughout Christendom that 
it could be referred to as an established fact as obvious and inevitable 
and natural "as the four cardinal points of the compass or the four 
winds", as he put it.  

3:7 Another very important document of the second century is the 
"Muratorian Fragment" which was discovered in 1740. This is a 
Fragment of parchment that clearly indicates the kind of canon that was 



recognised by the Church during the second century. It mentions 
Matthew and Mark and then proceeds to call Luke the "Third Gospel" 
before speaking about John's Gospel. Acts is next named and is called 
"The Acts of all the Apostles". Whilst such a title is a misnomer, the fact 
is that at that time all the apostles were to be recognised and not Paul 
only. The Muratorian Fragment then mentions Paul's nine letters to the 
Churches and four letters to individuals, Jude's epistle, and two epistles 
of John, Revelation and Peter. Five of our present books were missing 
from the document, but as the manuscript is incomplete, no safe 
deduction can be drawn from this. The Fragment then makes an 
interesting statement about the apocryphal book (Apostolic Father's 
writing), "The Shepherd of Hermas", by stating that it is worthy to be 
read in Church but not to be included among the apostolic writings. 
Such a statement indicates how the Christians in the second century 
were very clear at that stage which books were and which books were 
not to be included in the canon or divinely authorised writings.  

3:8 It is a mistake to think that NT books were regarded as inspired 
solely on the basis that they were written by Apostles. Obviously 
apostolic authorship counted for much, and it was for this reason that 
apocryphal literature appears in the second century bearing the names 
of various apostles, people were trying to get their material accepted by 
falsely using the names of the apostles. However, the NT also contains 
books that were not written by apostles - Luke, Hebrews, Jude etc. It is 
most likely that the yardstick used by the Church was that a book had 
to be written by an apostle or that it had to have clear apostolic 
approval.  

3:9 It was in the second century that the term "Scripture" was being 
applied to the books of the NT. This was a most significant term, and 
Peter had already used it in his reference to the writings of Paul ( 2 Pet 
3:16). Clearly then, equal authority was being accredited to the NT 
books as to the OT.  

3:10 It was during the third century that the books of the NT were being 
more clearly separated from other writings whether they were from the 
Apostolic Fathers or Apocryphal books. Origen ( AD 230) was a great 
theologian, he wrote commentaries on the Bible, formed his "Hexapla" ( 
a six fold copy of the text of the OT in Hebrew and Greek), and 
defended the inspiration of the NT. He enumerates in the list of the NT 
books the four Gospels, Acts, Paul's thirteen letters, 1 Peter, 1 John 
and Revelation, as those books which are acknowledged by all 
Christians; he adds that - Hebrews, 2 Peter, 2 & 3 John, James, Jude, 
with the "Epistle of Barnabas", the "Shepherd of Hermas", the 
"Didache", and the "Gospel according to Hebrews" were disputed by 
some. This means that by this time all the churches were in agreement 
about the canonical quality of most of the NT books. However, a few 
doubted some of the less well known epistles, while others were 
inclined to include some books which did not secure a permanent place 
in the canon.  



3:11 Eusebius (early Church historian Ad 260-340) mentions all the 
books of the NT as generally agreed, except James, Jude, 2 Peter, 2 & 
3 John. These he says, were still disputed by some Christians, but 
recognized by the majority. It was Tertullian (c 200) who was the first to 
call the scriptures "The New Testament". This was a significant 
comment because it showed how the Church had fully recognised 
these writings to be on the same level as the Old Testament. The use 
of the term "Scripture" used in the second century and now the term 
"New Testament" demonstrated the progress that was being made by 
the Church. The collection of the Gospels and the other writings into 
one volume, their translation into various languages, their recognition 
as the authority of the Christian faith, and the doctrine of inspiration all 
combined to make it important to distinguish clearly between the 
inspired Scriptures and other Christian books which had long been 
read for edification.  

