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Brief Commentary on John 14 
 
Verse 1 "Let not your hearts be troubled. Believe in God; believe also in me". 
 
Μὴ ταρασσέσθω ὑµῶν ἡ καρδία· πιστεύετε εἰς τὸν θεὸν καὶ εἰς ἐµὲ πιστεύετε. 
 
ταρασσέσθω verb imperative present passive 3rd person singular from ταράσσω, 
meaning, fig. stir up, disturb, trouble, throw into confusion, lit. stir up. 
 
Having given some disturbing information about Peter's denial  and a further reference to 
His death in the previous chapter, Jesus feels the need to give them some 
encouragement. 
 
Μὴ ταρασσέσθω ὑµῶν ἡ καρδία. Here is an imperative. The disciples are to take control 
of their feelings, thoughts and concerns. It is something they can do. But, the question, is 
how? 
 
πιστεύετε εἰς τὸν θεόν, καὶ εἰς ἐµὲ πιστεύετε. With another possible string of imperatives, 
Jesus gives us one of His most outstanding statements about His deity and position in 
the Godhead. Here He claims to be the object of faith along side of the Yahweh. He 
does so because He is God.  
 
Should we take these as imperatives or indicatives, or a mixture of both. Is Jesus saying, 
"As you are already believing in God, so ensure that I also am the object of your faith "? 
The first as an indicative and the second an imperative? Perhaps it does not matter as 
the primary lesson being taught is that the mechanism by which we protect the heart 
from being "troubled" is through faith in the Godhead. 
 
Verse 2  "In my Father's house are many rooms. If it were not so, would I have told you 
that I go to prepare a place for you?" 
 
ἐν τῇ οἰκίᾳ τοῦ πατρός µου µοναὶ πολλαί εἰσιν· εἰ δὲ µή, εἶπον ἂν ὑµῖν ὅτι πορεύοµαι 
ἑτοιµάσαι τόπον ὑµῖν; 
 
µοναὶ noun nominative feminine plural from µονή, meaning, staying, tarrying µονὴν 
ποιεῖσθαι live, stay. Dwelling (place), room, abode. 
 
Using pictorial language, Jesus explains to His disciples the purpose for His departure 
and what will be His occupation in heaven. Jesus has already told them that one day 
they will go where He is about to go (13:36). 
 
"rooms" is the preferred translation of µοναὶ. This is the only place in the NT where this 
word is used. However, as a verb it is used in John 14:23 where it is translated as 
"abode", or "home". 
 
 εἰ δὲ µή, εἶπον ἂν ὑµῖν ὅτι πορεύοµαι ἑτοιµάσαι τόπον ὑµῖν; "If not....". Jesus needs to 
clear about their doubts by assuring them that He has spoken the truth, "...would I have 
said that I am going to prepare a place for you?" Jesus is not lying; He is stating the 
truth.  
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πορεύοµαι ἑτοιµάσαι τόπον ὑµῖν; The use of τόπον indicates a real physical location. 
Heaven is not symbolic; it is real. ἑτοιµάσαι. What is the meaning of "to prepare"? Is 
Jesus making a veiled reference to the end times when there will be a "new heavens 
and a new earth" (See Romans 8)? 
 
Verse 3  "And if I go and prepare a place for you, I will come again and will take you to 
myself, that where I am you may be also". 
 
καὶ ἐὰν πορευθῶ καὶ ἑτοιµάσω τόπον ὑµῖν, πάλιν ἔρχοµαι καὶ παραλήµψοµαι ὑµᾶς πρὸς 
ἐµαυτόν, ἵνα ὅπου εἰµὶ ἐγὼ καὶ ὑµεῖς ἦτε. 
 
τόπον The repeat of "place" emphasises the reality of heaven as an identified location.  
 
 ἐὰν πορευθῶ καὶ ἑτοιµάσω τόπον ὑµῖν... The subjunctive is used because it depends on 
the remainder of the sentence; the two parts go together. Jesus' task in the preparation 
of a place for us is dependent on His promise to return for us, πάλιν ἔρχοµαι.  
 
παραλήµψοµαι ὑµᾶς πρὸς ἐµαυτόν; This verb  παραλήµψοµαι has the force of taking 
control over something; Take into custody, arrest ; undertake, get possession of. Just as 
Jesus was the leader and master on earth, so He will take the lead in heaven. The use 
of πρὸς ἐµαυτόν, seems to have the element of endearment.  
 
ἵνα ὅπου εἰµὶ ἐγὼ καὶ ὑµεῖς ἦτε. The disciples will be sorrowful at the departure of their 
master, but they are not to allow their hearts to become troubled because there will 
come a time when they will be alongside Jesus in heaven. All of this teaching re-
enforces the fact that heaven is a place, a location where people will live alongside each 
other. 
 
