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A Series of Discussion Papers on  

BAPTISM IN THE SPIRIT 

By Richard Lee 

Introduction 

I write this introduction as a personal note to encourage those who feel that baptism in 
the Spirit as presented by many today as a separate experience subsequent to salvation 
is not something with which they can agree.  

This was my position some years ago until I gave myself the privilege of re-examining all 
the scriptures that are related to this subject. I surprised myself by realising that I had 
been dreadfully mistaken and that following my new study I found myself being 
convinced that such an experience did genuinely exist. Subsequently, following many 
months of Biblical study I suddenly experienced baptism in the Spirit.  

Actually, it all began when a well trusted friend of mine asked me this searching 
question, “Richard, is it conceivable that you could be wrong?” I thought about this for a 
long time, convinced that I was not wrong in my belief that there was no such 
subsequent Christian experience known as the “baptism in the Spirit” following 
conversion. The only “baptism in the Spirit” that I knew of was the new birth, 
regeneration, that experienced at the commencement of the Christian life leading to 
justification by faith. 

Now, all I am asking is for the reader to accept that it is conceivable that he/she might be 
wrong in rejecting this truth, and to devote him/herself to a fresh examination of the 
relevant scriptures from a theological Biblical point of view. I am not interested in forcing 
my experience upon anyone else, all I am calling for is a fresh examination of the Word 
of God. If after such an examination you still believe that no such subsequent experience 
called “baptism in the Spirit” exists after conversion, then you must remain true to your 
conscience. 

As this is a large subject I am seeking to place it on my Home Page in individual 
sections (sufficient for anyone to digest at one time). Please be patient as each section 
appears over the next few months. These notes comprise my initial studies which 
eventually led me on to experience a baptism in the Spirit.  

As most of my readers will be using the NIV I have chosen to write out all Scriptural 
references in that version. I have also attempted to incorporate the Greek and Hebrew 
text were appropriate.  

The following chapter headings will be dealt with in this document:- 

1. Peter’s Interpretation of Joel’s prophecy Acts 2:14-21 

2. A consideration of 1 Corinthians 12:13 

3. A consideration of Acts 2:37-39 

4. The Holy in relation to the Old Testament saints 

5. The Holy Spirit as the “Inner Witness” 
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6. The Holy Spirit and the Samaritans : Acts 8 

7. The Holy Spirit and Cornelius: Acts 10-11 

8. The Holy Spirit and the Ephesians: Acts 19:1-7 

9. A brief consideration of Hebrews 6:2 

As I proceed with this material I may choose to alter the arrangement of the chapters so 
that they follow in a different sequence. 

 

CHAPTER 1: 

Peter`s Interpretation of Joel’s prophecy Acts 2:14-21 

1. The Setting 

The events surrounding Pentecost as described for us in Acts 1-13 are explained and 
interpreted by Peter in his sermon. If we wish to understand what actually took place in 
the upper room we must turn to Peter’s sermon and take note of his opening remarks. 
You will notice that Peter himself points to these happens by way of explanation with the 
words, Acts 2:16 “…this is what was spoken by the prophet Joel…..“. He says he is 
going to explain the strange happenings by applying to the words of Joel the prophet. In 
other words, it is important from the start that we take a full New Testament explanation 
of what took place in the upper room. 

Whether we take this upper room experience as a simple “one off” experience never to 
be repeated or we take the view that it is something that is on going in the Church 
throughout all ages, we are fully depended on Peter’s own interpretation of the event 
itself. We must begin by asking “What did the NT itself have to say on the meaning of 
the event?“, rather than saying “What do I think it means“. 

2. The Exposition 

We want to begin with verse 16 and especially the opening words, “this is what….”. 
Clearly this is an indication that what follows will be an explanation and interpretation of 
Joel’s prophecy. His listeners want an answer. They have heard the tongues, they are 
confused and are looking for someone to explain to them what it’s all about, Acts 2:12 
“Amazed and perplexed, they asked one another, "What does this mean?"“. Therefore, 
what Peter will now say in the following few verses will be an explanation of Acts 2 
verses 1-6. 

