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Studies in Church History 

 

Twentieth Century 
  
Preface  

a) When the Protestant Church entered upon the twentieth century it held on to the 
confidence afforded to it by the great spiritual awakenings of the eighteenth and 
nineteenth centuries. In spite of this however, under the influence of Darwin's theory of 
evolution the Church was conceived of progressing from strength to strength as it evolved 
through its new discoveries of liberal and "modern" theology. It was thought by many that 
the twentieth century would be an age of high spiritual enlightenment and peace. Biblical 
critics boasted of their rejecting of the scriptures as the revelation of divine truth replacing 
it with the wisdom of the scholars. Many young enthusiastic students of the ministry were 
sent to the German Universities which was the centre for liberal and radical theological 
views. Thus, with the emergence of a new century came the popularity of a form of 
Christianity, held by growing numbers, which now despised the miraculous and rejected 
the need for a salvation the substitutionary sacrifice of Christ.  

b) Economically and politically, it was thought that the material wealth of the nation would 
grow with ever abundant resources and that modern man would naturally become richer in 
his possession of goods. The liberal humanists and the supporters of social Christianity 
proclaimed a better world or, as they termed it, the kingdom of God was at hand.  

c) Others were not so optimistic about the state of the country and the Church. Some felt 
that the new ideologies were destined to fail and were most pessimistic about the future. 
Marx made man a reflection of property-relations; Darwin the survival of the fittest, and 
Freud an unknown libido. Man's own personal freedom was in jeopardy, self control and 
freedom of choice did not seem to exist. There was no future to look forward to - only 
despair.  

d) Church attendances were now falling, preachers no longer seemed able to preach with 
the same note of authority as their predecessors, the love of pleasure was becoming the 
more dominant theme, and the Lord's Day was increasingly becoming a day of 
amusement and less a day of rest and worship. Yet, there were still some people within 
the Churches who rejected the "New Theology" and continued to be influenced by the 
spiritual traditions of former years. However, such were few in numbers and in general the 
congregations lacked the fire and enthusiasm of a true biblical experience.  

1. Significant political events in the Twentieth Century  

1:1 The fatal blow was struck in 1914 with the outbreak of the first world war. For the very 
first time the world knew "total war". All the ideologies of a progressive western culture 
with the hopes of spiritual and material advancement in the twentieth century were 
rudely shattered. A.J. Balfour stated that, like many of his peers, he had made the 
fundamental mistake of thinking that because the world had progressed materially and 
scientifically, it must have made equal progress morally and spiritually. The war 
demonstrated, above all, "man's inhumanity to man". After four and a half years of 
terrible war with the loss of ten million lives, peace came to a shattered world.  

        1:2 Then came the second world war with Nazism creating the barbaric doctrine of anti-
Semitism believing that the Jews were the source of all modern evils, the "culture-
destroying race" that gave the world both capitalism and Marxism. Hitler even went as 
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far as to declare that even the Christian faith was a Jewish plot; "The heaviest blow 
that ever struck humanity was the coming of Christianity. Bolshevism is Christianity's 
illegitimate child. Both are inventions of the Jew". He assumed that in time Christianity 
would die out.  

1:3 Sadly, many Protestants in Germany overlooked Hitler's anti-Semitism in praise of his 
anti-communism. Conservative Churchmen felt that if Nazism was treated with 
understanding, it would eventually outgrow many of its faults and bring about a 
national regeneration. His stand against immorality, pornography, prostitution and 
homosexuality appealed to many, as did his pro-family approach. Indeed, in the 1930s 
Christians in the United States were divided in their attitudes to totalitarian 
dictatorships. Even Hitler found favour with a number of Christians who commended 
him for building a "front line defence against the Anti-Christ of Communism". In 1933, 
Hitler called for the unification and nationalisation of all Church groups under a single 
"Reich-bishop". This was in line with Hitler's policy of bringing all groups under the total 
control of the Fuhrer and State. Hitler's closest advisers Bormann and Himmler worked 
towards the "final settlement" in Church - State relations. The Churches were to be 
subordinated to the "new order", the clergy stripped of all privileges, and Christianity 
left to suffer what Hitler called a "natural death". In occupied areas of Eastern Europe 
priests and pastors, along with devout laymen, were treated as common criminals. 
Thousands were executed or sent to concentration camps. In Poland the institutional 
Church was virtually wiped out by the Nazis.  

