
Studies in Theology   

The Authority of Scripture  

 
   

Introduction   

1. Fundamental to all our biblical studies is a clear grasp and 
belief in the inspiration of the Word of God, the Bible. If this truth 
is not accepted then every doctrine, every practical application 
becomes highly questionable.  

2. This is a subject that has continually been under attack by the 
liberal theologians who have sought to undermine the age-old 
belief in the verbal inspiration of the scriptures, and have 
substituted various theories of their own. Equally, it is probable 
that many evangelical Christians today are also troubled at this 
point and require clarification and confirmation. Whilst many 
today are giving expression to this belief by their words, are they 
really showing what they believe by the way they hold lightly to 
the Word of God, regarding personal opinions on an equal 
footing and failing to put into practice the very Word itself?  

3. The history of the subject of biblical authority is very 
instructive. During the Middle Ages, the Church was dominated 
by the Church of Rome in which the Traditions and Papal 
Decrees supplemented the Scriptures, and the truth of God was 
seriously clouded. However, the Roman Church has always held 
to the divine inspiration of the Word despite these additions. The 
Reformation itself demonstrated a stronger emphasis upon the 
inspiration of the Bible when it removed itself from the Roman 
Church proclaiming that the scriptures alone were sufficient for 
all faith and practice. "Sola Scripta" was their watchword. Martin 
Luther in particular strongly urged a thorough going belief in the 
Word, "Here I stand, I can do no other". Calvin also underlined 
the inerrancy of the Word showing that it was God-given and 
inspired. William Tyndale's vision to translate the Scriptures for 
all the common people of the land to read, demonstrated the 
Reformer's firm unqualified acceptance of the Scriptures as the 
inspired revelation of God to man. Indeed, the entire Reformation 
was founded upon this belief.  

4. Until the eighteenth century the Word of God was generally 
held to be inspired when the movement that came to be known 
as "Higher Criticism" began. Using human reason, science and 
knowledge, the movement attacked the Scriptures. Eventually, 
even more subtle approaches to the Scriptures arose, where the 
previous Higher Criticism methodology was criticised itself and 
people began to argue that it was not the very words themselves 
that mattered but rather the "message" itself held within the 
pages of the Bible. This gave a more philosophical view of the 



scriptures that held very lightly to the literalness of the bible in 
preference for concepts, ideals and persuasions. The problem 
with this approach was that it depends entirely on the scholars to 
determine which scriptures can be taken to be genuine truth and 
which must be re-interpreted. The thought here is not exactly 
what the Bible itself says, but what you see yourself the bible to 
be saying. Therefore, it cannot be said that the Bible it self is the 
Word of God but that it contains the Word of God, and that Word 
is what you see and what appeals to you. The issue is purely 
subjective, the objectivity of the Scriptures was entirely lost.  

5. In contrast to these views is the Evangelical perspective that 
accepts the Scriptures to be verbally inspired revelations of God. 
When Evangelicals speak of the Authority of the Word of God 
they mean that the entire Scriptures, Old Testament and New 
Testament, are divinely given and are our only objective rule in 
all matters of faith and Christian practice. By this statement it is 
meant that the entire Bible bears this stamp of Divine Authority, 
not just some of the Bible. This relates to every part of the Bible, 
whether it be narrative, prophetic, poetical, symbolic or didactic.  

6. Whilst it is important and useful to be able to use external 
means for supporting the historicity of Scripture, such as 
archaeology and manuscript evidences, we take our stand 
initially upon the Bible's own internal view of itself. Significant to 
this position is the view that Jesus Himself takes of the Old 
Testament in addition to the writers of the Bible. If Jesus is the 
Son of God, as we believe, we must be willing to accept His 
perspective as the norm. When He who said "I am the way the 
truth and the life" speaks, we listen.  

7. It is sometimes objected that to seek for definitions of 
inspiration from the Bible itself is to be too subjective. Suppose, 
however, a man were to walk onto the shores of this country and 
we would wish to know where he has come from. We could 
speculate, ask the scientists for their point of view, debate and 
question amongst ourselves and then reach some kind of an 
answer as to his origin. Alternatively, it may dawn upon us to 
simply ask the man himself and get him to tell us of his origins! 
Or is this just too obvious?  