Verse 4  "And you know the way to where I am going." 
 
καὶ ὅπου [ἐγὼ] ὑπάγω οἴδατε τὴν ὁδόν. 
 
Was this a statement of fact, or was Jesus seeking to provoke the disciples to enquire 
further, thereby giving Him the opportunity to make one of His most significant 
statements of all time?  
 
Verse 5  "Thomas said to him, "Lord, we do not know where you are going. How can we 
know the way?" 
 
Λέγει αὐτῷ Θωµᾶς· κύριε, οὐκ οἴδαµεν ποῦ ὑπάγεις· πῶς δυνάµεθα τὴν ὁδὸν εἰδέναι; 
 
Θωµᾶς The one who would later find it difficult to believe in the resurrection in spite of 
reports of sightings from the other disciples. One would have expected Peter to be the 
spokes person in this instance. Notice how he calls Jesus Κύριε; appearing to recognise 
that Jesus is Yahweh. Why, then, did he later find it difficult to believe the resurrection? 
Yet, it was Thomas who previously said that he and the others should accompany Jesus 
to Jerusalem even if it meant dying with Him (John 11:16). 
 
οὐκ οἴδαµεν ποῦ ὑπάγεις· καὶ πῶς δυνάµεθα τὴν ὁδὸν εἰδέναι. Of course, with their 
limited knowledge, and prior to Pentecost, one would not expect the disciples to 
understand where Jesus was going. 



 3 

 
Verse 6  "Jesus said to him, "I am the way, and the truth, and the life. No one comes to 
the Father except through me".  
 
λέγει αὐτῷ [ὁ] Ἰησοῦς· ἐγώ εἰµι ἡ ὁδὸς καὶ ἡ ἀλήθεια καὶ ἡ ζωή· οὐδεὶς ἔρχεται πρὸς τὸν 
πατέρα εἰ µὴ δι᾽ ἐµοῦ. 
 
The context would lead us to think that Jesus is still talking about going to heaven where 
He has promised to prepare a place for the disciples. He began this conversation in 
13:36. Yet, here it appears that Jesus has departed from the original context. On the 
other hand, Jesus may be giving instructions on how a person can come to heaven, to 
the place which He has prepared. 
 
Ιησοῦς· ἐγώ εἰµι ἡ ὁδὸς καὶ ἡ ἀλήθεια καὶ ἡ ζωή· Note the significant words ἐγώ εἰµι. 
 
 ἡ ὁδὸς καὶ ἡ ἀλήθεια καὶ ἡ ζωή· These three nouns summarise the fullness of salvation 
in Christ.  ἡ ὁδὸς Salvation is a journey which begins with knowing Jesus; ἡ ἀλήθεια He 
is the genuine Messiah so He is truth and speaks truth; ἡ ζωή Jesus is life itself.  
 
οὐδεὶς ἔρχεται πρὸς τὸν πατέρα εἰ µὴ δι᾽ ἐµοῦ. Dogmatic and exclusive. Note that the 
emphasis is still on the ἡ ὁδὸς because of His use of ἔρχεται to the Father. It is not 
merely that one comes to know God as Father in Christ, but that without Christ it is 
impossible to make the journey to the Father, which in turn leads to that place which 
Jesus is preparing. 
 
Verse 7  "If you had known me, you would have known my Father also. From now on 
you do know him and have seen him." 
 
εἰ ἐγνώκατέ µε, καὶ τὸν πατέρα µου γνώσεσθε. καὶ ἀπ᾽ ἄρτι γινώσκετε αὐτὸν καὶ 
ἑωράκατε αὐτόν. 
 
 εἰ ἐγνώκατέ µε, καὶ τὸν πατέρα µου γνώσεσθε. εἰ followed by the indicative is more likely 
to show a positive rather than a doubtful statement. εἰ could be translated as "since". If 
so, Jesus would be making a positive statement, "Since you know me, you also know my 
father".  
 
καὶ ἀπ᾽ ἄρτι γινώσκετε αὐτὸν καὶ ἑωράκατε αὐτόν. Jesus uses the present indicative, 
γινώσκετε, "you go on knowing Him". But the use of the ἑωράκατε perfect must have 
seemed very strange to the disciples (even if it was spoken in Aramaic). Yes, they have 
seen Jesus, but they have they now seen the Father? 
 
Verse 8  "Philip said to him, "Lord, show us the Father, and it is enough for us." 

Λέγει αὐτῷ Φίλιππος· κύριε, δεῖξον ἡµῖν τὸν πατέρα, καὶ ἀρκεῖ ἡµῖν. 
 
