
Studies in Theology    

Doctrine of God  Part   3    

  The communicable Attributes of God (2)   

"God with a character like ours"  

Introduction  

a) We come now to consider those attributes which are 
communicable in the sense that a semblance of these 
characteristics can be found in man who was made in the image 
of God. The previous attributes portrayed God in His 
transcendent, lofty and exalted form. We now see this same 
God with personal characteristics that display Him as a moral, 
intelligent and conscious Being. These will be attributes with 
which we can identify and which we find very warming and 
encouraging to the heart.  

b) We do not propose to suggest that because we may find the 
"communicable" attributes more "close to home", answering to 
our own experience, that we can separate them from the 
"incommunicable" ones. Taking a full biblical picture of God, and 
not making the mistake of forming a God of our own imagination 
or choosing, we harmonise the attributes, believing in the God 
who is fully displayed in scripture. Indeed, the incommunicable 
attributes set God in His exalted and majestic state do but offset 
the communicable ones. We see God as infinite and omnipotent 
in His moral qualities of love, mercy and grace. His 
omnipresence adds confidence to these perfections, lifting them 
from the human level and providing them with a glory all of their 
own. God is sovereign in His love, infinite in His mercy and 
independent in the exercise of His grace.  

c) It is true that we do not want to present God as a "man", with 
all the limitations of humanity. Yet, as we are made in His 
image, there is a common likeness between God and us. His 
personality has qualities that make him approachable, 
communicable and an object of love. These communicable 
attributes highlight God's heart, a heart with sensitivity and 
feeling.  
   

1 . The Goodness of God  

1:1 The Hebrew definition of the term good is (Hebrew bwf) tov " 
pleasant, joyful, agreeable". The Greek has (Greek a)gaqo$) 
agathos, meaning a physical or moral quality, and sometimes by 
(kalo$) kalos, "noble, honourable, admirable, worthy, beautiful". 



We speak of "good" in the sense of the " ideal". God is the ideal 
God. He is all that we would ever want God to be in terms of 
goodness. God is "good" because He is morally perfect and 
gloriously generous!  

i) In the first place we speak of God as being "good" in Himself. 
"For the Lord is good" ( Ps 100:5). God is not bad or evil, and 
when man encounters this God they can expect to receive all 
that is good in terms of fairness, justice and morality. The very 
centre of His being is good in every way. "Good" is closely 
associated with being "upright" ( moral), "Good and upright is 
the Lord" ( Ps 25:8). In His goodness, God Himself is the norm 
and standard of all that is good. His goodness is used frequently 
in the Old Testament as a theme of praise, " praise the Lord! 
Give thanks to the Lord for He is good..." ( Ps 106:1) and as an 
argument in prayer, "Incline thy ear, O Lord, and answer 
me....For thou, O Lord art good...." ( Ps 86:1,5). Because God is 
good, we can depend on Him to be good to us.  

ii) Thus God is also good in all His actions " Thou art good, and 
doest good' ( Ps 119:68). He created and "saw that everything 
He had made, behold it was very good" ( Gen 1:31), "For, 
everything created by God is good...." ( 1 Tim 4). God is good to 
all men, " The Lord is good to all men" ( Ps 145:9), in that He 
provides the seasons and general blessings of His providence ( 
see Matt 5:45, Act 14:17). But as the perfect Father towards His 
own blood bought children he "knows how to give good gifts to 
those who ask Him" ( Matt 7:11). In using term "good" as an 
adjective it carries the meaning of "advantage, beneficial; and 
"prosperity and well-being" when used as a noun. Hence, God's 
goodness provides His people with "advantages" which add to 
our spiritual and physical well-being.  

iii) Within the spiritual realm we know that God's goodness 
extends itself to salvation, ".. He who has begun a good work in 
you...." (Phil 1:6). In Christ we have " tasted of the goodness of 
the word of God' ( Heb 6:5). Throughout the Christian life the 
goodness of God is felt, for "Every good and perfect gift is from 
above...." (James 1:17). Thus, because God is good, the 
Christian can confidently say, I 1l " We know that all things work 
together for good to those who love God and are called 
according to His purpose" ( Rom 8:28).  
   