 

  Some Basic Definitions on the Authority of the Bibl e 

There are certain important terms and concepts used in order to 
express the meaning of the Divine Authority of Scripture which 
require definition and explanation. As we seek to explore the 
meaning of these ideas and how they are used both in the Bible 
itself and in discussion, we shall unfold the meaning of the 
Authority of Scriptures.  

   

1. The Word of God   



1:1 Paramount to our study is the answer that we give to the 
question, "What is the Word of God?". What do we mean by this 
expression which we so freely use? A word is merely a vehicle 
by means of which thought is communicated from one mind to 
another. Therefore, when we speak of the Word of God we are 
employing an expression to designate the means which God 
uses to convey to us the thoughts of His mind. God has spoken 
to us in order that we may know what He would have us do and 
believe; through the medium of words, He has revealed His Will. 
We are claiming then that whatever Word He has uttered, since it 
has come from His mouth is true and trustworthy. Whatever is 
spoken by God, who cannot lie, must be pure and true 
altogether. Thus, every word must be trustworthy as He Himself 
is trustworthy. The conclusion is drawn that the very words 
themselves which God has spoken must be infallible, and without 
error. This we call the doctrine of "the inerrancy of scripture", i.e., 
free from error or mistakes.  

1:2 One cannot divorce thoughts from words. We can only derive 
from the Bible certain "devotional thoughts" which become 
blessings to us, because we can trust that the very words 
themselves are God given and therefore fully trustworthy. 
Concepts, ideals and impressions all arise from "words". If the 
words themselves cannot be trusted then neither can the 
"concepts and ideals". The "thoughts" are God-given because 
each word is God-given. In answer to the question, "In what 
manner has God seen fit to reveal His thoughts to us?", one 
must reply, "Through words, the use of grammar, written truth 
from the very mind of God". God has chosen the medium of 
words. It is impossible to conceive of any other satisfactory 
method of communication of thought other than through words.  

1:3 The Bible itself holds the position that inspiration and 
revelation is given through "Words". Paul held this view, "and we 
impart this in words not taught by human wisdom, but taught by 
the Spirit"  (1 Cor 2:13). From this we derive two issues within 
the Apostolic view of scripture. In the first place Paul is emphatic 
that the revelation is through "words", not vague ideas or 
concepts. Secondly, he is clear that although he is the speaker, 
the very words themselves are from the Spirit Himself. Another 
New Testament term is that of "the oracles of God" [NIV "the 
very words of God"] ( Rom 3:2, Heb 5:12, 1 Pet 4:11), Greek ta 
logia tou qeou (ta logia tou theou). The Scripture writers spoke as 
if   they have the very living voice of God before them when they 
read and quoted from the Old Testament. This is why the 
Evangelical position is that the Scriptures are verbally inspired, 
the very words themselves are from God full of His Divine 
authority.  

1:4 Thus the Old Testament viewed itself as a revelation of God 
through words, "I have laid up thy Word in my heart" ( Ps 
119:11). The Ten Commandments were "written by the finger of 



God"  (Exodus 31:18) and were spoken by Moses to Israel. All 
revelations to the Prophets were through "words" which were 
spoken to them, "Now the word of the Lord came to me...." (Jer 
1:4). When Jeremiah speaks about the "word" of God coming to 
him, he literally says, "The Word of Yahweh came to me saying" 
( Jeremiah 2:1 and other places). For Jeremiah, the "Word of 
Yahweh" actually came to him, and it spoke to him. This is how 
the writer of the Proverbs puts it, "Every word of God proves 
true......" ( Prov 30:5). The Hebrew for "true" (hpWrx zarupah) 
can be translated "pure".  

1:5  The Scriptures also considered a single letter as beng 
inspired by God. Take for example Galatians 3:16, "He said, not 
`And to seeds` as many; but as of one, `And to your seed`, which 
is Christ". The apostle attaches great significance to the one 
letter "s" distinguishing the singular noun from the plural, "seed" 
rather than "seeds". Paul is refering to Genesis 12:7 "The LORD 
appeared to Abram and said, "To your offspring (seed) I will give 
this land". The English word for "seed" is a collective noun and 
so the difference between the plural and singular is not so 
obvious. However, the Hebrew word for "your seed "( NIV 
"offspring") is very clearly singlular in Genesis 12:7, ;urzl .  