        1:4 A small minority of clerics and laymen in both denominations (Protestant and Catholic) 
openly opposed the Nazis. In the assassination attempt on the life of Hitler in 1944, 
Count Laus von Staufeenburg who planted the bomb was a Catholic. Dietrich 
Bonhoeffer joined the anti-Nazi pastors in the German "Church struggle". He was 
loosely involved with British intelligence and finally was arrested for his involvement in 
smuggling fourteen Jews to Switzerland. The eventual execution of Dietrich 
Bonhoeffer revealed the implacable hostility of National Socialism to Christianity.  

1:5 Another, and more subtle form of opposition to Christianity came in the form of 
Communism. Hostile to Christianity and all religion, it presented an atheism that taught 
that all religion was false consciousness and an illusory reflection of the world. It 
believed, as Hitler did, that Christianity would die a natural death once society was 
restored to normality through communism. Institutional religion was a reactionary 
social force that only impeded progress towards the classless society, and it had to be 
smashed. Christianity was seen as a threat to the power of the Party.  

       1:6 Nevertheless, Stalin in wartime Soviet Russia realised the value of the Church's 
contribution to public morale. He allowed the old traditional patriarchal Church to revive 
and reduced the level of atheist propaganda.  

1:7 In China it was a different matter. As World War II ended, the Chinese communist 
leader Mao Tse-Tung resumed his struggle for control of China and in 1949 
established the People's Republic of China. Believing that Christianity was tied both to 
Western colonialism and to Vatican and American anti-communism, Mao's government 
expelled all foreign missionaries, liquidated Church organisations, and subjected 
believers to intense persecution. This reached its peak in the "Cultural Revolution" of 
1966-1967.  

        1:8 However, in the late 1970s China began opening itself towards the West encouraging 
business opportunities, tourism, student exchange and the transfer of Hong Kong from 
Britain was arranged to take place in 1997. Especially noteworthy was the growth of 
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Christianity. Churches were allowed to re-open after Mao's death and they expanded 
so rapidly that China seemed to be on the verge of a major revival.  

1:9 A further significant happening in the middle part of the century was the issue of 
racism. Ethnic and racial strife with its religious overtones was a most serious issue 
that needed to be addressed. In South Africa most white Churches and their leaders 
supported policy of apartheid, and the country became an international outcast 
because of it. African Christians played a vital part in the dismantling of apartheid such 
as Bishop Desmond Tutu. Various Churches in the country, especially the charismatic 
ones, provided models of integrated life, and by 1990 even the mainline Churches 
were speaking out against apartheid. As more and more Christians withdrew their 
support from the system, and international economic and political boycotts left South 
Africa isolated and apartheid began to be gradually dismantled until we have reached 
the position as it is today. In 1994 for the first time, elections were held amongst the 
black population and today we have a black  Prime Minister.  

1:10 In the United States racial segregation was deeply rooted in the Churches. The black 
Churches came into existence largely through their response to their exclusion from 
white congregations. The Civil Rights movement had a significant Christian dimension, 
and the most outstanding Civil Rights activist was Martin Luther King.  

1:11 Born in Atlanta, Georgia in 1929 Martin Luther King eventually became a co-pastor of 
a Baptist Church. In 1955 he was pastor of a Baptist Church in Alabama. It was here 
that he came into the limelight achieving first the de-segregation of buses. Brought up 
in the black evangelical tradition and influenced by the social gospel movement, he 
saw Christianity as a force that could transform not only the individual but the whole of 
society. He led the Civil Rights movement for thirteen years and never resorted to 
violence. In 1964 Martin Luther King was awarded the Nobel Peace Prize and in 1968 
died under the assassin’s bullet at the age of 39.  