δεῖξον verb imperative aorist active 2nd person singular from δείκνυµι, meaning, show, 
point out, make known. 
ἀρκεῖ verb indicative present active 3rd person singular from ἀρκέω, meaning, be 
enough, sufficient, to be satisfied, contented.  
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Any self respecting Jew would want to be able to see God just like Moses and other 
famous OT persons. To actually have a sight of the glory of God, such as Isaiah, would 
be a wonderful experience, so it is not surprising that Philip should say, δεῖξον ἡµῖν τὸν 
πατέρα καὶ ἀρκεῖ ἡµῖν - "make the Father known to us and we will be satisfied". 
 
Verse 9  "Jesus said to him, "Have I been with you so long, and you still do not know 
me, Philip? Whoever has seen me has seen the Father. How can you say, 'Show us the 
Father'?" 
 
λέγει αὐτῷ ὁ Ἰησοῦς· τοσούτῳ χρόνῳ µεθ᾽ ὑµῶν εἰµι καὶ οὐκ ἔγνωκάς µε, Φίλιππε; ὁ 
ἑωρακὼς ἐµὲ ἑώρακεν τὸν πατέρα· πῶς σὺ λέγεις· δεῖξον ἡµῖν τὸν πατέρα; 
 
Jesus seems surprised at Philip's question. Surely, he should not be asking such a 
question given that Jesus has been with them for these past three years; οὐκ ἔγνωκάς 
µε, Φίλιππε; How could Philip and the disciples not realise by now that Jesus is the 
Messiah; the God/Man? 
 
So, Jesus spells it out for them,  ὁ ἑωρακὼς ἐµὲ ἑώρακεν τὸν πατέρα· Later writings will 
point out that Jesus is the "image of the invisible God" (Col 1:15), and that He is "the 
radiance of the glory of God and the exact imprint of his nature" (Heb 1:3). Why, then the 
question, πῶς σὺ λέγεις· δεῖξον ἡµῖν τὸν πατέρα; 
 
Verse 10  "Do you not believe that I am in the Father and the Father is in me? The 
words that I say to you I do not speak on my own authority, but the Father who dwells in 
me does his works". 
 
οὐ πιστεύεις ὅτι ἐγὼ ἐν τῷ πατρὶ καὶ ὁ πατὴρ ἐν ἐµοί ἐστιν; τὰ ῥήµατα ἃ ἐγὼ λέγω ὑµῖν 
ἀπ᾽ ἐµαυτοῦ οὐ λαλῶ, ὁ δὲ πατὴρ ἐν ἐµοὶ µένων ποιεῖ τὰ ἔργα αὐτοῦ. 
 
Jesus now makes a very fundamental statement that helps us define the Trinity, but 
something that they must πιστεύεις. ἐγὼ ἐν τῷ πατρὶ καὶ ὁ πατὴρ ἐν ἐµοί ἐστιν.....ὁ δὲ 
πατὴρ ἐν ἐµοὶ µένων.  
 
The Son is not the Father; there is no confusion or mixing of these two very distinct and 
separate persons, but there is an interrelation, inter-dependence binding the Father and 
Son together which means that Jesus can say,  ἐγὼ ἐν τῷ πατρὶ καὶ ὁ πατὴρ ἐν ἐµοί 
ἐστιν. Other scriptures support this notion, θεὸς ἦν ἐν Χριστῷ κόσµον καταλλάσσων 
ἑαυτῷ, (2 Cor 5:19); and that strange prophetic statement describing the Son from Isaiah 
9:6, "...the everlasting father....".  
 
τὰ ῥήµατα ἃ ἐγὼ λέγω ὑµῖν ἀπ᾽ ἐµαυτοῦ οὐ λαλῶ, ὁ δὲ πατὴρ  
 
ῥήµατα noun accusative neuter plural from ῥῆµα, meaning, that which is said, word, 
saying, expression, thing, object, matter, event. 
 
Another indication of Jesus' equality with God. His words are equivalent to the words of 
the OT where Yahweh speaks. Jesus is God. When He speaks it is the Father also who 
speaks. 
 
ὁ δὲ πατὴρ ἐν ἐµοὶ µένων ποιεῖ τὰ ἔργα αὐτοῦ. Not only is the teaching of Jesus from the 
Father, but so also His works, i.e., His miracles. 
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Verse 11  "Believe me that I am in the Father and the Father is in me, or else believe on 
account of the works themselves". 
 
πιστεύετέ µοι ὅτι ἐγὼ ἐν τῷ πατρὶ καὶ ὁ πατὴρ ἐν ἐµοί· εἰ δὲ µή, διὰ τὰ ἔργα αὐτὰ 
πιστεύετε. 
 