1:6 Whilst we hold to the use of words as God's chosen medium, 
therefore stating that Divine Revelation is Propositional, we do 
not mean that this is exhaustive Revelation. God has not chosen 
to reveal all that there ever is to reveal. Rather, we can say that 
in the Bible we have "True Truth, even though it is not exhaustive 
Truth".  

1:7 It must be considered possible and logical for God to reveal 
His thoughts to us in a manner which guarantees their perfection. 
If God is God it must be more than possible for Him to convey 
these thoughts of His through human writers and yet at the same 
time preserve the thoroughness and purity of those thoughts. 
Indeed, to imagine that God's Word contains errors is to ascribe 
to Him the same failure and limitations of humanity. It must be 
considered feasible that this Sovereign God who controls the 
universe, who brought it all into being with just a "word" is able to 
transmit His will to us in a manner which ensures its 
genuineness.  

1:8 When we use the term "infallible" we mean, "having the 
quality of never deceiving or misleading" and so means "wholly 
trustworthy and reliable". The use of such terms is merely 
conveying the idea that God's Word is genuine and that as Jesus 
said, "It is easier for heaven and earth to pass, than one title of 
the law to fail"( Matt 5:18), or again, "The scripture cannot be 
broken" ( John 10:35). God's Word is affirmed to be infallible 
because Gold Himself is infallible; the infallibility of scripture is 
simply the infallibility of God speaking. What scripture says is to 
be received as the infallible Word of the infallible God. Thus to 
assert biblical inerrancy and infallibility is just to confess faith in 



the divine origin of the Bible and in the truthfulness and 
trustworthiness of God.  

   

2. Verbal Inspiration   

2:1 It is customary to speak of the Scriptures as "Inspired by 
God", that the very words themselves are direct from God 
Himself. In fact the main Pauline statement is 2 Tim 3:16, "All 
scripture is inspired by God..." ( RSV): " All scripture is God-
breathed" ( NIV). In the latter case the rendering is a far better 
and more accurate translation for the meaning of the Greek 
pneusto$ (pneustos) is that of 'breathing out' rather than the 
concept of 'breathing in' which is conveyed by the RSV and the 
AV translations. Thus, we have the scriptures being actually 
breathed out by God. It is not so much 'in-spired' as 'ex-spired'.  

2:2 This is the manner in which God in His wisdom chose to 
reveal His truth to men. It is not that certain people felt 
themselves to be 'inspired' and so were able to write certain 
documents in the same manner that a genius produces a 
magnificent piece of music or a painting. No, the emphasis here 
is on the active part that God Himself plays rather than on the 
part played by men. Paul does not mean here that the scriptures 
are a body of writings into which God has breathed something 
divine. Rather, he is asserting that the scriptures emerge in their 
entirety from the mouth of God. Thus the Scriptures find their 
origin in God and not in man. Later we shall see that man does 
play a part, but initially the truth emerges from the mind of God, 
He breaths out His divine word.  

2:3 For the New Testament writers the idea that the Words of 
God actually comes from His breath or mouth is not unusual. The 
Old Testament frequently portrays revelation in this manner. 
Jesus quoting the OT to Satan says, "Man shall not live by bread 
alone but by every word that comes from the mouth of God" ( 
Matt 4:4, Deut 8:3).  

2:4 Equal to this statement of Paul's is that of 2 Peter 2:21, "... no 
prophecy ever came by the impulse of man, but men moved by 
the Holy Spirit spoke from God". The use of the term "prophecy" 
is not intended by Peter to merely refer to those scriptures that 
we know as 'prophetic' but rather to the whole of the scripture 
itself. In the sense that scripture represents the revelation of God 
and prophecy itself by definition is God-given utterance, all of the 
Scriptures therefore must be seen as "prophecy". First, Peter's 
point here is a negative one, indicating how prophecy (scripture ) 
did not come to man. It definitely did not emerge from the mere 
"impulse of man", i.e. the ingenuity, philosophising or the thinking 
of man himself. This is important for us to grasp. We must in the 
first instance recognise how the scriptures were not produced. 
Man himself did not play an active part in discovering or creating 
the scriptures. The Greek has ou) gar qelhmata a)nqrwpou (not by 



the will of man). Man did not "will" the scriptures into existence. 
There is no human origin for the scriptures.  

