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Preface  

Turning from the eighteenth century, in which we revelled in the 
great revival period, we find in the nineteenth century a period of 
blessing mixed with doubt, questions and unrest. The 
Nineteenth Century presented a challenge to the Church that it 
had never had to face before. It was an era of dramatic change 
for society in which Christians had to re-think its evangelism and 
approach to the bible. Yet, the Church did survive and because 
of the new challenges became increasingly effective, stronger 
and more able to confront the swift changes in society. In short, 
the nineteenth century witnessed new motivations for Christian 
service and prepared itself for its eventual entrance into the 
twentieth century. Much of what we inherit today comes from the 
nineteenth century.  
   
   

1. A general overview of the 19th Century  

1:1   In our survey of the 19th Century it is impossible to 
separate the astonishing social, economic and scientific 
progress that was being made and which was so very closely 
associated with the religious development. It is to the "Industrial 
Revolution" that we must turn if we are going to see the religious 
developments of the century within its proper context. All the 
social changes that were happening in England at that time 
were bound to impinge upon the progress of the Church.  

1:2   The Industrial Revolution was a period of time from the 
later 18th century until the middle of the 19th century. It was a 
time of expanding markets and population growth. The 
population grew from 7.2 million in 1771 to 17.9 million within 
eighty years. Of all the inventions the steam engine in 1764 
produced in Birmingham was to be one of the most outstanding, 
and amongst others was the cast iron plough in 1797. The 
coming of steam power was destined to change the working life 
of many Englishmen. The construction of large factories brought 
with it the slums, long hard working hours for a pittance, and 
worst of all the "rhythm of the machine". The rapid population 



expansion produced a pool of cheap labour with a large 
proportion of the rural folk migrating to the towns. The towns 
grew rapidly. In 1801 the population of Liverpool was 82,000, 
but within sixty years it had risen to 444,000. Many people now 
working in the factories had come from failed farms and found it 
disturbing to find that nature's sun was now replaced by the 
factory clock and bell. In the words of H.G. Wells, "Factories 
were the product not of machinery, but of the division of labour".  

1:3   One of the consequences of industrialisation was the 
emergence of an urban society in England, particularly in the 
midlands and the north. They were portrayed in the famous 
hymn as "dark Satanic mills", and in Dickens as "a town of 
machinery and tall chimneys, out of which interminable serpents 
of smoke trailed themselves for ever and ever, and never got 
uncoiled". Children were working a twelve hour day with no 
restrictions upon factory conditions, at least until 1844 with the 
Factory Act. Living in back to back slum housing and in an 
atmosphere of grime and smoke, the lives of many had become 
burdensome and exhausting with their life routines becoming as 
mechanical as the machines they operated. The rapid growth in 
the population led to overcrowding in the houses. In 1854 it was 
stated, "It was no uncommon thing, in a room of twelve foot 
square or less, to find three or five families stayed together... in 
the promiscuous intimacy of cattle". Overcrowding, coupled with 
limited access to light and air and lack of sanitary services to the 
properties caused health hazards. Thus in 1831 there was the 
first cholera epidemic and again in 1848 and 1866. Poverty was 
an issue that was seen to be resolved through the creation of 
the "Workhouses" on the basis that the poor should be seen to 
work for their living. The workhouses were seen as places 
where people were imprisoned for the crime of poverty. They 
were run as prisons with men and women kept separately as a 
form of punishment and in order to restrict the size of poor 
families. Initially, education was introduced for the children of 
poor families as a means of "social control" as it was felt that 
children could be taught to 'know their place' and the Christian 
virtue of acceptance of one's lot in life".  

1:4   The Church of England was unable to reach or cope with 
the growing masses of this new group of working class folk. 
They often grew up beyond the care of the Church and often 
there was no one in church or clergy to care for their spiritual 
needs. Methodism, on the other hand, that evangelical legacy of 
the 18th century revival which had originated amongst the 
miners and working classes, found no difficulty in relating to 
these urban masses. In spite of the work of the Methodists and 
many other non-Conformity Churches seeking to pioneer this 
kind of work, there still remained many who were untouched in 
what Booth called "the unreached jungle of darkest England".  