3:12 At the commencement of the fourth century the majority, and 
before its close all, of the Churches had accepted the canon of the NT 
as we have it today. It is Athenasis bishop of Alexandria (296-373) who 
is the first  known leader to list all twenty seven books of the NT . From 
then all controversy over the contents of the canon died out. Shortly 
after we find Jerome and Augustine in the fourth century defining the 
canon by listing all of the twenty seven books.  

3:13 In AD 393, a Church Council was held - the Synod of Hippo at 
which all of the twenty seven books of the NT (as we have them today) 
were listed. It is important to note that this Synod did not confer divine 
inspiration or authority upon these books. The NT canon was not 
demarcated by the arbitrary decree of any Church Council. This Synod 
did not make the NT authoritative, or give an authority which it did not 
already possess. The Council simply recorded the New Testament's 
previously established canonicity. "The Church assuredly did not make 
the New Testament; the two grew up together". Finally, in 397 AD the 
Third Council of Carthage ordered that, "Besides the canonical 
Scriptures nothing be read in the Church under the title of the divine 
Scriptures".  

Formation of the New Testament 

  

Ist Century        0 - 99 2nd Century     100 - 199 

All four Gospels collected by the 
Church  
Acts recognised by the Church  
Apostolic Letters all written  
   
   

Marcion's Canon  
Iranaeus -  
    4 Gospels  
    Acts  
    15 Paul's letters  
Muratorian Fragment  
     Gospels  



   

  

     9 Letters of Paul  
      9 Other letters  

3rd Century     200 - 299 4th Century     300 - 399 

Origen  
     4 Gospels  
     14 Paul's letters  
     9  Other letters  
Eusebius  
    All the New Testament   
    Omits 9 non-Pauline letters  
Tertullian  
    Use of term "New Testament" 

New Testament as it is 
today  

Synod of Hippo  393 AD  
   
   
   
   

  

 
   

 The Apocrypha 

1.  The Old Testament Apocrypha  

1:1 The term "apocrypha" means "hidden" or "secret", and is the name 
given to fourteen OT books found outside of the Canon. Generally 
speaking the apocryphal books abound in historical and geographical 
inaccuracies and anachronisms. They teach doctrines which are false 
and foster practices which are at variance with the inspired Scriptures, 
their style and form is clearly out of keeping with Scripture, and they 
lack the distinctive elements which give genuine Scripture its divine 
character. The wisdom with which the early Church separated the NT 
writings from the apocrypha will be apparent to anyone who compares 
the New Testament with other early Christian literature ( e.g. Apostolic 
Fathers). The apocrypha for the OT covers the period between 300 BC 
and 100 AD. Whilst they were not included within the Hebrew text itself, 
they were included in the Greek translation, LXX (see above). 
However, there is no evidence to suggest that these books were ever 
regarded as canonical by the Jews whether they read the OT in 
Hebrew or Greek. Whilst the Alexandrian Jews did add the apocryphal 
books to their edition of the LXX, this is a far cry from saying that they 
actually canonised them.  

1:2 The books of the OT apocrypha are as follows:-  

[a] The Historical books: 1 Esdras, 1 & 2 Maccabees.  

i) Esdras contains most of the material found in the canonical Ezra, but 
begins at an earlier date. The name "Esdras" is a Greek form of the 
Hebrew Ezra. The author, however, in addition to supplying acceptable 
historical data also includes various legendary material.  



ii) 1 Maccabees is our principle source for the attempt by Antiochus 
Ephipanies to suppress the Jewish religion. Daniel refers to this period 
in history. This is perhaps the most valuable book in the apocrypha.  

iii) 2 Maccabees comprises an abridgement of the longer history from 1 
Macabees. Its moralizing tendency is indulged at the expense of 
historical reality; as a source book for the history of the period it is of 
much inferior value to 1 Maccabees. It is more legendary than 1 
Maccabees.  