2.  Liberal theology in the Twentieth Century  

2:1 Whilst the liberal theology of the 19th century was heavily questioned after the first 
world war and theologians were duly humbled, it seemed impossible for speculative 
theology to completely fade away. The twentieth century witnessed an astonishing 
degree of theological diversity leading to the most bizarre forms of so-called Christian 
thinking on the one hand to the thoroughly evangelical and Reformed Biblical thinking 
on the other.  

       2:2 An important individual on the stage of radical theology was Adolf von Harnack of 
Berlin ( 1851-1930). He believed that Christianity could be summed up under three 
main heads, the Fatherhood of God, Brotherhood of mankind and the value of the 
individual soul, all of which could be found in the teaching of Jesus. His main source 
was Albrecht Ritschl (1822-1889). What later became known as the "social Gospel" 
had its roots in Ritschl's liberalism. For such men, the Kingdom of God did not mean 
the redeemed, rather it meant society at large, and thus the Gospel, as they saw it was 
mainly concerned with social reform and political action. Some wanted this "social 
Gospel" in place of Pietism which they saw growing in the Churches.  

2:3 Others took this liberalism still further and presented Christianity as a living and 
changing commodity that needed constant reshaping. Christianity was not considered 
as a once-for-all deposit of truth from the past. Alfred Loisy, a French Roman Catholic 
argued that the Gospel's do not report reliably the teaching of Jesus, but rather 
expressed the faith of the early Church that is a later development of what early 
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Christians thought Jesus should have said. R.J. Campbell taught that the incarnation 
was no more than the supreme example of God's indwelling a human being (not far 
removed from the "adoptionist" heresy of the 2nd century).  

2:4 During the early part of the century, and partly because of the missionary endeavours, 
scholars began to take up the study of comparative religions. They found that in many 
countries there was a common form of "primitive religion" showing that religion 
develops and evolves as man discovers more about the universe. Thus man was 
presented as seeking after some divine being starting from a very primitive position 
and then arriving at a more sophisticated position as we have it in our Bibles. This 
discovery was then applied to the bible showing that religion was not revelation but 
rather man's evolving discovery of God. Man moved naturally from animism (primitive 
religion), through polytheism (many gods) to henotheism (a chief god amongst many) 
and then monotheism (worship of the one true God).  

2:5 This introduces us to Albert Schweitzer ( 1875-1965), the great musician, theologian, 
philosopher and missionary, who presented his book, "In Quest of the Historical 
Jesus", seeking to present a Jesus stripped of the miraculous and divine as an attempt 
to see the real man, Jesus. He saw in Jesus a man who was dominated by the idea of 
the imminent end of the present world order who attempted to force the arrival of this 
end by his death.  

2:6 On to this theological stage stepped a very prominent and influential figure who, at first 
appeared to win the support of the evangelical party, but was later seen to be equally 
radical in his thinking as his predecessors. Karl Bath (1886-1968) served as a pastor 
in Switzerland and became increasingly convinced that liberal theology was bankrupt. 
He used terms such as "the Fall; atonement; justification and original sin", and thus 
won the attention of many evangelicals. However, it soon became clear that although 
he was opposed to the old forms of liberalism he was heralding a new and subtler 
kind. In his "Dogmatics" he taught that the Bible was thoroughly a human and thus 
fallible work of man. In his commentary on Romans Barth taught that the teachings of 
Jesus as given in the Gospels are far from the truth about God. He differed from 
previous liberals by asserting that although the Bible itself cannot be said to actually be 
the very Word of God, it did contain the Word. Thus, Barth showed that in his view the 
Bible became the infallible Word of God to man as it was read and applied. His 
teaching has been labelled "Neo-Orthodoxy", or "Neo-Calvinism".  