Πιστεύετέ µοι Note the imperative. Jesus is emphatic about His equality with the Father, 
ὅτι ἐγὼ ἐν τῷ πατρί, καὶ ὁ πατὴρ ἐν ἐµοί· It is essential for the disciples and us to accept 
His deity and equality with God the Father. 
 
εἰ δὲ µή, διὰ τὰ ἔργα αὐτὰ πιστεύετέ µοι. His miracles prove the fact that He is equal to 
the Father. 
 
Verse 12  "Truly, truly, I say to you, whoever believes in me will also do the works that I 
do; and greater works than these will he do, because I am going to the Father". 
 
Ἀµὴν ἀµὴν λέγω ὑµῖν, ὁ πιστεύων εἰς ἐµὲ τὰ ἔργα ἃ ἐγὼ ποιῶ κἀκεῖνος ποιήσει καὶ 
µείζονα τούτων ποιήσει, ὅτι ἐγὼ πρὸς τὸν πατέρα πορεύοµαι· 
 
κἀκεῖνος adverb and adjective demonstrative nominative masculine singular from 
καί+ἐκεῖνος, meaning, that person or thing, that. 
µείζονα adjective normal accusative neuter plural comparative from µέγας, large, great— 
of measure, intensity. 
 
µείζονα τούτων ποιήσει, Could mean that the disciples will be able to accomplish similar 
miracles as those performed by Jesus, or µείζονα, indicating spiritual works. The latter 
may find support from the following words, ὅτι ἐγὼ πρὸς τὸν πατέρα πορεύοµαι·. 
Meaning that after the ascension the coming of the Holy Spirit is unusual power upon the 
disciples and the Church would result in many conversions, as seen at Pentecost. The 
saving of a sinner is great than the healing of the sick: one is for eternity, whilst the other 
is temporary. 
 
Verse 13  "Whatever you ask in my name, this I will do, that the Father may be glorified 
in the Son". 
 
καὶ ὅ τι ἂν αἰτήσητε ἐν τῷ ὀνόµατί µου τοῦτο ποιήσω, ἵνα δοξασθῇ ὁ πατὴρ ἐν τῷ υἱῷ. 
 
καὶ ὅ τι ἂν αἰτήσητε ἐν τῷ ὀνόµατί µου τοῦτο ποιήσω 
This should be read within the context of the previous verse as the use of καὶ indicates. 
As the disciples perform µείζονα τούτων ποιήσει so, as they pray for the salvation of 
people their prayers will be answered. See for example the Church at prayer in Acts 
1:14, 4:24ff. 
 
ἵνα δοξασθῇ ὁ πατὴρ ἐν τῷ υἱῷ· All through the Bible the ultimate end of all things is the 
glory of the Father. 
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Verse 14  "If you ask me anything in my name, I will do it". 
 
ἐάν τι αἰτήσητέ µε ἐν τῷ ὀνόµατί µου ἐγὼ ποιήσω. 
 
Perhaps this provides an extension to the previous verse and enlarges the scope of 
issues identified in prayer. 
 
Verse 15  "If you love me, you will keep my commandments". 
 
Ἐὰν ἀγαπᾶτέ µε, τὰς ἐντολὰς τὰς ἐµὰς τηρήσετε· 
 
At this point it appears that Jesus introduces another theme which precedes His 
discourse on the Holy Spirit beginning at verse 16. Yet, it is significant and probably 
relates to His teaching on prayer and the Holy Spirit. 
 
What is it to say we love Jesus? Words are not enough! Action alone will prove the 
genuineness of our love for Him; actions that result in obedience to His ἐντολὰς. 
 
Verse 16  "And I will ask the Father, and he will give you another Helper, to be with you 
forever", 
 
κἀγὼ ἐρωτήσω τὸν πατέρα καὶ ἄλλον παράκλητον δώσει ὑµῖν, ἵνα µεθ᾽ ὑµῶν εἰς τὸν 
αἰῶνα ᾖ, 
 
παράκλητον is worthy of some definitions. It originally indicated, “one called in” to 
support, hence “advocate,” “pleader,” “a friend of the accused person, called to speak to 
his character, or otherwise enlist the sympathy of the judges; one who helps, by 
consoling, encouraging, or mediating on behalf of - 'Helper, Encourager, Mediator. 
Classical Greek: called to one's aid, Lat. advocatus:  a legal assistant, advocate”. 
 
Such is the ministry of the Holy Spirit which is wider than the term "comforter".  
 
The use of ἄλλον shows us that the Holy Spirit is very similar to Jesus and will perform 
the same functions as Jesus. 
 