2:5 Peter's positive statement is conveyed through his key word, 
"moved", Greek feromenoi (pheromenoi) meaning moved, carried, 
from (Greek) ferw (phero) to carry as one carries a burden, to lift, 
to convey. Here is the heart of the matter of Biblical Inspiration. 
The writers were ordinary men upon whom the Holy Spirit came 
and actually "carried" or "lifted" them in such a manner that they 
were able to write the very breathed out words of God. The Spirit 
lifted them and carried them along under the power of the Spirit. 
Thus, they "spoke from God". They did not speak from 
themselves, of themselves, or about themselves. They did not 
speak what they themselves merely wanted to speak or just what 
they understood. The Bible is not a magical book dropped down 
from the skies. "Men" write it, but these very men spoke just as, 
and only as, they were uniquely and divinely "carried" by the 
Holy Spirit. While they spoke they were passive themselves and 
God was active. In writing and speaking, the authors of the Bible 
were active, but in actually receiving the revelation they were 
passive as the Spirit of God acted upon them.  

2:6 It is important to observe that this divine action upon the 
writers does not suggest that they were involved in some 
abnormal state of mind such as a trance. Nor did it involve any 
obliteration or overriding of their personalities. Scripture indicates 
that God in His providence was from the first preparing the 
human vehicles of inspiration for their predestined task, as for 
example Jeremiah, of whom God said (1:5) "Before I formed you 
in the womb I knew you, and before you were born I 
consecrated: I appointed you..... " (Cf. Is 49:1, Gal 1:15). In this 
manner, God caused them to perform that task through the 
normal exercise of the abilities that He had given to them. We 
may not suppose that they always knew that they were writing 
canonical scripture ( 1 Pet 1:10-12). They often wrote from a 
variety of reasons and were not, therefore, always conscious of 
the manner of the inspiration or that the Holy Spirit was carrying 
them.  For example, Luke wrote his Gospel because he says, "It 
seemed good to me" (Luke 1:3). Jude 3 says that he thought 
initially of writing about "our common salvation" but then changed 
his mind and wrote a more cautious book warning of heresies. 
The Biblical writers knew that they were writing the Words of 
God, but did so in a way that conveyed their very personalities 
and styles. Each Book of the Bible bears the character stamp of 
his author. The styles, language, form, contents and reasons for 
writing are all so different.  

2:7 This leads us to point out that from this position caution 
needs to be exercised so that we do not give the indication that 
Scripture was given by God in a kind of bland dictation style. We 
do not believe in the "typewriter theory" of inspiration, as if to say 
that for the time of revelation the very mental activity of the writer 



was in suspension. We are not suggesting that revelation was 
given in a kind of mechanical style with the words being 
automatically introduced into their subconscious mind. Modern 
Evangelicals have never held this theory. When Calvin and some 
seventeenth theologians spoke of scripture being "dictated' they 
merely meant that the authors wrote down word for word what 
God intended. The language of dictation was never intended to 
convey the psychology of revelation but rather the fact of it, the 
precise nature of the revelation being verbal and accurate.  

   

3. Scripture   

3:1 Within the Bible the term "scripture" (Greek grafh graphe 
singular, and grafai plural  graphai) itself is a very powerful and 
meaningful term which deserves attention because it reflects the 
Bible's own personal view of itself. We use the term "scripture" 
quite freely to denote the entire sixty six books of the Bible and it 
has come to mean for us a term synonymous with the "Bible" or 
the "Word of God".  

3:2 In the Bible itself the New Testament writers often used the 
term to denote principally the Old Testament. However, perhaps 
less frequently but with equal significance, the New Testament 
authors do use the term to refer to their own writings. The 
important point is that the term "scripture" received equal 
meaning and force as the phrase "God says". It is as if the two 
phrases, "Scripture says" and "God says" are actually 
synonymous. For example, in Genesis 12:1ff, God comes to 
Abraham and actually speaks to him, "the Lord said to 
Abraham". In vs 3 a certain promise is given to him, "All nations 
shall be blessed through you" (NIV). However, when Paul quotes 
this same promise in Galatians 3:8 he does not put the words in 
the mouth of God Himself, but actually personifies "Scripture" by 
writing, "The Scripture... announced the Gospel in advance to 
Abraham: 'All nations will be blessed through you'". Similarly, 
Exodus 9 God is described as speaking through Moses to 
Pharaoh, (Exodus 9:13) "This is what the Lord, the God of the 
Hebrews says....", and in verse 16 God says to Pharaoh, "I have 
raise you up for this very purpose that I might show you my 
power.....". Now we would expect Paul, in quoting this statement, 
to attribute it directly to God as the speaker. However, he does 
not do so, but instead attributes it to "Scripture". Hence in 
Romans 9:17 it is very clearly presented as, "For Scripture says 
to Pharaoh, 'I raised you up for this very purpose that I might 
show you my power.....". Thus in the minds of the New 
Testaments writers, what Scripture says, God says.  