2.  The love of God  

2:1 The love of God is presented in scripture in a different way 
to which His Justice or Goodness is described. The bible 
succinctly portrays the love as an attribute by simply stating, " 
God is love" ( 1 John 4:8). This is not to say that ' God is loving', 



or that God "possesses the element of love". The phrase "God is 
love" indicates the very centre of the being God as love. The 
essence of God is love. It is impossible for anyone to encounter 
God except that they come face to face with His love.  

2:2 The etymology of the term "love" is of particular interest to 
us.  

i) The most common Hebrew word for "love" is 'Heb' (Hebrew  
bha) . In the OT, whether human or divine, love is the deepest 
possible expression of the personality and of the closeness of 
personal relations. Additionally there is the very special Hebrew 
word chesed (Hebrew  dsj) which is translated in some versions 
as "mercy" ( AV) but means "covenant love". It speaks of a love 
that is beyond sentimental love and finds its roots in justice, 
holiness, loyalty and truth. It is a love that is bound by an oath, 
or a "Covenant". God is portrayed in the bible as a "Covenant 
keeping God". He favours the making of "covenant" between 
Himself and His people, " My steadfast love chesed,( Hebrew  
dsj) I will keep for him for ever, and my covenant will stand firm 
for him" ( Ps 89:28). Hebrew parallelism leads us to conclude 
that "steadfast love" chesed (Hebrew dsj) and "covenant" means 
exactly the same. God's love has a firm, legal foundation!  

ii) The Greek carries four words for love. In the first place there 
is (Greek filew  phileo) meaning, " friendship love", or 
"affectionate regard" of one person for another.  

Secondly, (Greek Veroj) (eros) meaning "sexual, passionate, 
physical love" between the sexes.·  

Thirdly, (Greek storgh) (storge) meaning, "family affection, love 
of a nation or ruler, parents for their children".  

Fourthly, (Greek  a)gaph) (agape), which is the highest and 
noblest form of love. It carries the meaning of selfless love in 
which the mind and will are committed to the welfare and 
happiness of its object. (Greek  a)gaph agape) receives its 
complete definition in the words of 1 Cor 13:4 " Love is patient 
and kind: love is not jealous or boastful; it is not or rude ".  

iii) Whereas  a)gaph) (agape) receives mention no less than 120 
times within the NT, there is probably no use of the word in 
Classical Greek. Truly the Greeks would never consider 
attributing such a significant term to their gods who were for 
them, gods of avarice, capricious, vindictive and cruel.  

2:3 The love of God is expressed in a variety of ways within the 
bible. The love of God in "relationship terms". In His love God 
presents Himself as a "Father" expressing God's willingness to 



become very close and intimate with us. The OT freely used this 
term, "As a father pities his children, so the Lord pities those 
who fear Him" ( Ps 103:13, see also Hosea 11:1ff). The NT 
continues this theme presenting God as "Our Father in 
Heaven..." Especially is this true in the words, -"See what love 
the Father has given us, that we should be called the children of 
God; and so we are" -( 1 John 3:1)  

i) In His love, God presents Himself in the form of the 
"Bridegroom state". God presents Himself ( or Christ) as the 
bridegroom with the church as the bride. Such teaching was to 
be found in the heart of the prophetic message of the OT, (see 
Jer 3:14, Is 62:5). In Ephesians 5:21-33 Paul develops the 
theme of the Church as the bride of Christ, " Husbands love your 
wives as Christ loved the Church and gave Himself for her" see 
Rev 19:7). In His love God presents Himself to us as a "Friend". 
He is called the "Friend of Abraham" ( James 2:23) and as we, 
by faith, are the sons and daughters of Abraham, so we too in 
Christ are the "friends of God".  

ii) The love of God in His general provision for mankind. God's 
love covers the earth, sustaining and maintaining it. Jesus told 
us to " love our enemies,....for God makes His sun rise on the 
evil and on the good..." ( Matt 5:43-45). Indeed, of all men, 
everywhere, whether they acknowledge it or not, it can be said, 
"in Him we live and move and have our being for we are all 
God's offspring" ( Acts 17:28).  

iii) The love of God in the Gospel. " For God so loved the world 
that He gave His only Son" (John 3:16). Or again in Romans 
5:8, " God shows His love for us in that while we were sinners, 
Christ died for us...". "Greater love has no man than this, that a 
man lays down His life for His friends'' John 15:13). Herein lies 
the greatness of the love of God! Indeed, "Here is love, not that 
we loved God, but that he loved us and sent His Son to be the 
propitiation for our sins" ( 1 John 4:10).  