2:7  The issue that was now being debated was this, "Jesus: history or faith". The 
historical reliability of the biblical records was being criticised more and more and 
replaced with a different kind of mysticism. The German Rudolf Bultmann ( 1884-
1976) was most sceptical about the knowledge of the real Jesus. He argued that most 
of the Gospel material was circulated orally before being committed to writing, thus the 
Gospels reflected the theology and belief systems of the early Christians rather than 
that of Jesus Himself as a reliable record. He inherited the old liberal view that 
experience and ethics were a higher priority over doctrine and historical facts. He saw 
the early Churches proclaiming a risen Christ of their own experience rather than being 
concerned mainly with historical facts about the Jesus of Nazareth. Later he wrote, 
"We can now know almost nothing about the life and personality of Jesus". This he 
saw was an advantage to genuine Christian faith. He refused to see the Jesus of 
history, rather he merely wanted the Jesus of experience.  

2:8  In 1941 Bultmann wrote his historic essay on "Myth in the New Testament". It gave 
rise to a debate that has still not ended. Bultmann believed that the New Testament 
embodied a pre-scientific view of the world which he called a "mythical" outlook. Thus, 
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for him, if the truth of the Gospels has to be communicated to society, it has first to be 
"demythologized". Nevertheless, Bultmann felt that in doing this the Church still had a 
message to give to modern man and that by demythologizing the truth one merely 
made it clearer for people to understand. Whilst Bultmann's views were condemned by 
many groups of Churchmen, he had effected untold harm on the Christian society. He 
had undermined the value and use of the Bible and increased suspicions of the 
supernatural.  

2:9   It was Dietrich Bonhoeffer ( 1906-1945) who put forward the idea of a religionless or 
"worldly Christianity". He placed much emphasis upon what he called "costly 
discipleship". Bonhoeffer argued that preaching justification by faith alone produced 
cheap faith and that evangelists often presented Christianity as a crutch for people to 
lean on and God merely as a source of comfort in moments of stress. He said "God is 
teaching us that we must live as men who can get along very well without Him". This 
did not mean atheism, but a rejection of religion. Thus for Bonhoeffer true Christianity 
was not belief in revealed truth but in the exercise of brotherly love.  

2:10  Paul Tilich (1886-1965) sought to answer questions raised by secular man such as 
existence, reason and being. Tilich did not like to say that God exists, for to ascribe 
ordinary existence to Him is to view Him as one object among others in the everyday 
world. He raised questions about what we mean by the personality of God, and 
whether God may still be conceived of in traditional terms at all. God for him was the 
"Ultimate" and to encounter the "Ultimate" was only through experience. Critics have 
said that to Tilich the "Ultimate" God has become merely any experience which feels 
"ultimate". Tilich's theology was really a kind of theosophy, i.e., a combination of 
theology and philosophy as an attempt once again to meet the demands of making 
Christianity suited to "man come of age".  

2:11  From Paul Tilich we move on to the debates which surrounded John Robinson's 
famous writing in 1963 "Honest to God". Here again, it was a matter of being able to 
reach the modern man with the Gospel. Robinson drew on Bultmann's ideas about 
myth and demythologising and on Tilich's notion of God as the "ground of our being" 
plus Bonoeffer's view of a "religionless Christianity". Robinson clarified these ideas into 
his major denial, namely his rejection of a God "up there" or "out there". Whilst this 
book was widely acclaimed it was found to raise more questions than answer them.  

2:12  Then, in the 1960s came the "God is dead" debate. Paul van Buren declared that the 
word "God" is dead insisting that the language about God was dead. Others stated 
that God died at the cross. Harvey Cox's "The Secular City" ( 1966) stated that "God 
comes to us today in the event of social change".  