3:3 This brings us to another class of scriptures which in the New 
Testament actually take words spoken in the Old Testament by 
human writers, but attribute them to God Himself as if God did 
actually say them. For example, Genesis 2:24, "For this reason a 



man will leave his father and mother and be united to his wife", is 
actually said by the author of Genesis, who is Moses. However, 
in Matthew 19:4-5, Jesus does not attribute these words to 
Moses, rather He puts them into the very mouth of God, "Have 
you not read that He which made them from the beginning male 
and female ( i.e., God Himself) said, 'For this cause shall a man 
leave his father and mother...". Other examples are found in 
Hebrews 3:7, Acts 4:24, 25, Hebrews 1:6, all of which are direct 
quotes from David's Palms (95:7, 2:1, 16:10) of which clearly 
David is the author. Yet, in the New Testament references the 
words are said to be spoken by the Holy Spirit or God Himself. 
Both of these classes of scriptures show an absolute 
identification, in the minds of these writers, of "Scripture" with the 
actual speaking of God.  

3:4 When we come to the New Testament use of the term to 
describe its own writings we then find a very interesting situation 
where the writers are clearly attributing the same degree of 
authority to their own writings as to the Old Testament writings. 
For example, Peter talks about the epistles of Paul, "So also our 
beloved brother Paul wrote to you according to the wisdom given 
to him, speaking of this as he does in all his letters" (notice this 
'all his letters' as indicating the full collection of Pauline writings, 
2 Peter 3:14ff). Then notice how Peter continues, "There are 
some things in them hard to understand, which the ignorant and 
unstable twist to their own destruction, as they do the other 
scriptures". Now the phrase, "the other scriptures" indicates that 
Peter considered Paul's letters to be in the category of 
"Scripture". The "Other Scriptures" would possibly refer to the 
Old Testament or other New Testament writings. Yet, Peter is 
unafraid to use this most powerful term "Scripture" and apply it 
without reservation to the Pauline writings. Consequently, Peter 
is indicating that Paul's writings are on an equal footing with the 
Old Testament and can be attributed to "God says".  

3:5  It will be noticed that sometimes the Bible  combines 
statements from the Old Testament and the New Testament and 
refers to both as "Scripture". For example, 1 Timothy 5:18, 
"Scripture says, `Thou shalt not muzzle the ox`....The labourer is 
worthy of his hire". The former part of the verse comes from Deut 
25:4, and the latter part from the teaching of Jesus found in Luke 
10:7. So the writer is combining the sacred text of the OT with 
the more recent teaching of Jesus and referring to both by the 
meaningful term of "Scripture".  

3:6  We have drawn the conclusion, therefore, that the term 
"Scripture" (Greek grafh graphe singular, and grafai graphai 
plural) is a most powerful term incorporating the message that 
the words recorded are actually the very words of God Himself. 
Thus when we refer to the Bible as the "Scriptures" we do not 
merely mean a collections of documents or a quantity of printed 
paper, but a written document declaring a message, a message 



from God Himself. God has spoken! That is the message 
conveyed through this very simple term.  

   

4. The teaching of Jesus on the Authority of the Ol d 
Testament   

4:1 In the first place we must recognise the very authority with 
which Jesus Himself actually spoke. He claimed absolute 
authority in the words He spoke as coming from God, "My 
doctrine is not mine, but His that sent me..... I have not spoken of 
myself; but the Father which sent me, He gave me a 
commandment, what I should say and what I should speak" ( 
John 7:16, 12:49). He even made such claims as, "Heaven and 
earth will pass away but my words shall not pass away" ( Mark 
13:31). He even went as far as to tell His hearers that their 
eternal destiny depended upon keeping His words, "he that 
rejects me and does not receive my words... the word that I have 
spoken will be his judge on the last day" ( John 12:48). Thus it is 
not surprising that the crowd were awed by the 'authority' with 
which He spoke, and the religious leaders were so angry!  