2:4    Additional note on the Hebrew term for "love"  dsj (hesed) 
in the Old Testament.  

a) dsj (hesed) is used in the Old Testament to display the quality 
of relationship between people.  
 Used for husband and wife - Gen 20:13;  
 Father and son - Gen 47:29  
 Between relatives - Gen 24:49  
 Between host and guest - Gen 19:19  
 Between king and subjects - 2 Sam 3:6  

b) Contained in dsj (hesed) is the concept of mutual response. If 
dsj (hesed) has been shown by one party is can be expected, 



and it is the duty, that the other person responds with dsj (hesed) 
Joshua 2:12. Whilst dsj (hesed) is not a legal obligation, its 
failure is taken seriously - 2 Chron 24:22  

c)  dsj (hesed) is associated with covenant making - Gen 21:23. 
The existence of the covenant assures the permanence of dsj 
(hesed) - 1 Sam 20:8 (1 Sam 18:1-3). The covenant becomes a 
firm basis for dsj (hesed) - 1 Sam 20:14-17.  

d)   dsj (hesed) is not just a kind or benevolent response but also 
a dutiful response which, whilst not legally binding, is 
represented as a social and moral obligation. dsj (hesed) 
includes such ideas as - duty, loyalty and faithfulness.  

e)   dsj (hesed) is very closely linked with mercy  (<ymjr  
rahamim). There is a very short step from dsj (hesed) to <ymjr  
rahamim. But, dsj (hesed) includes the idea of obligation which is 
not included in <ymjr  rahamim.  

f)   dsj (hesed) is not just kindness or goodness. dsj (hesed) is 
more than an emotional response to the need of another. 
Behind the action lies the sense of duty and faithful commitment 
to do what is right. Yet dsj (hesed) is not a dispassionate 
discharge of legal or moral obligations, for it contains the 
element of commitment and a right attitude of mind and will. 
Essential to dsj (hesed) is the sense of commitment.  

g)   dsj (hesed) can be defined: - essentially as faithfulness and 
loyal conduct within the context of relationship; it is an inward 
commitment and disposition of goodwill together with its outward 
expression in dutiful and compassionate action. Often dsj 
(hesed) needs qualifying adjectives - unfailing love: covenant 
love.  

h)   God's dsj (hesed) is closely linked with the covenant - Ps 
106:45, 89:28(29). . The covenant becomes the basis for dsj 
(hesed) it proves the additional assurance that God's dsj (hesed) 
will not fail. When God enters into a covenant with His people 
He binds Himself to them to show His dsj (hesed). God's people 
can come to expect His dsj (hesed).  
   
   

3. The Grace of God  

3:1 In our definition of grace we say, " It is the free bestowal of 
kindness on one who has no claim to it". Usually we adopt the 
phrase, "undeserved favour shown to those who rightfully 
forfeited His kindness and deserve condemnation". Grace 
denotes not the mere showing of kindness but the showing of 



kindness to those who have earned the exact opposite! Man by 
nature is never portrayed in scripture as being "neutral", neither 
deserving one thing or another. Because of sin he is justly under 
divine condemnation. Grace, therefore, in the first place 
removes the condemnation ( this is of course the meaning of 
"mercy") and then proceeds to provide positive blessings For a 
simple definition we may states that "grace is God's love in 
action".  

3:2 The Hebrew chanan (Hebrew /j), grace, denotes the 
showing of favour by considering and sparing the object of 
grace. The Arabic carries the concept of " yearning towards one, 
love for, be compassionate and favourable".  