Verse 17  "even the Spirit of truth, whom the world cannot receive, because it neither 
sees him nor knows him. You know him, for he dwells with you and will be in you". 
 
τὸ πνεῦµα τῆς ἀληθείας, ὃ ὁ κόσµος οὐ δύναται λαβεῖν, ὅτι οὐ θεωρεῖ αὐτὸ οὐδὲ 
γινώσκει· ὑµεῖς γινώσκετε αὐτό, ὅτι παρ᾽ ὑµῖν µένει καὶ ἐν ὑµῖν ἔσται. 
 
How much would the disciples have understood about the Holy Spirit from the OT? Very 
little! So, Jesus wants them to know that principally the Holy Spirit is  τὸ πνεῦµα τῆς 
ἀληθείας. In verse 25 and 16:7-15 Jesus will elaborate on the Spirit's task of revealing 
the remainder of scriptural truth.  
 
ὃ ὁ κόσµος οὐ δύναται λαβεῖν, ὅτι οὐ θεωρεῖ αὐτὸ οὐδὲ γινώσκει. ὁ κόσµος is a favourite 
word for John (see 1:10, 3:17, 7:7, 12:19, 14:19, 27, 31, 15:18, 19, 16:20, 17:14,21, 23). 
It represents those outside of the kingdom, the fallen world of humanity, the unsaved. 
Hence the "world" has no relationship with the Holy Spirit, He is the possession of the 
believer only.  
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ὅτι παρ᾽ ὑµῖν µένει καὶ ἐν ὑµῖν ἔσται. Unknown to the disciples the Holy Spirit has been 
παρ᾽ (with) them. The use of the future ἔσται may refer to Pentecost. 
 
Verse 18  "I will not leave you as orphans; I will come to you". 
 
Οὐκ ἀφήσω ὑµᾶς ὀρφανούς, ἔρχοµαι πρὸς ὑµᾶς. 
 
ὀρφανούς adjective accusative masculine plural  from ὀρφανός, meaning, orphaned lit. 
deprived of one's parents as noun orphan  
 
ὀρφανούς adjective normal accusative masculine plural  from ὀρφανός, meaning, 
orphaned lit. deprived of one's parents as noun orphan 
 
ἔρχοµαι πρὸς ὑµᾶς. If the context is the giving of the Holy Spirit, does Jesus indicate that 
the coming of the Spirit will be the indwelling Christ? If the Spirit comes to a person so 
Christ will come also. Hence the indwelling Spirit represents the indwelling Christ. 
 
Verse 19  "Yet a little while and the world will see me no more, but you will see me. 
Because I live, you also will live". 
 
ἔτι µικρὸν καὶ ὁ κόσµος µε οὐκέτι θεωρεῖ, ὑµεῖς δὲ θεωρεῖτέ µε, ὅτι ἐγὼ ζῶ καὶ ὑµεῖς 
ζήσετε. 
 
ἔτι µικρὸν i.e., the coming crucifixion and His death  ὁ κόσµος µε οὐκ ἔτι θεωρει.  
 
 ὑµεῖς δὲ θεωρεῖτέ µε, i.e., after the resurrection Jesus will appear personally to the 
disciples. He will not appear to the "world" as He did during his earthly ministry. 
 
ὅτι ἐγὼ ζῶ καὶ ὑµεῖς ζήσεσθε, could refer to the future resurrection at the last day, or it 
could indicate spiritual insight. I prefer the former although the next verse seems to point 
to the latter interpretation. 
 
Verse 20  "In that day you will know that I am in my Father, and you in me, and I in you". 
 
ἐν ἐκείνῃ τῇ ἡµέρᾳ γνώσεσθε ὑµεῖς ὅτι ἐγὼ ἐν τῷ πατρί µου καὶ ὑµεῖς ἐν ἐµοὶ κἀγὼ ἐν 
ὑµῖν. 
 
 ἐν ἐκείνῃ τῇ ἡµέρᾳ What day? Does Jesus refer to Pentecost when the Spirit will come 
upon the disciples? Probably, given the following words, γνώσεσθε ὑµεῖς. After 
Pentecost the disciples did begin to understand Jesus in His Person and Work. 
 
ὅτι ἐγὼ ἐν τῷ πατρί µου, In particular, it would be revealed to the disciples that Jesus is 
one with the Father. 
 
καὶ ὑµεῖς ἐν ἐµοὶ κἀγὼ ἐν ὑµῖν, and that Jesus, by virtue of the Holy Spirit, dwells in 
them. Pentecost will make all the difference. 
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Verse 21  "Whoever has my commandments and keeps them, he it is who loves me. 
And he who loves me will be loved by my Father, and I will love him and manifest myself 
to him." 
 