1:5   The reason for the Church of England's incapacity to reach 
the masses was due to the class structure. The Established 
Church was dominated by the middle classes. The Weslians ( a 
form of rigid Methodism that was a respectable denomination) 
and Congregationalist Churches tended to attract the middle 
classes as well, but the Baptist and Primitive Methodists were 
more likely to appeal to the working classes. The parish Church 
too often represented the "Tory Party at prayer".  

1:6   How to evangelise the working classes was a constant 
problem for the Church. One organisation which attempted to 
keep in touch with the working classes was the "Pleasant 
Sunday Afternoon Movement" (PSA) formed in 1880s with the 
motto, "Brief, Bright and Brotherly". Its meetings were a 
combination of entertainment, politics and evangelism at which 
some of the early Labour leaders were speakers. It was, of 
course, the emergence of the Salvation Army which specialised 
in reaching the slum dwellers of the working classes. "We can't 
get at the masses in chapels", claimed Catherine Booth. So in 
1865 she and her husband opened their own Christian Mission 
in a tent in Whitechapel London.  

1:7   One of the great arguments of the nineteenth century was 
that of the importance of the body in addition to the soul. Thus 
Lord Shaftesbury, the evangelical social reformer spoke out in 
favour of the body being the temple of the Holy Spirit. He said, 
"(the body) ought not to be corrupted by preventable disease, 
degraded by avoidable filth, and disabled for his service by 
unnecessary suffering". He spoke into the context of the slave 
trade. William Wilberforce had attacked the traffic of slaves in 
1773 as "that odious traffic in human flesh". The slave trade was 
finally abolished in 1807.  

1:8   1843 also witnessed the ending of the "white slaves" 
through the Factory Act. Wilberforce was a strong supporter of 
this Act. The concern was for the plight of very young children in 
factories. Indeed, the nineteenth century witnessed the 
emergence of the early pioneers in 'social worker' seeking to 
offer some kind of counselling or relief for the poor and destitute. 
Christians such as Octavia Hill, Mary Carpenter, Canon Barnett 
and the Booths recognised the needs of a wide variety of very 
deprived groups of citizens, and so began to organise a 
response to these glaring needs and problems in society. 
Sometimes new voluntary organisations were started, or existing 
Churches and missions moved progressively into social work as 
part of their local ministry. D.L.Moody, the great evangelist 
encouraged converts to engage in some form of social work 
particularly amongst the young people. It is estimated that as 
many as three quarters of voluntary charitable organisations in 



that period were run by evangelical Christians, many formed 
after the revival in mid-century.  

1:9   These early "social workers" became involved in working 
with deprived children, teenagers, prostitutes, prisoners ( hence 
the commencement of the Probation Services), elderly people, 
physically and mentally ill, and blind and deaf people - and many 
more. In every case there was little or no provision by the state 
for these groups. In short, the Christians were the sole providers 
of services, in some cases pioneering a desperately needed 
provision that later would be taken on by the state.  

1:10   Often this kind of labour was undertaken by Christian 
women, mainly from privileged and protected backgrounds, with 
little training other than that of managing a large Victorian 
household. Often, idle daughters of the rich middle classes 
decided that becoming involved in the relief of the poor was a 
more godly use of their extensive spare time - of which they had 
much. The emphasis of their work was to offer "personal 
friendships", thus these women of the upper and middle classes 
were offering "perfect friendship" to the most socially and 
morally degraded members of society. Thus these early social 
workers were often seen by their clients as exceptionally human, 
humble and non-patronising. On the one hand they emphasised 
the universality of sin and on the other they offered the hope of 
God's forgiveness and spiritual regeneration.  

1:11   If these privileged women performed most of the "case 
work", individual Churches and missions initiated all kinds of 
specialist services such as Dr Barnardo's work with deprived 
children; the London City Mission began in 1835, and of course 
the Salvation Army. In particular was the commencement of the 
Probation Service which, although taken over by the state, was 
instigated by Christian pioneers. Probation Officers were 
originally known as "Police court missionaries" seeking to help 
the drunkards in 1876. By 1907 the state had inaugurated a 
statutory probation service under the "Probation and Offenders 
Act". In 1908 the first "Children's Act" was formed.  
   