4:2 However, although Jesus spoke with a new kind of authority, 
He did not reject the authority of the Old Testament. He never 
qualified the Jewish belief in its absolute authority. He certainly 
sought to correct the false and mistaken Jewish interpretation of 
the Law. This is apparent in the Sermon on the Mount with those 
familiar words, "You have heard that it was said by them of old 
(omitted from the NIV, but can be translated as " to them of old", 
Greek e)rreqh toi$ a)rxaioi$). The better reading would be "by 
them of old" meaning, by the Jewish teachers, or if you like, to 
the Jewish teachers. In this way Jesus is qualifying, not the 
authority of the Old Testament, but the mistaken interpretation of 
the text.  

4:3 Jesus' attitude to the Old Testament was one of complete 
trust and confidence. He never sought to correct the text. He 
would say, "till heaven and earth disappear not the smallest 
letter, not the least stroke of the pen, will by any means 
disappear from the Law until every thing is accomplished" (AV 
"not one jot or one title shall in no wise pass from the law" Matt 
5:18). For Jesus, the very words of the Old Testament were the 
very words of His Father in heaven. He attributes the words of 
Genesis 2:24 to the Creator Himself, "have you not read that He 
which made them at the beginning... said....." ( Matt 19:4). When 
Jesus said "It is written", He meant that it was final, you could not 
question the words of the Old Testament, they were absolute. He 
continually pointed people back to the Old Testament, "Have you 
not read...." (Matt 12:3); "You are mistaken because you do not 
know the scriptures..... " ( Matt 12:24). He clearly pointed out that 
He was not come to "destroy the law and the prophets" but 
rather, "to fulfil them" (Matt 5:17). He drew all His teaching about 



His Messianic office from the Old Testament (Luke 4:18, 32:37, 
Matt 24:53,56).  

4:4 Thus we can summarise the significance of Jesus attitude to 
the OT in this way. The Old Testament is to be received on His 
authority as the authoritative written utterance of God, abidingly 
true and trustworthy. Its divine authority and His authority confirm 
each other, so that not to accept both would be to accept neither. 
The Bible is not infallible just because it says so, but because 
Christ says so. There can be no more reliable witness to the 
infallibility of Scripture than the One who died and rose again to 
be our Saviour, who proved Himself to be the Son of God with 
power.     

4:5 Some attempts have been made to reject Christ's view of the 
Old Testament and to evade the force of this conclusion. 
However, a belief and acceptance of the Old Testament is 
fundamental to our acceptance of Christ and His own Person. If 
we begin to question the authority of the Old Testament we are 
in fact also questioning the authority and Person of Christ. Deny 
the Old Testament as the Word of God, and we must of 
necessity deny the authority of Christ. Christ's claim to be divine 
is either true or false. If it is true, His Person guarantees the truth 
of all the rest of His teaching ( for a Divine Person cannot err): 
therefore His view of the Old Testament is true. If His claim is 
false, there is no compelling reason to believe anything else that 
He said. If we accept Christ's claims, therefore, we commit our 
selves to believe all that He taught - on His authority. If we refuse 
to believe some part of what He taught, we are in effect denying 
Him to be the divine Messiah - on our authority. The question, 
"What think ye of the Old Testament?", resolves into the 
question, "What think ye of Christ?". Thus our answer to the first 
proclaims our answer to the second. To undercut Christ's 
teaching about the authority of the Old Testament is to strike at 
His own authority at the most fundamental point. Indeed, if Christ 
was mistaken in His view of the Old Testament, he 
misunderstood His own mission ( i.e. the OT prophecies He 
claimed to fulfil), and was mistaken all along the line.  

   

5. The New Testament's own claim to Authority   

5:1 Whilst the New Testament, like Jesus, claimed unqualified 
belief and acceptance in the Old Testament, its writers did not 
consider the Old Testament to be the sole authority. The writers 
of the New Testament saw themselves as writing under the 
same Divine inspiration. We have seen some of this in Peter's 
own comments about Paul's writings ( 2 Peter 3:15-16), and Paul 
himself claiming to be writing "words" given to him by the Spirit ( 
1 Cor 2:13).  