3:3 The Greek (xari$) ( xaris) means grace, good-will, loving 
kindness and favour. Derivatives of (caprij) xeris; are (xarisma  
charisma), grace-gifts, referred to as the "gifts of the Spirit"; 
(xarizomai  xaprizomai ) meaning, " to show oneself gracious, 
kind and benevolent", usually translated as "forgiveness"( see 2 
Cor 2:7, Eph 4:32, Luke 7:42, etc); (xaritow) (xaritow) meaning " 
pursue with grace, bestow grace and favour" ( see Luke 1:28, 
Eph 1:6)  

3:4 The use of God's grace varies in it's application.  

The OT saints could " find grace in the eyes of the Lord" (Gen 
6:8). In other words, because God Himself was a God of grace, 
this grace spilled over into the lives of certain people. ii) The 
saints made it their objective to seek the grace of God, " If now I 
have found grace in your sight" ( Exodus 34:9). God's grace is 
the source of all blessings, "For the Lord God is a sun and 
shield; He bestows favour (chanan Hebrew /j) and honour. No 
good thing does the Lord withhold" ( Ps 89:11).  

The atonement was through God's Grace, " By the grace of God 
He might taste death... ." ( Heb 2:9). Divine Grace is the source 
of salvation, " .. by grace you are saved, through faith...." ( Eph 
2:8).  

Grace continues to flow from God throughout the Christian life, 
"He gives more grace.. .." ( James 4:6). Justification introduces 
us to the realm of grace, " Being justified by faith, we have 
access into this grace in which we stand' ( Rom 5: 1-2). Grace 
will also come to us through the Second Coming of Christ, " set 
your hope fully upon the grace that is coming to you at the 
revelation of Jesus Christ" ( 1 Pet 1:13).  
   

4. The Holiness of God  



4:1 We cannot separate the attributes within the Godhead, 
neither can we divorce one from the other through just accepting 
the ones that appeal to us in our daily experience, or making 
one attribute more central than the others. All the attributes 
blend into each other, offering a fuller meaning and a deeper 
richer experience. We have already noticed that the infinity and 
omnipotence of God can be applied to the attributes of "love, 
grace and goodness". -Thus expands the concepts of His love, 
grace and goodness.  

4:2 Equally, we apply the following attributes of "Holiness and 
Justice" to these attributes and arrive at " Holy love... Just 
grace" etc. By joining all the Attributes we come to this sort of 
conclusion. " God's infinite, omnipotent, holy and just love ( 
grace, goodness)". If we fail to do this we are likely to 
misrepresent God and place an interpretation on His love, grace 
and goodness, which the bible does not warrant.  

4:3 The Hebrew word for "Holy" (Hebrew vwdq quadash ) is 
derived from the root qad ( Hebrew dq) meaning, " to cut or to 
separate". It is one of the most prominent religious words of the 
OT, and is applied primarily to God.  

4:4 The NT Greek (Greek a(giazw  hagiazo) carries the same 
meaning of being "separate, sanctified, set apart, consecrated, 
pure".  

4:5 The sense of God's holiness, therefore, must be taken to 
mean:-· His utter separation from sin and all that is evil, ".. far be 
it from God that He should do wickedness, and from the 
Almighty that He should do wrong" ( Job 34: 10). We are 
depicting God's ethical majesty, His majestic purity.·  

4:6 His utter moral excellence. Whilst the concept of being 
"Holy" has the negative meaning of being without sin, there is 
also the positive side which speaks of God's glorious holy 
beauty, His moral excellence.4:6 God's Holiness is portrayed in 
various ways. God's Holiness prevents Him from sin. He is pure 
and perfect in all His being. So holy that Hosea says, " Thou 
who art of purer eyes than to behold evil...." ( Hosea 1: 13).·  

4:7 God' Holiness means that He calls on His people that they 
must "be holy as I am holy" ( Lev 11:45), "For thus says the high 
and lofty One, who inhabits eternity, whose name is Holy; I dwell 
in the high and lofty place and also with him who is of a contrite 
and humble spirit... " ( Isaiah 57:15).  

4:8 God's Holiness becomes an object of praise and worship, 
"Let them praise thy great and terrible name: Holy is He" ( Ps 



99:3). Again the Psalmist declares,- " thou art Holy, enthroned 
on the praises of Israel" ( Ps 22:3).  