   

3.  Evangelical Christianity in the Twentieth Century  

3:1  It would be a mistake to think that liberal and radical theology entirely dominated the 
scene during the early and later years of the twentieth century. Indeed, in America, as 
protest against liberal theology a movement arose known as "fundamentalism". 
Fundamentalist believed in the verbal inspiration of the Bible and in the full range of 
evangelical truths that had been held by the evangelical leaders of the previous two 
centuries and beyond. Amongst them were prominent men such as B.B.Warfield, 
whose book "The Inspiration and Authority of the Bible" made a significant impact 
amongst Christians. It is probably true to say that Warfield's treatment of the subject is 
almost exhaustive and any of today's writers on the subject merely build upon his 
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foundation. Other people such as H.C.G.Moule, Bernard Ramm, Carl Henry, and 
James Orr also championed the truth. They all emphasised the substitutionary death 
of Christ on the cross, the reality of eternal punishment, and the need for a personal 
conversion. Sadly, in later years the term "fundamentalism" become synonymous with 
a defensive obscurantism which was anti-scholarly and anti-intellectual. However, 
conservative evangelicalism become increasingly scholarly and was able to defend the 
biblical position upon the same ground with the liberals. British conservative scholars 
also entered the debate such as F.F. Bruce, E. J.Young, Leon Morris, J.I. Packer 
and Donald Guthrie amongst many others.  

3:2    Since the end of the Second World War the conservative evangelical school of 
thought in Great Britain and America has been stronger and more vigorous than for 
many years. There has been a renewed interest in scholarship particularly since in 
1929 the archaeological discoveries known as the "Ras Shamra Tablets", in Ugarit and 
Mari on the River Euphrates. These discoveries have shed new light on life in Caanan 
during the times of the Patriarchs giving increased credence to the biblical teaching. In 
1947 came the discovery of the Dead Sea Scrolls which have provided Hebrew 
Biblical material some 200 years BC, and 1,000 older than any Hebrew scripts hitherto 
being used. These and other discoveries all helped to encourage a biblical 
scholarship, which used the Bible itself as a source document of historical evidence.  

3:3    Within the first half of the century there entered into the evangelical world a number 
of very powerful and influential contributions to the teaching and support of the 
evangelical Churches. In the first place, during the early part of the century, there 
came a renewed interest in conservative scholarship and a literature was being 
constructed in which evangelicals could vigorously defend their biblical position. This 
came about largely through the efforts of the Inter-Vasity Fellowship (IVF). There had 
been previously, something of a landslide away from biblical Christianity between 1900 
and 1919. Evangelical leaders were astonished how quickly men and women could 
turn from God's revealed truth. The Student Christian Movement (SCM) had tragically 
been in the vanguard of this. The evangelical Cambridge Inter-Collegiate Christian 
Union (CICU) , founded in 1877 had, by 1910 dissociated itself from the rest of the 
SCM on the grounds that the latter was denying basic Bible truths. By the end of the 
first world war (1918) there was hardly any theological college that had not 
downgraded its view of the Bible and Christ.  

3:4 In1919 young evangelical students in Cambridge and Oxford Universities and those 
who had returned from the war came together for prayer in their united concern to see 
the truth of God's Word re-established. That year strong and effective prayer was 
made to God. The result was the first Inter-Vasity Conference of Evangelical Unions in 
London in December 1991. This had been organised by Oxford and Cambridge 
undergraduates who desired to see Christian Unions similar to the CICCU (Cambridge 
Inter-Collegiate Christian Union) in all the universities. Then, in 1928 the Inter - Varsity 
Fellowship (now the Universities and Colleges Christian Fellowship, UCCF) came into 
being. During the inter-war years many such groups were founded and were affiliated 
to the Inter-Varsity Fellowship. The IVF, with its strong conservative doctrinal basis has 
greatly expanded its work and affiliated organisations extended its influence into the 
Training and Technical Colleges. The movement has also spread around the world 
linking evangelical Christian students from many countries.  

3:5 Many young men struggling to hold their conservative position in the midst of liberal 
theological colleges found the IVP publications in the form of books and monographs 
to be of immense importance and support. Gradually conservative scholarship was 
making itself known and presenting a challenge to the liberalism of the day. Many 
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students had cause to thank God for the writings and scholarly theology of men like 
Donal Guthrie, Leon Morris, F.F. Bruce, Tasker, Ralph Martin, John Stott, Kevan, 
Stibbs, Foulkes, Ellison, Motyer, Kitchen and Wenham to name but a few. The 
liberals would not longer champion the field of biblical scholarship, the evangelicals 
were making themselves known in force.  