Let us take the words, Acts 2:17 "`In the last days“. What period of time does this phrase 
refer to? I suggest that it speaks of that period of time that stretches from the cross to 
the second coming and the judgement day. Indeed, you will notice from the conclusion 
of this section that Peter actually refers to the end times in the words, Acts 2:19-20 “I will 
show wonders in the heaven above and signs on the earth below, blood and fire and 
billows of smoke. The sun will be turned to darkness and the moon to blood before the 
coming of the great and glorious day of the Lord“.  
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Acts 2:17 “The last days” do not simply refer to the days of the Messiah (Jesus) or the 
apostolic age (i.e., the times of the apostles or the early Church), nor the final end of all 
times, the Judgement Day. The phrase encapsulates the entire span of time from the 
cross to the Day of Judgement. It is the period of time in which we are living today and 
all Christians have lived since the death, resurrection of Christ. 

This assertion can be proved from looking at a few well known Scriptures. For example, 
Hebrews 1:1-2 “In the past God spoke to our forefathers through the prophets at many 
times and in various ways, but in these last days he has spoken to us by his Son“. Here 
the writer is referring to his own generation and quite rightly calls it “these last days”. See 
also Peter I 1:20 “He was chosen before the creation of the world, but was revealed in 
these last times for your sake“; or 2 Peter 3, 1 John 2:18, 2 Tim 3:1.  

We must think of time being divided into three sections. The “first times“must be from the 
Creation to the Fall. This was the time of “innocence” when there was no sin. Adam and 
Eve had full communication with God. Then came the “second times” from the Fall to the 
coming of Christ. This incorporates the entire Old Testament period. It was a time of 
preparation for the coming of Christ and His redemptive acts. Finally, there is the “last 
times” which stretches from the times of Christ to the second coming itself. Being the 
third period and the final period, it is most apt to consider this as the “last days”. 

Hence Peter’s teaching appears to show that Joel was referring to the time stretching 
from the days of the NT to the very end of time itself. We are always in the last days 
irrespective how close or far away we may be from the Judgement Day itself. The 
apostles, some two thousand years ago, saw themselves in the last days. Peter’s 
reference to the pouring out of the Spirit (vs 17 ) marks the beginning of the last days (or 
it can be taken from the cross) and his reference to the end of times ( vs 19-20) shows 
that he has this entire period in mind.  

Such an understanding is important for it means that Peter is not just describing events 
which are applicable for the apostolic age only but for the entire “Christian era”. It seems 
therefore, that Peter wants us to know that what has happened in the upper room (and 
further explanations will shortly follow from Peter) is applicable, relevant and 
experimentally possible throughout this entire period of the “last days” .  

Of course, one could argue that Peter is merely saying that we have now entered into 
the realm of the poured out Spirit ( i.e. the NT era) meaning that the Spirit can be 
possessed by the believer and indwelt by Him ( see 2:38 “And you will receive the gift of 
the Holy Spirit“) without the extraordinary manifestations of the Spirit as witnessed in the 
upper room. However, as we shall see in his use of the terms “prophesy” and “all flesh”, 
this is something that is applicable throughout the entire “last days” and has reference to 
some of the more extra-ordinary operations of the Spirit.  

Acts 2:17, "In the last days, God says, I will pour out my Spirit on all people“. This is a 
most significant phrase. The term “pour” ( Greek evkcew avpo tou pneumatoj and Hebrew 

&wpva) means to “pour out, and is a metaphor for giving liberally, largely. It is a phrase 

that is commonly used in reference to the Holy Spirit, see Proverbs 1:23, Isaiah 44:3, 
Zech 12:10. The idea is that of God bestowing in large measure His Holy Spirit.  
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The next part of this text which is so important are the words, “all people” (RSV and AV 
“all flesh”) Greek evpi pasan sarka (Hebrew rvb lk l{{[). It is a term denoting “all people”, 

all kinds of people, all types of people, and all races of people. Given that Peter’s 
congregation comprised people from all parts of the known world, (Acts 2:9 “Parthians, 
Medes and Elamites; residents of Mesopotamia, Judea and Cappadocia, Pontus and 
Asia, Phrygia and Pamphylia, Egypt and the parts of Libya near Cyrene; visitors from 
Rome (both Jews and converts to Judaism); Cretans and Arabs…“,) the use of such a 
phrase as “all people” would convey a special meaning.  