4:9 God's Holiness is reflected in Isaiah's favourite title for God, 
"The Holy One of Israel" ( Is 12:6). His vision and call are 
centred around the angels of heaven crying " Holy, holy, holy is 
the Lord of hosts'' ( Is 6: 3). For Isaiah, his preaching was a call 
upon the people to devote themselves to a life of holy obedience 
because a Holy God sent him to an unholy people.  

4:10  God's Holiness is portrayed as a "majestic holiness" ( 
Exodus 15:11). From our previous study we may add, " a 
sovereign, omnipotent holiness".  

4:11 God' Holiness makes Him stand alone , " There is none 
holy like the Lord...." ( 1 Sam 2:2).· God's Holiness makes Him 
different from mankind, "... for I am God and not man, the Holy 
One in your midst" ( Hosea 11:9).  

4:12  God's Holiness is revealed through His Holy Law, " So the 
Law is holy, and the Commandment is holy, just and good' ( 
Rom 7:12).· The Holiness of God is revealed in the Lord Jesus 
Christ, who being part of the Godhead warrants the title, " The 
Holy and Righteous One" ( Acts 3:14).  
   

5. The Righteousness of God  

5:1 Closely related to the Holiness of God is His 
"Righteousness". Whereas Holiness speaks of God's moral 
purity, "Righteousness" speaks of His legal justice, the rightness 
of His nature. Righteousness presupposes a law which is the 
standard upon which justice and righteousness are based. It 
may be said that there is not a law above God to which He must 
be subject. However, there is a law within His nature, which in 
itself is the highest possible standard. The Law of God is the 
expression of His Holiness, both positively in commanding good 
and negatively in forbidding and rejecting evil. To say that He 
"must be Just" is not to say that He is bound by an exactly 
formulated legal system like a magnified earthly code of law, but 
that by the necessities of His own nature. He must be true to His 
own righteousness, and cannot compromise with sin. God's 
Holiness provides the high standard of the law, His 
righteousness and justice are but the exercise of this standard in 
practice, especially in the way He chooses to handle the affairs 
of mankind.  

5:2 The Hebrew ( Hebrew qdx  tsaddik) and the Greek 
(dikaiosunh dikaiosune) both carry the concept of conformity to a 



standard, that which is right, normal, correctness in thinking and 
action.  

5:3  The bible constantly depicts God as being " righteous and 
just" in all His ways with men, whatever they may think of Him. " 
The Lord is just in all His ways..." ( Ps 145:17); "Righteous art 
thou, O Lord...." ( Jer 12:1); "O righteous Father " ( John 17: 25); 
righteous Judge " ( 2 Tim 4:8); " If you know that He is righteous 
" ( 1 John 2:29).  

5:4  This righteousness of God does not remain in Him a 
passive characteristic. It greatly affects the way God handles 
people. Whatever God does within His creation it is always just 
and right, " The Rock, His work is perfect; for all his ways are 
Justice... just and right is He" (Deut 32:4). Being righteous in all 
His ways, God cannot act unjustly with respect to His holy 
character, thus, "... there is no perversion of justice... with the 
Lord our God" ( 2 Chron 19:7). It was important for Abraham to 
learn this lesson as he stood overlooking Sodom knowing that 
God was going to Judge this city, "Shall not the Judge of all the 
earth do right?" ( Gen 18:25).  

5:5  This last scripture introduced the concept of God being the 
"Judge of all the earth". In His righteousness, God executes 
justice over all the earth. This involves providing rewards for the 
righteous but also giving punishments for the unrighteous. This 
is God's "retributive justice". The bible expresses this within the 
phrase, "the wrath of God". " Through the wrath of the Lord of 
hosts the land is burned..." ( Is 9:19); " For the wrath of God is 
revealed from heaven against all ungodliness and wickedness of 
men" ( Rom 1:18); "storing up for yourself wrath on "For it is 
because of these things that the the Day of wrath ( Rom 2:5); 
wrath of God is comes upon the sons of disobedience" ( Eph 
5:6).  