3:6 Additionally, the emphasis upon large scale evangelistic campaigns led by Dr Billy 
Graham in the 1950s brought a renewed interest in evangelism amongst those holding 
conservative theological views. Born on a farm in North Carolina USA in 1918, Billy 
Graham was converted in 1934. He became the first evangelist for the Youth for Christ 
movement. In 1950 he formed the Billy Graham Evangelistic Association and initiated 
the radio programme known as "The Hour of Decision". Graham moved into the 
itinerant evangelistic style of ministry and began holding extensive campaigns in most 
of the largest cities of the world. He demonstrated a thorough-going bible based form 
of preaching and was initially known for his compelling phrase "The Bible says......". He 
played a leading role in founding the periodical "Christianity Today" in 1956 and in 
setting up the World Congress on Evangelism in Berlin ( 1966), Lousanne ( 1974) and 
Manila ( 1989)and the Amsterdam Conference for itinerant Evangelists ( 1983 & 86).  

3:7 Another and most outstanding contribution to Reformed evangelicalism was made by 
one of the strongest and most able evangelical leaders this century has produced. Dr 
Martin Lloyd-Jones. Born in Cardiff, South Wales, Dr Martin Lloyd-Jones eventually 
came to London and entered Barts Hospital at the age of 16 for his medical training. In 
1924 he was working in Harley Street having proved himself as a brilliant medical 
student. However, in 1926 he felt the call of God and committed himself to the 
Christian ministry beginning with a struggling Calvinist Methodist Mission in Aberavon 
in South Wales. He moved to Westminster Chapel at the commencement of the 
Second World War where he remained until his death in 1981.  

3:8 In addition to these labours in Westminster Chapel Dr Martin Lloyd-Jones was an 
itinerant preacher throughout the UK for over 40 years. He was also President of the 
Evangelical library and frequently of the Inter-Vasity Fellowship (now UCCF). He was a 
conference speaker in North America, Europe and South Africa; Council member of 
the China Inland Mission (now OMF), and universal supporter of missionary 
endeavour. He inspired the Evangelical Movement of Wales and was Chairman and 
leader of the Puritan and Westminster Conferences. He was also author of more than 
23 volumes, and constant advisor and helper to the Banner of Truth Trust.  

3:9 He was portrayed by the Sunday Times as being one of the few pulpit ministers who 
could fearlessly and persuasively preach a Gospel message that delivered people 
from a realistic hell. He presented as a lion in the pulpit displaying a unique preaching 
skill as he expounded the Word of God uniting theology and pastoral application. His 
congregation was constantly made up of folk from all walks of life, ages and cultures. 
He spoke, argued, debated and pressed home his challenging conclusions with power 
and persuasion rarely observed in a twentieth century pulpit. On Friday evenings he 
held spell bound a very large weekly congregation as he expounded Paul's letter to the 
Romans. Initially, those unfamiliar with the Doctor's (as affectionately known) style of 
preaching found him presenting an unusual depth of scriptural teaching difficult to 
fathom. However, with a little persistence, familiarity with his compelling style was 
soon acquired which was only matched with a new awareness of biblical, theology and 
Church History. In addition to this magnificent preaching ability, Dr Martin Lloyd-Jones 
was known for his gentle, wise and perceptive counselling. Following each service at 
which it was common for him to preach solidly for an hour, he always had time for 
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those with personal needs who would queue to be ushered in, one at a time, to his 
vestry.  

3:10 "Being dead he yet speaks". Those who have not had the blessing of coming under 
his ministry are able to utilise this in-depth ministry through the many writings which 
have continued to be published since his death. Amongst all his works, none are so 
instructive as the volumes on Romans. Originally presented at the Friday night studies 
in the 50s and 60s, they represent one of the greatest contributions to the study of the 
apostle Paul's most magnificent writing. The reader will find a blend of biblical 
exposition, doctrine, Church History and practical application.  