   

2. Christian & Religious Organisations of the Nineteenth 
Century  

2:1   Within this fast changing context various Christian, 
evangelical and Catholic changes took place. Various Christian 
groups arose, many of which are familiar to us. Additionally, it 
was the age for rationalism, doubt, discontent and rejection. In 
America during this period the cults such as Jehovah's Witness 
and the Mormons arose.  



1. The origin and growth of the missionary movement  

2:2   First, we must consider the extensive rise of missionary 
activity, something which was clearly a result of the 18th century 
revival. History shows that long before the Protestants awoke to 
the need to evangelise the nations beyond Europe, the Roman 
Catholics had seized the opportunity as Spain and Portugal 
pressed on with its conquests of the South American lands. The 
Jesuits also had reached into Japan, India and China. However, 
the work could hardly be termed "evangelism" as all that was 
required of the so called "converts" was their adherence to 
Rome and the performance of various ceremonies.  

2:3   Under Cromwell came the first stirrings of missionary 
endeavours in New England with which are associated the self 
sacrificial efforts of John Elliott (1604-1690). As the Dutch 
extended their colonies in Malaya, India and other places their 
missionaries did noble work. The German Pietists, with their 
evangelical fervour had a marked effect on the development of 
missionary movements.  

2:4   There then followed in the 18th century the work of David 
Brainerd, the friend of Jonathan Edwards, who sought to 
evangelise the American Indians. Under the leadership of 
George Whitefield increasing missionary activity took place in 
America during that period. The Moravians also, motivated by 
Count Von Zinzendorf, organised the Moravian Missionary 
Church in 1732. In one hundred and fifty years they sent out 
2,170 missionaries into all parts of the world. The East India 
Company, which was the forerunner of the British Empire in 
India, sent out chaplains to its many centres who helped to 
evangelise the Indian people.  

2:5   It is, however, to the nineteenth century that must look for 
the Church's major emphasis upon the need to evangelise the 
world. William Carey stands out as a significant individual (1761-
1834) who introduces us into the nineteenth century missionary 
movement. Born in Northamptonshire, he became a shoe maker 
but showed a remarkable gift for languages and science. He 
eventually became a Baptist minister. He strongly advocated 
sending missionaries to the "heathen" as he termed it, and 
would give his fellow baptists no peace on the issue. His book 
entitled, "An enquiry into the obligations of Christians to use 
means for the conversion of the heathen", reflected his burden 
for evangelism. At one meeting an old minister told him, "Sit 
down, young man, and respect the opinions of your seniors. If 
the Lord wants to convert the heathen, He can do it without your 
help". But Carey would not or could not rest. His persistence 
eventually led to the forming of the Baptist Missionary Society in 
which he went out as a missionary to India. By the time of his 



death in 1834 there were half a million Protestants among the 
inhabitants of India.  

2:6   As a result of the work of Carey the Congregationalists, 
Presbyterians and Anglicans were aroused to the need for 
missionary endeavour and had formed the famous London 
Missionary Society for all non-Baptists in 1795. As a result of the 
story of Captain Cook's voyage to the South Pacific, the London 
Missionary Society sent out many missionaries to that region 
and beyond including India, China, Africa and the West Indies.  

2:7   A number of deeply spiritual men living in and around 
Clapham, London, formed themselves into a praying and bible 
studying group. They were largely influential in the abolishment 
of the slave trades. They were also instrumental in the formation 
-of the Religious Tract Society, and then the British and Foreign 
Bible Society ( now known just as the "Bible Society") Their 
most outstanding achievement was the forming of the Church 
Missionary Society in 1799, which today is the largest 
missionary society in the world.  

2:8   The China Inland Mission was founded in 1866 by Dr 
Hudson Taylor, (now known as the "Overseas Missionary 
Fellowship" ). This was typical of many "Faith Missions", and 
formed the first of the interdenomination missionary societies. 
Inspired by George Muller who constructed and ran his 
orphanages in Bristol on the basis of God's provision through 
faith, Taylor believed that God would supply all his needs 
without asking for funds. Taylor was quite innovative requiring all 
his missionaries to wear the national dress and so identify with 
the national people.  