5:6  The wrath of God can be defined in this way.  Wrath is not 
uncontrolled anger or tantrum. We are not talking about loss of 
temper when someone cannot have their own way. Remember, 
there is no unrighteousness in God. His wrath must be 
reconcilable with his holiness for it stems from His holiness. The 
bible does not portray God with uncontrolled outbursts of 
passion which are pagan concepts.  

Wrath in God is an expression of His hatred for sin. If God is 
holy it is imperative for Him to dislike sin. Holiness and sin 
cannot mix. The holiness in God cannot tolerate sin. The 
Holiness in God calls for a reaction within the Godhead in the 
face of sin.  



Wrath in the Godhead, therefore, is simply the Divine reaction of 
a Holy God in the face of sin. Where there is sign there is wrath! 
God' s wrath reveals His utter repulsion in the face of sin. The 
wrath of God stresses the seriousness of sin.  

Wrath is in perfect harmony with the love of God. Whereas 
scripture makes it abundantly clear that God hates sin ( and 
scripture does not separate the sin from the sinner!) , " The Lord 
tests the righteous and the wicked, and His soul hates him that 
loves violence" ( Ps 11:5). Yet this does not prevent God from 
loving His people with a deep sense of fatherly love, despite 
their sin, sending them His prophets seeking to turn them from 
their evil ways. Hosea combines strong passages of God's 
deepest hatred and loathing for their sin, alongside passionate 
heart warming pleas for their repentance, "All their wickedness 
is in Gilgal; for there I tested them because of the 
......wickedness of their doings" ( Hosea 9:15f); "I drew them with 
cords of a man, with bands of love...How shall I give you 
up...mine heart is turned within me, my compassions are kindled 
together..." (Hosea 11:4. 8f). It is right to say that wrath and love 
are compatible elements of the same divine nature within a God 
of righteousness and Justice. Whenever God's wrath is 
exercised against man in sin, it is influenced by a heart 
tenderness of love. Let us think of wrath more in terms of "holy 
love", a flame which sears but purifies.  

5:7 Biblical expressions of the wrath and righteousness of God 
can be found in: -  

The Fall ( Gen ) was the very first expression of God's wrath on 
earth. Adam had failed within the agreement not to eat of the 
forbidden fruit. God's justice cannot tolerate sin. Because He is 
Righteous, He has to recoil against this act of rebellion, and He 
does so through driving Adam and Eve from the garden and 
imposing the judgements of pain, suffering and finally death 
itself.  

The OT becomes full of expressions of God's wrath as 
outcomes of His justice and Righteousness in the face of sin:- 
The Flood The destruction of the Tower of Babel The judgement 
on Sodom and Gomorrah The plagues on Egypt The fall of 
Israel to the hands of the Assyrians The exile of Judah. The NT 
spells out a similar picture. Jesus, more than any other NT 
speaker, taught of the pangs of "hell" as being the final and most 
terrible expression of the wrath of God ( see Matt 5:22-23, Mark 
9:43ff).  

The Gospel itself is an expression of the wrath and 
righteousness of God. It is God's own way of dealing with His 
wrath and Justice. The term "Propitiation" in Romans 3:25 



(expiation RSV, "sacrifice of atonement", see foot note. NIV), 
Greek i(laasterion  hilasterion, means "satisfying wrath".  

On the cross Jesus bore our sins and thus invoked the wrath of 
God in a judgement and curse falling upon Him ( see 2 Cor 5:21, 
Gal 3:13, Is 53:10). This is the reason for that cry from the cross, 
"My God my God, why have you forsaken me" ( Matt 27:46) In 
Romans, Paul specifically deals with the cross as a means to 
"show God's righteousness" ( 3:25) through Jesus becoming the 
"propitiation". Thus God was proving "... that He Himself is 
righteous and that He justifies him who has faith in Jesus' (3:26). 
The cross, therefore, is God's glorious means of remaining 
perfectly holy and Just whilst at the same time being able to 
save and forgive the sinner. It is in the cross that we see the 
glorious blending together of the justice and love of God. They 
are not exclusive attributes, they come together in the vicarious 
sacrifice of Jesus.  