ὁ ἔχων τὰς ἐντολάς µου καὶ τηρῶν αὐτὰς ἐκεῖνός ἐστιν ὁ ἀγαπῶν µε· ὁ δὲ ἀγαπῶν µε 
ἀγαπηθήσεται ὑπὸ τοῦ πατρός µου, κἀγὼ ἀγαπήσω αὐτὸν καὶ ἐµφανίσω αὐτῷ ἐµαυτόν. 
 
ὁ ἔχων τὰς ἐντολάς; having possession of the ἐντολάς is one thing, but τηρῶν αὐτὰς is 
quite different. The way to show that we ἀγαπῶν Jesus, is not through being able to 
recite, preach or argue about the commandments, but by observing and practicing them.  
 
τὰς ἐντολάς µου; notice how Jesus claims to the be the originator of the commandments. 
He does not say, "the Father's commandments", but "my commandments". He is the 
God/Man; He is equal to the One giving the commandments on Sinai. 
 
ἐκεῖνός ἐστιν ὁ ἀγαπῶν µε; loving Jesus is not in word only, or by spiritual song, or hymn 
or any other verbal or non-verbal expression. Obedience alone is the proof. 
 
ὁ δὲ ἀγαπῶν µε ἀγαπηθήσεται ὑπὸ τοῦ πατρός µου, all through this teaching Jesus is 
demonstrating His oneness with the Father. If Jesus is loved, then the Father also is the 
object of love. The Father and Son are one. 
 
κἀγὼ ἀγαπήσω αὐτὸν καὶ ἐµφανίσω αὐτῷ ἐµαυτόν. Jesus feels it is necessary to 
impress on His disciples (and us) that as we obey the commandments as an expression 
of our love for Him, so He will love us. 
 
καὶ ἐµφανίσω αὐτῷ ἐµαυτόν.  Is Jesus referring to a spiritual disclosure of Himself, and if 
so, in what manner, how will it affect us, what will it mean in practice? In verse 17 Jesus 
spoke of the Spirit who will be "in us". Is this the means through which Jesus will reveal 
Himself to us? Later, in verse 23 Jesus speaks of the Father and Himself coming to 
dwell within us. 
 
Verse 22  "Judas (not Iscariot) said to him, "Lord, how is it that you will manifest yourself 
to us, and not to the world?" 
 
Λέγει αὐτῷ Ἰούδας, οὐχ ὁ Ἰσκαριώτης· κύριε, [καὶ] τί γέγονεν ὅτι ἡµῖν µέλλεις ἐµφανίζειν 
σεαυτὸν καὶ οὐχὶ τῷ κόσµῳ; 
 
 τί γέγονεν ὅτι ἡµῖν µέλλεις ἐµφανίζειν σεαυτὸν καὶ οὐχὶ τῷ κόσµῳ; the preceding 
statement puzzled the disciples, and so Judas (not Iscariot because he had left the 
Upper Room by then) asks the question that was on all of their hearts. 
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Verse 23  "Jesus answered him, "If anyone loves me, he will keep my word, and my 
Father will love him, and we will come to him and make our home with him". 
 
ἀπεκρίθη Ἰησοῦς καὶ εἶπεν αὐτῷ· ἐάν τις ἀγαπᾷ µε τὸν λόγον µου τηρήσει, καὶ ὁ πατήρ 
µου ἀγαπήσει αὐτὸν καὶ πρὸς αὐτὸν ἐλευσόµεθα καὶ µονὴν παρ᾽ αὐτῷ ποιησόµεθα. 
 
ἐλευσόµεθα verb indicative future middle 1st person plural from ἔρχοµαι, meaning, 
come. 
 
ἐάν τις ἀγαπᾷ µε τὸν λόγον µου τηρήσει, For emphasis, Jesus returns to the subject of 
how we express our love for Him; not in words or singing, or worship, rather in 
obedience through which we τηρήσει His word, i.e. His teaching and commands.  
 
ὁ πατήρ µου ἀγαπήσει αὐτὸν; this again is a repetition for emphasis (see vs 21). 
 
πρὸς αὐτὸν ἐλευσόµεθα καὶ µονὴν παρ᾽ αὐτῷ ποιησόµεθα. It is the Holy Spirit who 
indwells the believer (vs 17). He represents the Father and the Son. Consequently, we 
are able to say that the Trinity, all three Persons indwell the Christian. 
 
Verse 24  "Whoever does not love me does not keep my words. And the word that you 
hear is not mine but the Father's who sent me". 
 