[b] Religious Fiction: Tobit (Tobias), Judith, Additions of Esther, 
Additions of Daniel.  

i) Tobit (Tobias) was written about 200 BC. It relates the story of a 
pious Jew taken captive by the Assyrians after the fall of Samaria. It 
contains features of well known folk laws, good and bad angels play an 
important part as he seeks to drive away an evil spirit. Its purpose is to 
show the importance of keeping the law. Tobit is probably the source 
for the strange story told by the Sadducees in Mark 12:18-23. It is the 
story of the woman who had seven husbands  all of which died without 
having children. Tobit talks of the death of seven husbands and the 
Levirate marriage in the context of an interest in resurrection.  

ii) Judith is a beautiful young widow who strikes a blow against the 
Assyrians on behalf of her people by severing the head of a leading 
general who had been lured by her beauty. Judith contains many 
historical blunders.  

iii) Additions to Esther were intended to compensate for the absence of 
the name of God in the canonical book of Esther. It contains long 
prayers which are attributed to Esther and Mordicai.  

iv) Additions to Daniel contain the stories of "Susanna", "Bel and the 
Dragon", and the "Song of the Three Children". It contains many 
strange and fictitious stories of Daniel's feats as he defends the cause 
of the beautiful Susanna; fights against idolatry by defeating the dragon 
which is worshipped by Babylon, and survives the den of lions and the 
fiery furnace with his three companions.  

[c] Wisdom and Ethical literature: Ecclesiasticus, Wisdom, Baruch, 
Prayer of Manasseh.  

i) Ecclesiasticus and Wisdom show a high level of wisdom similar to 
that found in Proverbs.  

ii) Baruch purports to be the work of Jeremiah's friend of that name, but 
it actually belongs to a much later date, shortly before or just after the 
beginning of the Christian era. It urges Jews not to rebel against the 
Romans but to submit to the Emperor. Also it contains confessions of 



national sin, a homily on wisdom and a promise of deliverance with a 
warning against idolatry.  

iii) The Prayer of Manasseh is a confession of sin and petition for 
forgiveness, judged to be appropriate for the utterance of King 
Manasseh. His prayer is spoken of in 2 Chron 33:11-13, and as no 
document carries the content of his prayer, some later reader decided 
to invent one of his own to compensate for the omission. It was 
probably written in the second century BC but did not make its 
appearance until the third century AD.  

[d] Apocalyptic:  

i) 2 Esdras, Enoch. 2 Esdras ( Greek for Ezra) contains seven visions 
written between the Maccabaeans wars and the rebellion of Bar-
kokhba in AD 132 and put into the mouth of Ezra. It is largely a 
prophecy of the rejection of the Jews in favour of the Christian Church.  

ii) Enoch . It throws some light on the background of popular thought in 
Palestine in the NT times.  
   

2.  The Apocrypha of the New Testament  

2:1 The earliest Christian writers outside the NT are known as the 
Apostolic Fathers; they belong to the century between Ad 80 and 180. 
Their works are not to be classed as New Testament apocrypha; they 
are simply what they profess to be, the writings of Christian men, 
designed for the edification of their fellow Christians. They were never 
regarded by the early Church as canonical and thus were not granted 
the authoritative status as the NT books. The Apostolic Fathers 
themselves, in fact, recognised the inspiration of the NT writers.  

2:2 The NT apocrypha consists of the various Gospels, Acts, Epistles 
and Apocalypse produced during the second century AD, and later 
under the names of the apostles and other associates of Jesus. Most of 
them belong to the category of religious fiction. Some of the apocrypha 
"Gospels" were intended to satisfy the desire for information about the 
hidden years of Jesus life before His entry upon public ministry. The 
"Acts" serve to provide so - called historical data regarding the other 
Apostles who disappear from the NT record. Some of the apocryphal 
writings were aimed at supplying support for various heresies.  

2:3 The NT apocrypha consists of a variety of documents.  