3:11 One of Dr Martin Lloyd-Jones' most outstanding contributions to the evangelical 
cause was his involvement in the establishment of the Banner of Truth Trust, a 
Christian publishing company which specialises in the re-print of the Puritan and 
Reformed literature. In September 1955 a twenty page magazine was issued known 
as "The Banner of Truth". The magazine bore the text, "Thou has given a banner of 
them that fear thee, that it may be displayed because of the truth" ( Ps 60:4). Ian 
Murray, who later became the assistant pastor to Dr Martin Lloyd-Jones of the 
Westminster Chapel had a burden to see the start of a new work of Christian 
Reformed book publishing. Ian Murray had a particular interest in the Puritans and was 
in the process of writing on the subject. On a Wednesday in September 1956 Ian 
Murray was invited to give an address on Church History at Westminster Chapel. 
Present in the meeting was a man of some considerable financial wealth by the name 
of Jack Cullum. He was held in rapt attention throughout the address. Later, he met 
with Ian Murray and put this question to him, "Why is it that all the history and teaching 
on the English Reformers and Puritans is so little known today?" Mr Cullum was 
thinking of contributing a large part of his wealth to some Christian cause. Following 
his talks with Ian Murray and Dr Martin Lloyd-Jones he decided that God was calling 
him to invest his funds in the establishment of the book publishing charity which is now 
known as "The Banner of Truth Trust". The Banner of Truth has grown in popularity 
making itself one of the most significant contributors to the field of Reformed and 
Puritan teaching. With its emphasis upon an evangelical Calvinism the Banner of Truth 
has reprinted some of the most valuable and useful works of the Puritans placing them 
within the reach of preachers and Christians alike. The Banner has opened up a totally 
new area of biblical, expository and theological study that has raised the standards of 
biblical comprehension. Additionally, as Jack Cullman desired, The Banner of Truth 
publications have awakened interest in the history of the Church with special emphasis 
upon the Reformation, Puritan and Revival periods.  

3:12 By the commencement of the twentieth century all the major denominations with 
which we are familiar had been founded representing the main forms of Church life in 
most countries. However, it would be a mistake for us to omit the entrance upon the 
stage of evangelical history of one more denomination which has taken its placed 
amongst the most popular.  

3:13 Towards the close of the nineteenth century belief in the baptism in the Holy Ghost 
and fire as a "third blessing" (additional to salvation and holiness ) became 
increasingly widespread. With it went the emphasis upon the gifts of the Spirit and in 
particular, speaking in tongues. At the turn of the century in Topeka Kansas USA the 
doctrine was formulated that speaking in other tongues was the initial evidence that a 
person had received the baptism with the Holy Spirit. This teaching grew in 
popularity. But it was the revival that began in Azusa Street Los Angeles in 1906 
which really forged the link between Spirit baptism and speaking in tongues. This 
became the launch pad for twentieth century Pentecostalism. Many Churches were 
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formed in America, Europe and the Third World as people came to visit Azusa 
Street.  

  3:14 A precursor to the Pentecostal Movement entering Britain was the Welsh Revival 
between 1903 and 1906 in which Evan Roberts played an important part. Formerly 
a coal miner, he was an "unlettered" man but one who spoke with authority having a 
significant recall of the scriptures. There was some revival activity in the area before 
Roberts but he had the personality to drive and push it into every corner of Wales, 
affecting England and getting considerable notice in North America.  

3:15  In Britain the Pentecostal movement can really be dated from 1907 when 
T.B.Barrett a Methodist minister in Oslo, who had made contact with the 
Pentecostal Movement in New York was invited by A.A. Boddy of All Saints Parish 
Church Sunderland, to conduct some special revival meetings. As a result, small 
Pentecostal Meetings sprang up all over the British Isles emphasising charismatic 
Christianity and mostly led by laymen*.  