5:2 Such a belief in their own inspiration originated from some of 
the final words of Jesus in the Upper Room when He said, "I 



have yet many things to say to you, but you cannot bear them 
now. When the Spirit of Truth comes, He will guide you into all 
truth" ( John 16:12). This is Jesus' prophetic utterance regarding 
the further New Testament Apostolic teachings that were yet to 
come. He is clearly stating that there is much more to be 
revealed but at that present stage, prior to the cross, the 
disciples would never be able to grasp it. Notice how Jesus 
attributes the future revelation to the Spirit. Thus, His prophecy is 
not to be confused with the further exposition of the truth that He 
gave to His disciples after the resurrection when He explained 
the Messianic teaching of the Old Testament. This statement 
forms a fundamental link between the teachings of Jesus and 
that of the Apostles, and prevents us from creating a division 
between Paul and Jesus. Thus, when Paul wrote to the 
Galatians he was able to remind them of the authority by which 
he wrote and taught, "For I would have you know brethren, that 
the gospel which was preached by me is not man's gospel. For I 
did not receive it from man, nor was I taught it, but it came 
through a revelation of Jesus Christ" ( Gal 1:11-12). It must be 
remembered that in the history of Paul he spent some fourteen 
years in the deserts of Arabia before commencing his preaching 
and teaching ministry ( Gal 1:17-2:1), and it is probable that 
during this period he received this 'revelation' to which he makes 
some reference in 2 Cor 12:1ff.  

5:3 When the Apostles taught and wrote they claimed to have 
received the Holy Spirit in a unique way so that they might 
correctly understand the mystery of God's revelation in Christ, 
and thus taught with a special gift of authority, (Eph 3:7ff, 2 Cor 
10:8, 13:10, ). Paul commended the Thessalonians for the way 
they received his words, ".... when you received the word of God 
which you heard from us, you accepted it not as the word of men 
but as what it really is, the word of God which is at work in you 
believers" ( 1 Thes 2:13). Indeed, Paul established himself as an 
authority within the Church which must be recognised and not 
questioned, "If any one thinks that he is a prophet, or spiritual, he 
should acknowledge that what I am writing to you is a command 
of the Lord. If anyone does not recognise this, he is not 
recognised." ( 1 Cor 14:37-38). Notice the negative implications 
here and also in Galatians 1:8, if Apostolic authority is not 
received, "If we, or an angel from heaven, should preach to you 
a gospel contrary to that which we preached to you, let him be 
accursed".  

5:4 Apostolic utterances are the truth of Christ and possess the 
authority of Christ: they are to be received as words of God, 
because what they convey is, in fact, the word of God.  



 
  

6. Some Theories of Inspiration   

6:1 A number of alternative theories have arisen 
over the years regarding the nature of inspiration. A 
brief survey will help us to see man's attempt to 
find an answer compatible with human thinking 
which reduces the Scriptures to nothing more than 
human ingenuity, placing the bible along side other 
great writings of history  

6:2 The intuition theory makes inspiration largely a 
high degree of insight. This view is mainly confined 
to the liberal and modernist theologians. 
Inspiration, according to this view is a function of a 
gift, perhaps almost like an artistic ability, but 
nevertheless a human endowment. They hold that 



the scripture writers were religious geniuses. On 
this basis the inspiration of the scripture writers was 
essentially no different from that of other great 
religious and philosophical thinkers such as Plato, 
Buddha, and others. The Bible is nothing more than 
a religious writing portraying the thinking and 
genius of great religious writers.  

6:3 The illumination theory maintains that there is 
an influence of the Holy Spirit upon the authors of 
Scripture, but that it involves only a heightening of 
their normal powers. There is no special 
communication of the truth, nor guidance in what is 
written, but merely an increased sensitivity and 
perceptively with regard to spiritual matters. Thus, 
the effects of the Spirit are merely to heighten or 
elevate the author's consciousness. This is to make 
the operation of the Spirit no different than the 
effect of stimulants sometimes taken by people to 
heighten their awareness or amplify the mental 
process.  

6:4 The dynamic theory emphasises the 
combination of divine and human elements in the 
process of inspiration and of the writings of the 
Bible. Within this theory the Spirit is merely there to 
direct the minds of the writers to certain thoughts 
and ideas, whilst allowing the writer to use his own 
terminology and methods of expression. Thus, the 
writer's own personality is portrayed through his 
writings. The inspirational element is not to be 
found in the very "words" themselves but in the 
concepts, ideas and thoughts conveyed by the 
writer. This is not verbal inspiration, and must not 
be taken as an Evangelical view.  