[a] Gospel writings  

i) The "Gospel according to Thomas" is very Gnostic in character 
representing a more developed form of the heresy Paul was combating 
in his letter to the Colossians. The preface to the document states, 



"These are the secret words which the living Jesus spoke, and 
Didymus Judas Thomas wrote them down". It is a collection of 114 
supposed sayings of Jesus some of which are verbal copies of sayings 
from the canonical Gospels whilst others have undergone deliberate 
alterations. The work minimises the historical value of the Gospel. To 
call it a "Fifth Gospel" is wide of the mark; properly speaking it is not a 
Gospel at all. No compilation of sayings of Jesus, even if they were all 
genuine, can properly be called a Gospel, for a Gospel must declare 
God's good news about Christ's redemptive historical acts. The Gospel 
according to Thomas is certainly not a Gospel in the strictest sense. It 
also contains some repulsive stories of the silent years of Jesus.  

ii) The "Gospel according to the Hebrews", another apocryphal writing 
seems to have been a Christian/Jewish Targum or expanded 
paraphrase of our Gospel of Matthew. It contains some of the sayings 
of Jesus found in the canonical Gospel but these are regarded as 
spurious. This is regarded as the same as the "Gospel of the Twelve 
Apostles" .  

iii) The "Gospel according to the Egyptians" most probably arose from 
an Egyptian source containing definite Gnostic elements. Some 
portions relate to discussions between Jesus and Salome on the 
repudiation of sexual relations.  

iv) The "Unknown Gospel" presents a mixture of one of the synoptic 
Gospels and John.  

v) The "Gospel according to Peter" ( 2rd Cent) covers the Judgement 
to the Resurrection. It has been identified with the "memoirs of Peter". 
Pilate's share of the blame in the crucifixion is reduced whilst that of the 
Jews is emphasised. It probably reflects an apologetic work relieving 
the State's involvement in the death of Jesus.  

vi) The "Gospel of Nicodemus" represents mainly the "Acts of Pilate" as 
an official account of the trial, crucifixion and burial and an investigation 
by the Sanhedrin. It contains a highly coloured account of Jesus 
supposed 'descent into hell'. The striking element is the virtual 
vindication of Pilate, doubtless for reasons of policy. As these stories 
passed into Byzantine legend, Pilate became a saint, and his 
martyrdom is still celebrated in the Coptic Church.  

vii) The "Proto-evangelium of James" was most popular and has deeply 
affected subsequent Mariology. It gives the birth and presentation of 
Mary, her espousal to Joseph ( an old man with children) and Jesus' 
birth. It is clearly written with an interest in certain theories such as 
perpetual virginity.  

viii) The "Gospel of Philip" has its chief interest in its developed 
sacramental doctrine. The language is repulsive; interest in sexual 
repudiation amounts to an obsession.  



ix) Of course, someone had to be novel and produce The "Gospel of 
Truth". This was a deliberate heretical meditation of Gnostic teaching.  

[b] Acts  

i) The "Acts of Paul", written in Asia about AD160 contains a pen 
picture portrait of the Apostle Paul. He is described as "a man small in 
size, with meeting eyebrows, with a rather large nose, bald-headed, 
bow-legged, strongly beautiful of grace, for at times he looked like a 
man, and at times he had the face of an angel". The work justifies 
female preaching and baptising. The author states that he wrote it out 
of "love for Paul". Its tone is thoroughly ascetic and promotes celibacy.  

ii) The "Acts of John" is definitely Gnostic. It reflects ascetic ideals, and 
also includes the first known Eucharist for the dead.  

iii) The "Acts of Peter" speaks of Peter's supposed return to Rome and 
his crucifixion upside down; "Acts of Judas and Thomas" ( 3rd century) 
describe how Thomas was supposed to have been the apostle to India. 
Everywhere he was supposed to have preached virginity and was 
finally martyred: "Acts of Andrew" (3rd cent) describes preaching 
amongst cannibals and exhortations to virginity. The "Acts" have 
definite features belonging to the heretical Gnostic teaching.  