2:9   During the last third of the nineteenth century, missionary 
recruitment expanded enormously. This was largely due to the 
effects of the 1859 revival, the Keswick Movement and other 
forces. The universities were particularly affected. The 
"Cambridge Seven", ex-Cambridge undergraduates who set out 
for China in 1885, were only the first of hundreds to follow. The 
nineteenth century missionaries, and the societies which called 
and directed them, were a major factor in transforming 
Christianity into a world Church.  

2. The Revivals of the nineteenth century  

2:9   Whilst one has always wanted to return to the great revival 
period of the eighteenth century for an example of the dramatic 
work of the Spirit, it would be wrong for us to omit the 
outstanding blessings of God released on the Churches during 
1857-1860. From this revival something like one million converts 



were received into the churches in America alone ( a large 
portion of the population in those days).  

2:10   From America the revival spread first to Ulster in Northern 
Ireland and then to England and Scotland. In this country also, it 
is estimated that one million new members were added to the 
Church. As a result of the movement of the Spirit some 
outstanding conversions took place in significant lives such as 
William Booth, Thomas Barnardo, George Williams ( who 
founded the Young Men's Christian Association YMCA).  

2:11   Amongst the most outstanding and influential individuals 
of the revival period was Dwight. L. Moody who lived and 
preached in Chicago in 1857. As an evangelist he sought to 
reach some of the most ungodly and wildest young men of 
Chicago. In 1870 he was joined by Sankey who was a powerful 
singer. In 1873 the two men came to Britain and preached in 
most of the largest cities. Moody's preaching was remarkable in 
its effects as he seemed able to touch the hearts of men and 
women of all classes, educated and illiterate, rich and poor. In 
his last years Moody established two schools and a regular 
summer bible conference. In 1886 he founded the Chicago 
Evangelisation Society, known today as the Moody Bible 
Institute.  

2:12   As a result of the spiritual awakening of this period, 
although not directly through the work of Moody and Sankey, the 
Keswick Movement began. In 1874 and 1875 a number of 
evangelical leaders became concerned about the Spirit filled life 
amongst believers and so arranged meetings and conventions 
at which teaching on this subject would be given. The 
conventions were held in the Lake District, at Keswick as most 
of those who had been influenced by this issue lived in 
Workington, Cumberland and Keswick. The first Keswick 
Convention was held 1875. Since that date the Conventions 
have been held yearly, except during the periods of the two 
world wars. Similar "Keswicks" have been held in other parts of 
the world as attempts to introduce the same style of meetings.  

2:13   Perhaps the most outstanding figure of nineteenth century 
protestantism must be Charles Haddon Spurgeon (1834-1892). 
As the most celebrated Victorian preacher his Church, the 
Metropolitan Tabernacle drew vast crowds each week. He was 
converted under a unknown Methodist lay preacher and later 
became a village preacher himself. In 1854, before his twentieth 
birthday he became the minister of the New Park Street Baptist 
Chapel in London. His preaching was dramatic, theological, 
biblical and yet profoundly relevant to the masses who came to 
hear him from all over London. He was the most powerful and 
popular preacher of his age. He built his own Metropolitan 



Tabernacle in London where he preached 1861-1891. The 
Tabernacle seated 6,000 which was regularly full. Spurgeon 
also founded his "Pastors' College" which trained nearly 900 
men before his death.  

2:14   Spurgeon was a convinced Calvinist - evangelist and bible 
preacher. As a Baptist he eventually left the Union during the 
"Downgrade Controversy" of 1887. The "Controversy" witnessed 
Spurgeon's total rejection of "modernism", that form of "higher 
criticism" which had crept into England from the Continent 
bringing with it a denial of the inspiration of scripture and many 
foundational truths of evangelicalism.  

2:15   It was during the 1859 revival period that Spurgeon's 
greatest effects were felt. He was at the very height of his 
popularity during this period of his ministry based in the New 
Park Street Chapel. He was clearly an unqualified friend of the 
revival. He was alarmed that so many fellow ministers were not 
taking hold of this God-given opportunity. Spurgeon even went 
as far as claiming that his own church had been in a state of 
revival for a decade. In 1857 Spurgeon said, "In one year it was 
my happiness personally to see not less than a thousand who 
had been converted". Indeed, the construction of the Tabernacle 
was an indication of the level of revival that Spurgeon was 
experiencing.  