3:16   The Pentecostal Movement received its greatest impetus in the British Isles 
between 1925 and 1935 under the fervent preaching of the Welsh evangelists, 
Stephen and George Jeffreys, and Edward Jeffreys, a nephew. Divine healing 
and evangelistic campaigns caught the public imagination and people readily filled 
the largest halls in the land.  

3:17 Initially the first Pentecostal believers were reluctant to organise, but in 1915, the 
"Elim Foursquare Gospel Alliance" came into being under George Jeffreys in 
Ireland. In 1924, the "Assemblies of God in Great Britain and Ireland" was 
constituted. The main difference between the two Pentecostal groups is that while 
the "Assemblies of God" maintain a congregational government, "Elim" is more 
centralised.  

3:18   The largest Pentecostal denominations in the USA are the 'Assemblies of God' 
(formed in 1914), 'The Church of God in Christ' and the ' Pentecostal Holiness 
Church'. In Europe Pentecostalism is strongest in Scandinavia, and in Italy it has 
had more adherents than all the Protestant groups put together. The Assemblies of 
God represent the largest Pentecostal denomination in the world today.  

3:19  The second half of the 1960s witnessed the emergence of the charismatic 
movement which spread rapidly bringing Pentecostal experiences to many 
mainline denominations. Sadly, following in its wake has been the fragmentation of 
many evangelical Churches through the forming of the "House Church" and the 
restorationist movements. By the 1980s, the charismatic movement had moved 
into its global phrase, with ever-increasing influence in most parts of the world. At 
its worst the charismatic movement has led to division, disdain for leadership 
authority and a proud immature anti-intellectualism. But, at its best it has 
encouraged a renewed focus upon worship, team ministry and initiated a re-
assessment of the teaching and practice of the spiritual gifts. In the 1960s, neo-
Pentecostalism sought to take over Pentecostal theology giving prominence to the 
speaking in tongues. But the widening of the charismatic movement since the 
1960s has brought with it a questioning of the classic Pentecostal categories, a 
desire to formulate the theology of the "Pentecostal experience" and a renewed 
desire for the life of the Spirit within the Church.  
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Conclusion  

a)     In our studies, we have sought to cover the entire period of the history of the 
Church. We have considered the history of the Church from the days of the 
Apostles, through the middle ages, into the Reformation period (previous years), 
the Puritans, Eighteenth Century Revival, Nineteenth and now the Twentieth 
Century. We must conclude as we began by noting that the History of the Church 
is "His - Story". Jesus said, "I will build my Church and the gates of hell will not 
overcome it" ( Matt 16:18). I believe that in our studies we have proved this true. 
We have witnessed the Church pass through stages of development, 
persecution, and confusion and then regain its truth and power.  

b)       In his book on "Revival - can we make it happen", Dr Martin Lloyd-Jones speaks 
of the value of the study of Church History, "There is great value in the reading of 
Church history and the study of the past, and nothing, surely is more important 
for us at this present time than to read the history of the past and to discover its 
message..... It is very foolish to ignore the past. The man who does ignore it 
assumes that our problems are quite new, and that therefore the past has 
nothing at all to teach us, is a man who is not only grossly ignorant of the 
Scriptures, he is equally ignorant of some of the greatest lessons even in secular 
history.....The basic assumption is that our problems are new, that they are quite 
unique, and that the Church and the world have never been confronted by such 
problems before". Lloyd-Jones proceeds to demonstrate that folly of such a view, 
showing that Church History has much to teach the Church today.  

c)      Following Dr Martin Lloyd-Jone's view, we have also learnt from Church History. 
Our present day problems are not new. The Church has had to face them in the 
past. It behoves us, therefore, to examine the past and learn from those who 
went before us. Let us see how God operated in the past. Especially, let us 
return to the Revival periods and learn something about the Church's prayer life, 
preaching and worship. For surely, if God could revive His Church in those times, 
He can surely do the same in our generation.  

 

Richard Lee 

 

   

   

  
  

   

   

  