Indeed, Peter qualifies his statement, “all people” by his reference to “Your sons and 
daughters will prophesy, your young men will see visions, your old men “. The point that 
he is making is that the Holy Spirit would be the blessed possession of all believers 
along with the experiences of those in the upper room. He seems to want to make it 
plain that this strange and wonderful experience which has been witnessed is not 
confined to those 120 people in the upper room but is available to “all people” and what 
is more, for the entire period of the “last days”. 

What, then, was the significance of Pentecost? What did Joel mean and what was the 
purpose for this pouring out of the Spirit? In order to explain this I want to consider the 
difference between the Holy Spirit's function in the Old Testament to that of the New 
Testament (I intend to deal with this important issue in more depth in a latter chapter). 
The reason for doing this at this stage is so that we can appreciate the significance of 
Joel's prophecy and Peter's interpretation.  

I used to think that in the OT the Holy Spirit was only given to dwell in the hearts of 
special sorts of people such as priests, kings and prophets but that at Pentecost it meant 
that the Spirit was now given to the hearts of all sorts of people on the grounds of their 
conversion. It meant that any saved and justified person in the OT did not have the 
Spirit, or at least if they were regenerate, they were denied the indwelling of the Spirit. 
This was something that was reserved only for the NT era commencing with Pentecost. 
So the significance of Pentecost was that the Spirit now dwelt in the hearts of all of 
God’s people irrespective of age, sex, background or ministry. Alternatively, some may 
even want to say that the OT saints were not born again, were not made regenerate. 
Hence Pentecost is seen as the Spirit working regeneration in all heart bringing them to 
a knowledge of Christ. 

I soon came to realise that both of these ideas were wrong. Clearly we cannot deny the 
experience of regeneration to the saints of the OT. When Jesus said to Nicodemus that 
unless one is "born again he cannot enter the Kingdom of heaven" and Nicodemus 
showed total ignorance of this, he was reprimanded, John 3:10 "You are Israel's 
teacher," said Jesus, "and do you not understand these things?” We must conclude that 
the OT saints were justified by faith in the OT ( See Romans 4, Galatians 3:6 “Consider 
Abraham: "He believed God, and it was credited to him as righteousness.") so also we 
must attribute regeneration to them. 

If we take this position we then have to ask in what degree are we, living within the NT 
era, in a more beneficial position than the OT saints in respect to the Holy Spirit as a 
result of Pentecost? This has to be examined if we are to consider Pentecost as 
providing us with a deeper experience of the Holy Spirit as prophesied by Joel. The 
answer surely must be this. The gifting of the Holy Spirit in which He provides His extra-
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ordinary powers were only known to certain individuals such as the prophets, some 
Kings and Priests in the OT. Whilst the ordinary believer in the OT knew regeneration 
and also, it is my belief, the indwelling Spirit (I shall explain this later), but they did not 
know of the extra-ordinary gifts of the Spirit, the unusual powers and operations of the 
Spirit. This was only permitted to special classes of people for them to undertake 
particular tasks.  

Peter's point, therefore, is that due to the pouring out of the Spirit at Pentecost, these 
more extra-ordinary operations of the Spirit were now to be known and experienced by 
all Christians, "all flesh". Instead of the "filling of the Spirit" being known only amongst 
the prophets, Kings and Priests, it was now the joy of ordinary people to know His gifts 
and powers.  

Obviously this leads me to say that if we consider baptism in the Spirit to be nothing 
more than regeneration ( new birth) as some argue, then what do we say about the OT 
saints? Were they not also regenerate? If this is so, then it must follow that the OT saints 
must have been baptised in the Spirit also. This means that the new age, "the last days" 
are no different from the former days; the NT era becomes no different from the OT era. 
Pentecost loses its significance. Or, if we take baptism in the Spirit to mean regeneration 
then we deny the OT saints regeneration by saying that baptism in the Spirit is 
something that is peculiar to the NT only. 