[c] Other Apocryphal Works  

i) The "Preaching of Peter"; "Clementine Homilies".  

ii) The "Apocryphon of John" (180) is thoroughly Gnostic giving an 
account of Jesus supposedly appearing to John on the Mount of 
Olives, bids him write secret doctrines, deposit it safely and impart it 
only to those whose spirits can understand it and whose way of life is 
worthy.  

iii) The "Apocryphon of James" (125) presents a post-resurrection 
discourse to Peter and James who ascend with Jesus but are unable to 
penetrate the third heaven.  

iv) "Apocalypse of Peter" portrays a lurid description of the sufferings of 
the damned. It held a quasi-canonical status for a short period of time.  

v) "Epistle to the Laodiceans" which is said to be the lost letter 
mentioned by Paul in Col 4:16.  

2:6 Another class of literature developed which took over some 
features of apocryphal literature was the "Church Orders of Syria and 
Egypt". They constituted a collection of writings dealing with Church 
discipline and liturgy. The "Apostolic Constitutions" was the most 
popular, claiming to represent apostolic practice and to have apostolic 
origin. The other document, and the most daring, was the "Testament 



of our Lord". This purports to be a post-resurrection discourse of Christ.  
   

3.  The motivation for Apocryphal literature  

3:1 Apocryphal writings really begin around the second century and 
then gathered momentum, particularly in Egypt and Syria. It continues 
into the Middle Ages ( where the older legends were still loved).  

3:2 Initially there was a desire to compensate for absence of material 
regarding details of Jesus "silent years", and thus the worthless 
"Infancy Gospels" covering the years from Bethlehem to the Baptism. 
As the Virgin Mary becomes more prominent in theology and devotion, 
pseudo-apostolic works describe her birth, life, and eventually her 
assumption into heaven. Asceticism, virginity and celibacy receive 
significant emphasis in the apocryphal writings. There is a clear 
demonstration within the apocryphal writings, particularly in those of the 
later second and third centuries which portray the emergence of many 
of the Roman Catholic teachings which were later developed into the 
Catholic dogma of the Middle Ages and which perpetuate to this day.  

3:3 We have noted that someone felt it necessary to produce the 
missing letter "To the Laodiceans" . A desire to romanticise was very 
strong, and many writers wished to replace the pagan popular literature 
of their day. Perhaps these authors carried the same motivation as the 
author of novels such as "The Big Fisherman" and "The Robe", 
attempting to present the Gospel stories in a more attractive and 
compelling style.  

3:4 As we have seen in the "Gospel according to Thomas", there was 
an attempt by the heretics (mainly the strong Gnostic heresy) to 
supplant the orthodox Christian teaching with their own beliefs. The 
motive here is sectarian, less orthodox and a deliberate attempt to 
promulgate a body of doctrine and beliefs in opposition to that of the 
Apostles. Because the Church had regarded aposticity as the norm for 
testing truth, writings had to appear that bore the names of apostles if 
they were to gain attention. Thus lesser-known apostolic writings 
appeared under the names of Thomas, Philip, Bartholomew and 
Matthias. Also claims would be made to receiving secret traditions from 
Jesus Himself, e.g. the "Apocryphon of John".  

3:5 A third motivation for apocryphal writings was the desire to 
preserve tradition. It was inevitable that in the early days the words of 
Jesus would be handed down outside the canonical Gospels some by 
existing eyewitnesses. Some of the sayings would be twisted and 
transformed out of all recognition in the process. There would be a 
body of this 'floating material'. Memories of the lives and deaths of the 
apostles would be likely to linger and thus the desire to transmit such 
memories undoubtedly played its part in the production of the 



apocryphal literature: but it could not defeat the tendency to invent, 
elaborate, improve or redirect the material.  