3. The Universities  

2:16   Charles Simeon came up to Cambridge, King's College in 
1779, He found Cambridge destitute of spiritual life in spite of 
the great revivals. It appeared that the awakening had hardly 
touched Cambridge at all. Simeon was a man of intense spiritual 
devotion but there were few in Cambridge who held his views. In 
1782 he was ordained as vicar of Holy Trinity in Cambridge and 
all at once his Church became thronged with worshippers. His 
enthusiastic preaching coupled with his godly life made a deep 
impression upon many in the university. He revived a strong 
evangelical witness within the university before his death in 
1836.  

2:17   Forty years later, in November 1876 the Cambridge 'Inter-
Collegiate Christian Union' was formed. This was the first 
amongst many Christian Unions that sprang up in many colleges 
and universities around the country. All this was as a result of 
the eighteenth century revival itself. Following Moody's visit to 
Cambridge to hold a series of meetings, the famous "Cambridge 
Seven" was formed ( of whom one was the well known C.T. 
Studd). This was a group of young men in the university who, 
renowned for their gifts in sport and academic studies, 



astonished the university by volunteering to go out as 
missionaries to China.  

2:18   The influence of this group spread throughout the country 
and in America where many thousands of students were found 
to be volunteering for the mission field. In 1905 a movement 
linking all the Christian student unions was formed and known in 
student circles as the Student Christian Movement ( SCM). 
Sadly, by the close of the nineteenth century the SCM had lost 
much of its earlier evangelical content and the need for personal 
salvation was belittled and replaced with the "social Gospel". In 
March 1910 the Cambridge Inter-Collegiate Christian Union felt 
compelled to disassociate it self from the SCM. However, this 
spiritual enthusiasm remained within the universities and 
colleges and continued to place an emphasis upon evangelism 
and biblical teaching amongst the students. Many post 
graduates have had cause to thank God for their spiritual 
awakening which took place at university or college.  

4. The Oxford Movement and Roman Catholicism  

2:19   Prior to the nineteenth century there existed a wide gulf 
between the Protestants and the Roman Catholics in society. 
Catholics were not allowed to take prominent places in society, 
or be teachers, or sit in Parliament. This was inherited from the 
past centuries of Reformation and Puritan emphasis upon the 
heresy of Roman Catholic dogma. Slowly in Victorian England 
the Catholic/ Protestant antipathy decreased. However, this was 
not without opposition from many sides. John Kensit who 
founded the "Protestant Truth Society" in the 1890s provided a 
focus for strong Protestant feelings. However, it was not just 
with the issues of the Roman Catholic Church that Kensit was 
concerned; he was also alarmed at the growing ritualism within 
the Church of England.  

2:20   The Test and Corporation Acts in 1828 and the 
permission to Roman Catholics and Nonconformists to sit in 
Parliament alarmed some of the Tory Churchmen in Oxford. A 
vicar of St Marys Oxford, John Henry Newman, strongly 
supported the move towards Rome and sought to prove the 
unbroken continuity with the ancient Catholic Church claiming 
that the Anglicans were the true representatives of the Church of 
the Middle Ages. Newman felt that the Anglican Church was a 
middle way between Catholicism and Protestantism. They 
propagated their views through tracts known as "Tracts for the 
Times" and hence became known as "Tractarians", but are 
better known as the "Oxford Movement".  

2:21   Very soon the Oxford Movement revived the rituals and 
practices of the Roman Catholic Church which had been 



discarded during the Reformation. Above all they sought the 
revival of the ancient belief of 'apostolic succession' which 
meant that through the laying on of hands special grace was 
supposed to have been passed on from apostles to bishops in 
the church. Newman claimed that clergymen were "entrusted 
with the awful and mysterious gifts of making the bread and 
wine, Christ's body and blood". Whilst professing loyalty to the 
Church of England these leaders of the Oxford Movement were 
clearly drifting back to Rome and seeking to create a pre-
Reformation Church of England. Thus was formed the "High 
Anglican Church", or the "Anglo Catholic Church". The 
Tractarians were accused by the public of being "Jesuitcal" ( 
after the Jesuits). In 1845 John Newman was formerly received 
into the Roman Catholic Church, where he became a cardinal.  