ὁ µὴ ἀγαπῶν µε τοὺς λόγους µου οὐ τηρεῖ· καὶ ὁ λόγος ὃν ἀκούετε οὐκ ἔστιν ἐµὸς ἀλλὰ 
τοῦ πέµψαντός µε πατρός. 
 
ὁ µὴ ἀγαπῶν µε τοὺς λόγους µου οὐ τηρεῖ· Jesus repeats this theme (see vs 21,23) but 
this time He puts into a negative statement. If there is no obedience to His word, there 
can be no love for Christ. We test our love for Him through our level of obedience. 
 
ὁ λόγος ὃν ἀκούετε οὐκ ἔστιν ἐµὸς ἀλλὰ τοῦ πέµψαντός µε πατρός. Notice Jesus implicit 
claims to be equal to the Father. His words and teaching come directly from the Father. 
He is teaching the very words of God because He is equal to God.  
 
Verse 25 "These things I have spoken to you while I am still with you". 
 
Ταῦτα λελάληκα ὑµῖν παρ᾽ ὑµῖν µένων· 
 
Jesus will soon depart, so He is giving His disciples as much teaching as He is able. 
From the twenty one chapter of John's Gospel, four chapters are devoted to the Upper 
Room discourses. This means that the writer devotes one fifth of his book to this one 
single night. The Gospel covers about 22 days in the life of Jesus; John provides four 
chapters for just one of these days. Does this indicate the importance of the Upper 
Room discourses? 
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Verse 26  "But the Helper, the Holy Spirit, whom the Father will send in my name, he will 
teach you all things and bring to your remembrance all that I have said to you". 
 
ὁ δὲ παράκλητος, τὸ πνεῦµα τὸ ἅγιον, ὃ πέµψει ὁ πατὴρ ἐν τῷ ὀνόµατί µου, ἐκεῖνος 
ὑµᾶς διδάξει πάντα καὶ ὑποµνήσει ὑµᾶς πάντα ἃ εἶπον ὑµῖν [ἐγώ]. 
 
ὑποµνήσει verb indicative future active 3rd person singular from ὑποµιµνῄσκω, 
meaning, call to mind, bring up; remember. 
 
ὁ δὲ παράκλητος, variously translated as "Comforter; helper; Advocate; Counsellor". Any 
of these would be correct.  In classical Greek it took on the significance of a legal 
assistant, an advocate to assist in a court of law. The term "Comforter" may be 
somewhat misleading, as its basic meaning is that of one who provides legal assistance, 
or counsel in times of difficulty. 
 
 Such is the ministry of the Holy Spirit. But the question remains, "How does the Holy 
Spirit perform such a role"? In terms of salvation the Spirit as a kind of “lawyer”, through 
regeneration, might be said to bring us to Christ, who is our “Propitiation” through whom 
we received the pronouncement from God that we are justified.  
 
ἐκεῖνος ὑµᾶς διδάξει πάντα καὶ ὑποµνήσει ὑµᾶς πάντα ἃ εἶπον ὑµῖν [ἐγώ]. In respect of 
the disciples the Holy Spirit does have one special function. After Jesus departure, the 
Holy Spirit will become their teacher (διδάξει). This must refer to further inspirational 
teaching that is to follow - which we know as the Acts and the various epistles. The Spirit 
will also, for the purpose of writing the Gospels,  ὑποµνήσει ὑµᾶς πάντα ἃ εἶπον ὑµῖν 
[ἐγώ]. In my view this was spoken to the disciples and not to us. 
 
Verse 27  Peace I leave with you; my peace I give to you. Not as the world gives do I 
give to you. Let not your hearts be troubled, neither let them be afraid. 
 
Εἰρήνην ἀφίηµι ὑµῖν, εἰρήνην τὴν ἐµὴν δίδωµι ὑµῖν· οὐ καθὼς ὁ κόσµος δίδωσιν ἐγὼ 
δίδωµι ὑµῖν. µὴ ταρασσέσθω ὑµῶν ἡ καρδία µηδὲ δειλιάτω. 
 
Εἰρήνην ἀφίηµι ὑµῖν, εἰρήνην τὴν ἐµὴν δίδωµι ὑµῖν· Jesus gives them encouragement as 
He did in the opening verses of this chapter. This is evidenced by His words, µὴ 
ταρασσέσθω ὑµῶν ἡ καρδία µηδὲ δειλιάτω. 
 