5:8 Meaningful Applications of this attribute .  

The Justice and Righteousness of God proves His faithful 
reliability for faith". God is faithful by whom you were called..." (1 
Cor 1:9).  

The Justice and Righteousness of God proves for us that 
everything He does in our lives will be "right". We can always 
repeat those words, "Shall not the Judge of all the earth do what 
is right". Because He is just " we know that everything works 
together for good...." ( Rom 8:28).  

The Justice and Righteousness of God gives us assurance of 
sins forgiven, " If we confess our sins, He is faithful and just, and 
will forgive our sins" ( 1 John 1:9). The Justice and 
Righteousness of God gives us assurance for Eternal salvation. 
His Justice ensures the final fulfilment of all God's promises 
towards us, " .. thou hast fulfilled thy promise, for thou art 
righteous" ( Neh 9: 8).  
   

Conclusion  

In concluding this entire series of lectures on the "Doctrine of 
God' I wish to refer you to the words of Isaiah 40:9 : "Get you up 
to a high mountain O Zion, herald of good tidings; lift up your 
voice with strength, O Jerusalem herald of good tidings, lift it up, 
fear not; say to the cities of Judah, 'Behold your God!"'. What 
have seen within these three studies on the Doctrine of God? 
According to Isaiah it is "Good tidings" . We have called upon 
ourselves to "Behold our God". No greater task could occupy 
our time and attention. This has been true "worship". Go on 



"beholding your God". Don't stop here. It is the key to your future 
ministry and evangelism. You are proclaiming this God to a lost 
people. This is the God you are seeking to bring people to know. 
The reason Jesus died, " the just for the unjust, to bring us to 
God". Extra Note on the - The meaning of Hesed (Hebrew dsj).  

1 . Used in the Old Testament to display the quality of 
relationship between people. Used for husband and wife - Gen 
20:13: Father and son - Gen 47:29; Between relatives - Gen 24 
49; Between host and guest - Gen 19:19 Between king and 
subjects - 2 Sam 3:6  

2. Contained in Hesed (Hebrew dsj ) is the concept of mutual 
response. If hesed has been shown by one party is can be 
expected, and it is the duty, that the other person responds with 
hesed. Joshua 2:12. Whilst hesed is not a legal obligation, its 
failure is taken seriously - 2 Chron 24:22  

3. Hesed (Hebrew dsj ) is associated with covenant making - 
Gen 21:23. The existence of the covenant assures the 
permanence of hesed - 1 Sam 20:8 ( 1 Sam 18:1-3). The 
covenant becomes a firm basis for hesed - 1 Sam 20: 14-17  

4. Hesed (Hebrew dsj ) is not just a kind or benevolent response 
but also a dutiful response which, whilst not legally binding, is 
represented as a social and moral obligation.. Hesed includes 
such ideas as - duty, loyalty and faithfulness.  

5. Hesed (Hebrew dsj ) is very closely linked with mercy 
(Hebrew <jr rahamim). There is a very short step from hesed to 
rahamim. But, hesed includes the idea of obligation which is not 
included in rahamim.  

6. Hesed (Hebrew dsj ) is not just kindness or goodness. Hesed 
is more than an emotional response to the need of another. 
Behind the action lies the sense of duty and faithful commitment 
to do what is right. Yet hesed is not a dispassionate discharge of 
legal or moral obligations, for it contains the element of 
commitment and a right attitude of mind and will. Essential to 
hesed is the sense of commitment.  

7. Hesed (Hebrew dsj )can be defined: - essentially faithfulness 
and loyal conduct within the context of relationship; it is an 
inward commitment and disposition of goodwill together with its 
outward expression shown in compassionate action. Often 
hesed needs qualifying adjectives - unfailing love: covenant 
love.  

8. God's hesed. Hesed (Hebrew dsj ) is closely linked with the 
covenant - Ps 106:45, 89:28 (29). . The covenant becomes the 



basis for hesed., It proves the additional assurance that God's 
hesed will not fail. When God enters into a covenant with His 
people He binds Himself to them to show His hesed. God's 
people can come to expect His hesed.  

  