5 Liberalism, Rationalism, Higher Criticism and the Cults  

2:22   During the seventeenth century seeds of doubt and 
disbelief in Christianity had been sown by the rationalists, 
nurtured by the sceptics and deists of the eighteenth century 
and came to full flower in the liberalism of the nineteenth 
century. The nineteenth century was an age of discovery, 
invention and science, thus the whole fabric of Christianity was 
called into question. God was seen more and more as the God 
of the gaps, and the need for His presence was becoming less 
as science was taking His place. Through Darwin's (1809-82) 
writings on evolution, and in particular his "Origin of the Species" 
people were questioning the biblical account of creation and 
doubting the existing of a Creator God. Evolutionists were now 
saying that the world took millions of years to form, and that it 
originated from spontaneous generation not the hand of God in 
six days. Thus as science progressed and began providing the 
answers for man's questions about himself God was being 
gradually squeezed out altogether. There was, of course, much 
hostility against the teachings of evolution from the evangelicals. 
Spurgeon thought that it was a theory that would be ridiculed 
within the next twenty years!  

2:23   Parallel to these changes were the breathings of 
discontent in Germany. The philosophers of the eighteenth 
century had sought to demonstrate that religion was useful for 
the uneducated and simple but could not be a substitute for 
philosophy for the more educated and enlightened. The reality of 
Jesus was only taught as a moral ethical teacher. Thus the 
Christian leaders found themselves challenged on all sides. The 
question was - "How could they make religion and the Bible 
meaningful for this new scientific and progressive philosophical 
age?".  



2:24    The rise of "Higher Criticism" originating in Germany was 
the means by which a more scientific mind could be applied to 
the Bible with the hope that it would make Christianity more 
compatible with "man come of age". The Old Testament was 
immediately rationalised with the view that the early chapters of 
Genesis merely contained mythical stories and that one could 
not take seriously the view that the patriarchs - Abraham, Isaac 
and Jacob - to be historical persons. Julius Wellhausen ( 1844-
1918) took the view that the prophets were placed before the 
books of the law of Moses which he claimed were written much 
later in Israel's history ( certainly not by Moses) possibly after 
the exile during the period of Ezra. The first five books were not 
the work of one hand but rather a patchwork of pieces which 
owed their authorship to at least four different authors writing at 
different times ( JEDP). Wellhausen had applied an evolutionary 
method to his understanding of the Old Testament and in place 
of revelation came man's gradual understanding and 
development of his ideas about God.  

2:25   Central to this thinking was "quest for the historical 
Jesus", the supposed picture of Jesus as He really was behind 
the pages of the New Testament. Such thinking found its roots 
in the teaching of Reimarus who saw Jesus as an earnest 
Galilean teacher meeting an untimely death and who become 
confused in His moral teaching with the kingdom of God which 
he saw as the setting up of a new political state. Reimarus 
taught that after the death of Jesus the disciples manufactured 
the story of the resurrection which was a total fraud committed 
for material gain.  

2:26   D.F.Strauss dismissed the idea of the supernatural and 
Messianic elements of the New Testament as simple myth. The 
most notorious critic of the nineteenth century was Baur who 
proposed the theory that the New Testament represented a 
great conflict between Paul (standing for the Gentiles) and Peter 
(standing for the Jews). On this basis Baur began to decide 
which books of the NT were genuine. Those books of the NT 
which did not reflect the conflict were rejected as writings of a 
much later date. He concluded that only four of Paul's writings 
could be held as genuine - Romans, Galatians, 1 & 2 
Corinthians.  

2:27   It was claimed that this new approach to the Bible was 
scientific. However, the fact is that very often these criticisms of 
the bible by the higher critics were based on mere subjective 
opinion without any of it being regarded as scientific. Views were 
often put forward without a shred of evidence. There is no 
manuscript evidence to support the Pentateuch hypothesis of 
Welhausen, or the New Testament reduction of Baur. There was 
much opposition to this teaching from Germany and various 



leading scholars were removed from office. As a result of the 
revivals Britain was preserved from much of this influence but as 
the twentieth century approached and the evidences of revival 
lapsed many of these radical views were being accepted in the 
Churches and theological colleges of the land.  