οὐ καθὼς ὁ κόσµος δίδωσιν ἐγὼ δίδωµι ὑµῖν. There is a different kind of "peace" offered 
by the world. Counsellors can assist someone to regain their peace of mind in times of 
stress. But Jesus is offering another kind of peace that is completely different. Was this 
the peace to which Paul referred in Rom 5:1 when he wrote about "peace with God" that 
comes through justification? 
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Verse 28  "You heard me say to you, 'I am going away, and I will come to you.' If you 
loved me, you would have rejoiced, because I am going to the Father, for the Father is 
greater than I" 
 
ἠκούσατε ὅτι ἐγὼ εἶπον ὑµῖν· ὑπάγω καὶ ἔρχοµαι πρὸς ὑµᾶς. εἰ ἠγαπᾶτέ µε ἐχάρητε ἂν 
ὅτι πορεύοµαι πρὸς τὸν πατέρα, ὅτι ὁ πατὴρ µείζων µού ἐστιν. 
 
ἠκούσατε ὅτι ἐγὼ εἶπον ὑµῖν· ὑπάγω καὶ ἔρχοµαι πρὸς ὑµᾶς. If Jesus means His 
departure at the cross and subsequently the ascension, does He mean that the coming 
of the Spirit will be His returning to them? Or, does Jesus mean by His return the second 
coming itself? 
 
εἰ ἠγαπᾶτέ µε ἐχάρητε ἂν ὅτι πορεύοµαι πρὸς τὸν πατέρα, Perhaps for personal reasons 
the disciples would wish for Jesus to remain with them for more years to come. But, His 
return to the Father is necessary as a means of completing his redemptive work. He 
must become our High Priest and Advocate before the Father. 
 
ὅτι ὁ πατὴρ µείζων µού ἐστιν. Sometimes Jesus shows Himself to be equal with the 
Father and then at other times the Father is µείζων. Both are true. Jesus as the 
God/Man in his humiliation made Himself a servant; He took on humanity. As a 
consequence He made Himself dependent upon His Father. But this was only in His 
incarnate state when He could rightly say, “the Father is greater than I”. 
 
Verse 29 "And now I have told you before it takes place, so that when it does take place 
you may believe". 
 
καὶ νῦν εἴρηκα ὑµῖν πρὶν γενέσθαι, ἵνα ὅταν γένηται πιστεύσητε. 
 
Jesus kindly gives gentle warnings to His disciples so that they are prepared for His 
departure. 
 
Verse 30  "I will no longer talk much with you, for the ruler of this world is coming. He 
has no claim on me", 
 
οὐκέτι πολλὰ λαλήσω µεθ᾽ ὑµῶν, ἔρχεται γὰρ ὁ τοῦ κόσµου ἄρχων· καὶ ἐν ἐµοὶ οὐκ ἔχει 
οὐδέν, 
 
οὐκέτι πολλὰ λαλήσω µεθ ὑµῶν There is little time left for Jesus to give them more of 
His teaching - this is why the Holy Spirit will take over the role of teacher.  
 
 ἔρχεται γὰρ ὁ τοῦ κόσµου ἄρχων· From our reading of the remainder of the NT we know 
this to refer to the Devil. He has already been mentioned by John in 13:2, 27, so the 
reader is aware of the devil's involvement in the passion.  
 
καὶ ἐν ἐµοὶ οὐκ ἔχει οὐδέν Satan will not find any guilt or sin in Jesus, hence he cannot 
exercise any claim over Jesus and will not finally defeat Him.  
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Verse 31  "but I do as the Father has commanded me, so that the world may know that I 
love the Father. Rise, let us go from here". 
 
ἀλλ᾽ ἵνα γνῷ ὁ κόσµος ὅτι ἀγαπῶ τὸν πατέρα, καὶ καθὼς ἐνετείλατό µοι ὁ πατήρ, οὕτως 
ποιῶ. ἐγείρεσθε, ἄγωµεν ἐντεῦθεν. 
 
γνῷ verb subjunctive aorist active 3rd person singular from γινώσκω, meaning, to know. 
 
ἀλλ᾽ ἵνα γνῷ ὁ κόσµος ὅτι ἀγαπῶ τὸν πατέρα, καὶ καθὼς ἐνετείλατό µοι ὁ πατήρ, οὕτως 
ποιῶ. Through the crucifixion the world will see (if the world chooses to think about it) 
that Jesus is obeying the Father who has sent Him into the world for this very act. The 
cross shows how much Jesus ἀγαπῶ τὸν πατέρα. 
 
 ἄγωµεν ἐντεῦθεν. Jesus and His disciples do not actually leave the Upper Room until in 
chapter 18:1. Is it probable that chapter 14 is out of place and should have followed 
chapter 16, with chapter 17 taking place in the Garden of Gethsemane? Or, as is 
sometimes the case, although Jesus said these words no physical removal from the 
room actually took place until chapter 18:1? 
 
 
 
Richard Lee. January 2012  

 