6:5 The partial inspiration theory teaches that not 
all the bible is inspired. It is held that certain parts 
are inspired whilst other parts are not. For example, 
some hold to the Law and the Prophets whilst 
denying the rest of the Old Testament. Others  hold 
to the teaching of Jesus but reject the Apostolic 
writings. Scholars will speak of mistakes and errors 
in the Bible which science and higher criticism have 
discovered. Such a view is entirely subjective as it 
depends on the so-called scientific discoveries of 
the day and the whims of the scholars ( who 
incidentally, could never agree) in choosing which 
parts were to be taken as inspired and which parts 
were not. In 1800, the French Institute in Paris 
issued a list of 82 errors in the bible. Today none of 
these errors remain. The existence of the Hitties 



who were regarded as a biblical "error" in 1900 are 
not a problem today due to archaeological finds. In 
the mid 19th century Genesis was considered to be 
a hopeless collection of unsubstantiated myths. 
Moses, it was thought was unable to write, and the 
Hittites never existed, and Abraham's customs 
were regarded as none historical. However, in the 
early 20th century archaeological discoveries of the 
Armana letters, the Nuzi tablets and the Ugaritic 
texts proved to be the demolishing of these 
theories and the establishment of much of the 
earlier parts of the Pentateuch that previously came 
under attack.  

6:6 A more subtle and philosophical form of 
opposition to the Evangelical teaching on 
inspiration is the Barthian concept. Carl Barth, a 
German theologian spoke of the Word of God 
becoming the Word of God as it speaks to you. We 
can only say that the Bible is God's Word when it 
comes to us in a given situation. It does not 
become God's Word because we accord it faith,( 
i.e., believe that it is God's Word on the basis of its 
own teaching), but because by the act of God the 
Bible has reached out to us and become revelation 
for us, in the here and now. In other words, the 
Bible as printed material is not in itself the Word of 
God, but that God Himself, at any moment can 
suddenly make it the Word of God to you in your 
own experience. According to Barth, we can never 
say, "There, that is the Word of God", except, as 
we know that God is aiming at us personally with 
His truth. On the surface, this presents as a 
plausible alternative to the Evangelical approach, 
but actually, it is mere subjectivism based solely on 
individual impulse without presenting any objective 
foundational truth upon which to build one's faith.  

   

7. Conclusion   

7:1 Evangelicals conclude therefore, that the Bible 
is the very Word of God presented to us as a 
divinely given 'propositional revelation'. Its text is 
word for word God given; its message is an organic 
unity, the infallible Word of an infallible God, a web 
of revealed truths centred upon Christ. All of its 
doctrines arise from God's self-disclosure in 
history. The entire edifice of theology is built upon 
this verbal foundation. Without the propositional 
revelation in Scripture, theology is an impossible 
endeavour.  



7:2 In a more personal manner it can be stated that 
whether or not we receive the testimony to 
Scripture as an infallible record of God's revelation 
is a commentary on the consistency of our 
Christian discipleship. It is not difficult to 
understand a biblical critic doubting the veracity of 
the Scripture who cares nothing for its divine 
Saviour, but it is strange to find a believer 
professing his Lord and then disregarding Christ's 
doctrine of inspiration. The authority of scripture 
rests upon the datum of the incarnation. As soon as 
a person comes to faith in the divine Son of God, 
the question of authority is settled. There is no real 
alternative to the dilemma, either a divine Saviour 
and an infallible Bible, or a fallible Bible and no 
divine Saviour! It has to be one or the other.  

7:3 God has given us His truth. His word is reliable, 
trustworthy and living. We believe it because the 
Bible itself testifies to is own claims of authority. We 
believe it because Christ Himself, standing as the 
central focal point, gave His stamp of divine 
approval to the Old Testament and promised the 
same degree of inspiration for the remainder of the 
New Testament. He Himself is the rock upon which 
this Authority of Scripture is built. We believe in the 
authority of Scripture because we believe in Him. 
He was able to make these claims and then prove 
His own divine authority by His very resurrection 
from the dead. Thus with the writer to the Hebrews 
we can say "The Word of God is living and active, 
sharper than any two edged sword.... " ( Heb 4:12). 