Acts 2:17 "shall prophecy". Before we progress with our subject, it is vital that we 
understand the meaning of prophecy. We often mistakenly think of prophecy as being 
merely the prediction of future events. In the OT, however, prophecy "designates the 
recipient….of Divine communications....but only that he might convey them to others, 
and refers to any divine communication, not merely to the prediction of future events" 
(Fairburn "Prophecy" page 494 Banner of Truth). "Prophecy here has its usual sense, to 
speak by inspiration, or under a special divine influence. The idea of prediction of 
foretelling is not the primary etymological sense, nor even the prevailing one in usage" 
(J.A. Alexander Commentary on Acts page 63 Banner of Truth).  

The Brown Drive and Briggs Hebrew Dictionary ( page 612) describes prophecy ( 
Hebrew abn ) as being "in its oldest forms, of religious ecstasy....and later essentially 

religious instructions". Prophecy's ecstatic sense is brought out in 1 Samuel 10:11 in 
relation to Saul, "When all those who had formerly known him saw him prophesying with 
the prophets they asked each other, 'What has happened to the son of Kish? Is Saul 
also among the prophets?'". I make the point that, in my view, there was something 
visible or clearly audible here which enabled the bystanders to ask "Is Saul also among 
the prophets?" What was Saul doing that marked him out as a prophet? What did the 
people see or/and hear that made them realise Saul was now one of them, a prophet? 

Similarly there is something strange about the behaviour of a prophet in the OT, 1 Sam 
19:20-24 "...when they saw a group of prophets prophesying with Samuel standing there 
as their leaders, the Spirit of God came upon Saul's men and they also prophesied". 
What was happening here? Was there a form of ecstasy here which was clearly noted 
by those watching and listening which marked out the prophet from the rest of the 
people? Indeed, one can go even further with this view as in 2 Kings 9:11 the prophet is 
called a "mad man" ( see Jeremiah 29:26). E.W. Hengstenberg in his "Christology of the 
Old Testament" ( Vol. 2 page 1363) states, "the condition of the prophet was an 
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abnormal one". He refers to the use of music when giving prophecy, 2 Kings 3:15, where 
Elisha says, "Now bring my a harpist", and then we read, "while the harpist was playing 
the hand of the Lord came upon Elisha and he said......". Music was closely associated 
with a form of prophecy in the OT in relation to worship, 1 Chron 25:1-3, "David , 
together with the commanders of the army, set apart some of the sons of Asaph, 
Heman, and Jeduthun for the ministry of prophesying, accompanied by harps, lyres and 
symbals". 

Another interpretation of the Hebrew abn is "to bubble up, pour forth, to spring up, bubble 

up". This is probably thought of in terms of the prophet's speech, and his flow of words 
under excitement. If we attached the concept of ecstasy to the prophet one can see this 
kind of strange behaviour occurring.  

Albert . Barnes in his commentary on Acts (page 40) suggests that prophecy is three 
fold: “to predict the future; to celebrate the praises of God and to teach. All whilst being 
under the divine influence“. Barnes goes on, "It denotes then, in general, to speak under 
a divine influence, whether in foretelling future events, celebrating the praises of God, 
instructing others in the duties of religion, or in speaking foreign languages under that 
influence. In this last sense, the word is used in the NT to denote those who were 
miraculously endowed with the power of speaking foreign languages". My suggestion, is 
that "prophecy" in the OT indicated anyone who spoke under the influence of the Spirit, 
we might therefore call prophecy, "inspirational utterances". It does not matter whether 
we are looking at prophecy in the predictive form, the instructive form or simply worship 
and praise, or even the more ecstatic forms of prophecy. It is all inspirational utterances.  