2:28   In America, whilst a strong evangelical emphasis 
remained, another attempt to make Christianity more 
conformable to the modern man portrayed itself with the rising of 
the cults. The nineteenth century witnessed the rise of major 
cults which we see plaguing the churches in our generation. 
Charles Taz Russell and Rutherford became founders of the 
Jehovah's Witnesses. These two men originated in the 
Congregational Church but broke with conventional Christian 
orthodoxy over the teachings of hell and eternal punishment. In 
1879 Russell launched his first "Zion's Watchtower and Herald 
of Christ's presence".  

2:29   Many other well known cults also arose during this age of 
reason, science and doubt. Joseph Smith, founder of the 
Mormons, was born in 1805 in Vermont and claimed to receive 
divine revelations in 1820 and 1823. It was in the latter year that 
he stated the angel Maroni revealed to him the whereabouts of 
the golden plates. Mary Eddy Baker, the founder of the Christian 
Scientists was born in 1821 in New Hampshire. She first 
published her "Science and Health" in 1875. William Miller, the 
founder of the Seventh Day Adventists taught that Jesus would 
return to this earth in 1843 and 1844.  

2:30   Not all biblical scholarship on the bible was negative in the 
nineteenth century. Amongst the positive gains of the nineteenth 
century was the discovery of many large Greek manuscripts 
which formed the New Testament, such as the Codex Siniaticus 
found in a Roman Catholic Monastery at the foot of Mount Sinai. 
The discovering of this and many other documents introduced 
what was known as "Biblical Criticism". This was not to be 
associated with the "High Criticism" movement which sought to 
damage the bible, rather the scholars of "Biblical Criticism" were 
seeking to construct the New Testament Greek text using many 
of the newly found documents. The Authorised Version ( King 
James) had been based on a small number of quite old 
manuscripts known as the Received Text. Discoveries were now 
being made of much larger texts known as Codexes which were 
dated around the fourth century AD.  

2:31   The most prominent scholars within this work were such 
men as F.J.A Hort, B.F.Wescott and J.B.Lightfoot. In their hands 
the historical study of the New Testament was not a negative 
process. Westcott and Hort's Greek New Testament surpassed 
all earlier versions. Renewed studies took place which included 



the language, background and customs of the New Testament 
era and this cast much new light on the interpretation of the New 
Testament. Lightfoot's study of early Christian literature after the 
New Testament period disproved Baur's late dating of many of 
the New Testament writings. He showed that the whole of the 
New Testament was written before the end of the first century 
AD.  

2:31   Archaeological discoveries were also being made in the 
nineteenth century by people such as Sir William Ramsey. Such 
studies were confirming many parts of the Old and New 
Testaments. Ramsey's study of the geography and archaeology 
of the Roman Empire supported the picture portrayed by Luke in 
his Acts of the Apostles.  

2:32   Against the background of the Higher Critics who were 
creating more doubt in the minds of the Victorian peoples by 
seeking to rationalise Christianity with their hypotheses, 
Westcott, Hort and Ramsey were making factual discoveries 
which were confirming and supporting the Bible. Their work was 
not based on theory and conjecture. Rather it was founded on 
the evidence of facts such as manuscripts, archaeology and 
contemporary literature. Although there was much opposition to 
Christianity through evolution, philosophy and rationalism in the 
nineteenth century it proved in the longer term to bring out the 
best in Church. By presenting problems it identified those who 
were prepared to wrestle with them and find well thought out 
answers giving Christians a new stability to their faith.  
   
   

Conclusion  

a)   Time does not permit us to give consideration to many other 
issues within the nineteenth century such as the rise of the 
Plymouth Brethren movement under John Nelson Darby , or the 
significant appearance of Edward Irving that eloquent minister of 
the Church of Scotland in Regents Park London.  

b)   The nineteenth century was indeed an age of struggle and 
difficulty for the Church in Britain, but it weathered the storms of 
opposition, seized the opportunities for mission and world wide 
evangelism, and combated the subtle attacks upon the bible 
from the higher critics. Many of the struggles experienced within 
the twentieth century had already been known in the nineteenth, 
and its evangelical giants such as C.H. Spurgeon, Andrew and 
Horatius Bonar, and Robert Murray M'Cheyne had left in their 
wake the basic evangelical biblical principles upon which many 
of us are building today. 



 
   
   
   
   
   
   
   
   
   
   
   