3:6 As we have seen above some of these writings plus various 
Apostolic Father's works were regarded by some Christians as 
canonical. However the Church at large took a dim view of the practice 
of 'pseudepigrapha' ( i.e. the publication of documents under assumed 
names) and refused to consider the practice as harmless. Tertullian 
records the unfrocking of the Asian Presbyter who confessed to writing 
"The Acts of Paul" out of his love for Paul. Whilst there was a wide 
spread production of forged epistles in the Greek secular world, the 
number of pseudepigraphic letters in Jewish and Christian religious 
literature is surprisingly scant. Thus in the Christian world it would be 
more difficult to escape detection.  

3:7 The presence of the apocryphal writings in the early Church under 
apostolic names when apostolicity was the norm for testing the genuine 
canonical materials made it urgent to be assured which the truly 
apostolic writings were, and the early Christian scholars were not 
deficient in insight and critical acumen. As we have seen, some 
Churches were slow to recognise the true from the false and initially 
gave canonical credence to such works as "1 Clement" and the 
"Shepherd of Hermas" amongst others. This was a serious issue as the 
"Gospel according to Peter" reflected at some points the Docetic 
heresy ( i.e. denying the humanity of Christ). Serapion, Bishop of 
Antioch makes this interesting statement which epitomises the 
Church's astute attitude to testing the true from the false, "We accept 
Peter and the other apostles as Christ, but as men of experience we 
test writings falsely ascribed to them, knowing that such things were 
not handed down to us".  

3:8 Whilst the Church may have refused to acknowledge anything 
apocryphal to be canonical in value, it did not reject the writings 
entirely. Such books that were regarded as harmless were permitted to 
be read in Churches for edification purposes provided it had some 
devotional value and was not doctrinally heretical. It was due to this 
kind of approach that the apocrypha came to have a place in the 
growing Church and created a permanent effect upon medieval 
devotion and Christian art and story.  
   

4.  The Apocrypha and Church History  

4:1 It is interesting to trace the development of thought through the 
succeeding centuries and observe the Church's reaction to the use or 
non-use of the apocrypha. When we talk here of the apocrypha we 
mean the OT apocrypha only and not the NT apocrypha.  

4:2 Origin and Athenasius clearly restricted the books of the Bible to 
that which was contained within the accepted limits of the canon. 



However, in practice they quoted from the apocryphal books as they 
did from the canonical books. Augustine included in his view of the 
canon the books of Tobit, Judith, 1 & 2 Macabees, Ecclesiasticus, 
Wisdom. Jerome (fourth century), on the other hand made a clear 
distinction between the canonical and apocryphal books; it is to him, in 
fact, that we owe the term 'apocrypha'. By using this term Jerome 
meant that such books were useful for reading in the Church but were 
not to be taken in the same light as the canonical books which may be 
used to establish doctrine only.  

4:3 At the time of the Reformation (sixteenth century) and the Counter-
Reformation the Roman Catholics and the Protestants diverged 
markedly in their attitude to these books. The latter at the Council of 
Trent maintained the full canonical status of Tobit, Judith, Additions of 
Esther & Daniel, Baruch, Ecclesiasticus, Wisdom and the Macabees, 
and they reaffirmed this position at the Vatican Council of 1870. As for 
the Protestants, the Lutherans and Anglicans, whilst they did not afford 
the apocryphal books canonical status they gave them a kind of 
deutero-canonical position and continued to use them in the Church for 
their ethical value. The Reformed Churches took their pattern from 
Geneva ( Calvin) and accorded the apocryphal books no status 
different from that of ordinary religious writings. The Westminster 
Confession of Faith reads, "The Books commonly called Apocrypha, 
not being of divine inspiration, are not part of the canon of the 
Scripture; and therefore are of no authority in the Church of God, nor to 
be any otherwise approved, or made use of than other human 
writings".  

4:4 In some of the very early translations of the bible into English the 
apocrypha was included. Coverdale's bible of 1535, following a Zurich 
Bible of 1524-1529, first separated the apocryphal books from the 
canonical books of the OT and placed them after Malachi, with a 
special introduction indicating their less authoritative character. 
Matthew's Bible of 1537 omitted the special introduction to the 
apocrypha found in Coverdale. The Great Bible of 1539, calls the 
apocrypha the "Hagiograph".  