Furthermore, in Peter's preaching we notice that he speaks of "dreams and visions". 
Among the Hebrew prophets there was a close association between dreams and the 
function of the prophet. We are told, for example, in 1 Sam 9:9 that "....the prophet of 
today used to be called a seer". A "Seer" means a man of visions and is supported by 
Deuteronomy 13:1-5 "If a prophet or one who foretells by dreams....." (see also Jeremiah 
23:25,32).  

Now, when Peter uses the term "prophecy" he is clearly referring to the speaking in 
tongues that occurred following the filling of the Spirit. You will notice the wording of the 
text, "when they (the people in the area) heard this sound a crowd came together" ( Acts 
2:6). This means that when the people heard the sound of the speaking in tongues. The 
Greek word here is fwnh meaning 'sound, voice'. It was not the sound (Greek hcoj 
noise) of the wind from heaven ( vs 2) that captured the attention of the crowd, rather it 
was the speaking in tongues. Thus the response of the crowd also confirms this, "each 
one heard them speaking in their own tongue" (or “language”)( vs 6).  

It is my view, therefore, that Peter is referring to tongues as “prophecy”. At this early 
stage in the development of the NT Church the more formal separation of “tongues” and 
“prophecy”, as found in 1 Corinthians, had not been reached. Peter’s congregation 
would only understand these “inspirational utterances” under the more familiar title of 
“prophecy”. To them any kind of speech that occurred under the Divine influence had to 
be “prophecy”. This seems, therefore, to provide us with a significant understanding of 
the meaning of tongues.  
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Now, what did the people hear? What were the 120 people actually saying in tongues 
which was recognised in so many different languages (literally dialects Greek dialektw) 

that made them react with surprise? The text reads, "We hear them declaring the 
wonders of God in our own tongues" ( vs 11). The Greek words for "wonders of God" ta 
megaleia tou Qeou means 'the wonderful, splendid, magnificent things of God". The 

same Greek word appears in Acts 10:46 "For they heard them speaking in tongues and 
praising God". The Greek reads, hkouon gar autwn lalountwn glwssaij kai 
megalunontwn ton Qeon.. . The particular word is megalunontwn (megalioj - mighty deed. 
Those who had been filled with the Spirit were not preaching but praising. It was only 
Peter who did the preaching on the Day of Pentecost. He did not choose to preach in a 
“tongue“ for the people knew the common language of the day, Acts 2:14 “Then Peter 
stood up with the Eleven, raised his voice and addressed the crowd: `Fellow Jews and 
all of you who live in Jerusalem, let me explain this to you; listen carefully to what I say`“. 

I suggest therefore, that when Peter uses the term “prophecy” he is referring to the 
speaking in tongues as such a term as “prophecy” will include everything that is 
contained in speaking in tongues. When Peter addressed the crowd he was answering 
their enquiry about the tongues. They wanted to know what this “noise” was all about. 
Peter, therefore, explains the meaning of tongues as “prophecy”. His hearers knew all 
about prophecy from their knowledge of the OT and awareness of the Jewish religion. I 
suggest further that much of the non-canonical prophecy in the OT was much like 
tongue speaking. It is my view that when Saul prophesied and it was said, “Is Saul 
almost among the prophets” that he spoke in tongues. I also suggest that the prophecy 
referred to in 1 Chronicles 25:1-3 (see above) was singing and praising in tongues.  

Conclusion 

It is my view this passage in Acts 2 is a vital clue to understanding the baptism of the 
Spirit. Whilst it is a narrative portion of the Scriptures with which we are dealing, it is 
Peter’s preaching that gives us the interpretation and this in turn forms a part of the 
didactic part of Scripture. 

It is my view that Peter’s use of the term “last days” and “all people” indicates that this 
upper room experience is for all believers in every age. Furthermore, his use of the term 
“prophecy” throws more light on the meaning of tongues and also their use within the 
Church, especially when this is compared with Acts 10:46 (see above). It is my belief 
that the “baptism in the Spirit” spoken of by Jesus in Acts 1:5 was fulfilled in chapter 2 
even though it is stated that the 120 were “filled with the Spirit”. When one is baptised in 
the Spirit there must also be an automatic “filling of the Spirit” to accompany it.  
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