4:5 The Geneva Bible of 1560 prefaced the Apocrypha with an 
introductory note in more radical terms than those of previous 
translations. On the other hand the Bishop's Bible of 1568 treated the 
apocrypha as an integral part of the Bible with no apologetic 
introduction.  

4:6 The first English translations to omit the apocrypha were some 
copies of the Geneva version published at Geneva in 1599. In 1611 the 
Authorised Bible translated the apocrypha as part of their work, and in 
1615 Archbishop Abbott forbade any stationer to issue the Bible 
without the apocrypha on pain of one year's imprisonment. But an 
edition of the Geneva Bible published at Amsterdam in 1640 omitted 
the apocrypha deliberately. This omission was in line with the prevailing 



tendency in England at this time where , in 1644, Parliament (under 
Cromwell) ordered that the canonical books should only be publicly 
read in Church. This tendency was immediately reversed with the 
Restoration ( Charles ll), but exclusion of the apocrypha became more 
popular amongst the Nonconformists. The very first Bible to be printed 
in America in 1782 lacked the apocrypha.  

4:7 The fashion for printing the bible without the apocrypha received an 
impetus in the nineteenth century from the example of the British and 
Foreign Bible Society, which, in 1826 decided to print no further bibles 
that included the apocrypha. The Society attempted to offer the official 
copy of the Bible to King Edward Vll at his coronation in 1902, but 
Archbishop Temple refused permission on the grounds that this was a 
"tampered" bible.  

4:8 The translation of the apocrypha as part of the Revised Version 
was completed in 1894 in Britain, but this was not accepted by the 
American revisers. In America the Apocrypha was translated in 1938 
as a separate volume. The Revised Standard Version of the Apocrypha 
as a single work was published in 1957. R.A. Knox in his translation of 
the Vulgate OT (Roman Catholic) included the Apocrypha. The 
Apocrypha was also included in some editions of the New English 
Bible, and forms an integral part of the Roman Catholic Jerusalem 
Bible. Within evangelical circles, however, the apocrypha is neither 
used along with the bible nor encouraged to be read by Christians as 
having any spiritual value at all.  
   

Conclusion  

1. Paul's well known statement, "All Scripture is inspired by God and 
profitable for teaching......." 2 Tim 3:16, is well known to us as the basis 
for our acceptance of the authority of Scripture. But what is the 
Scripture? For this we can only depend on the activity of the Holy Spirit 
during that very early period when the Church, using its perception, 
experience and God-given skills, acknowledged from the beginning 
those books which were genuinely inspired by God.  

2. It is vitally important that we note from our study that no Council or 
body of Church leaders themselves made the decision which books 
were to be included and which books were to be rejected from the 
canon. It became clear to the Church from the outset which were the 
divinely inspired books. Those early Christians knew the true from the 
false. It became common knowledge for the apostolic writings to be 
acknowledged and the Church grew up with this experience. 
Surrounded as the Church was with apocryphal writings, those early 
Christians could discern what was genuine.  

3. When contrasting and comparing the canonical writings with those of 
the apocrypha it is not too difficult a task to observe the genuine from 



the spurious. The very content of the material forming the apocrypha 
portrays its own demarcation from the biblical. The fictitious, legendary 
and heretical contents of the apocrypha are clearly obvious to the 
perceptive Christian reader.  

4. Whilst one may wish to view the apocryphal writings as offering 
some reflection of life in Palestine and the views of some heretical 
sects ( NT apocrypha), it is perhaps safest to adopt the position of the 
Westminster Divines of the seventeenth century, "The Books 
commonly called Apocrypha, not being of divine inspiration, are not 
part of the canon of the Scripture; and therefore are of no authority in 
the Church of God, nor to be any otherwise approved, or made use of 
than other human writings".  

 


