
  

  Studies in Church History   

THE EIGHTEENTH CENTURY REVIVAL   

   

Introduction  
   

1. The meaning of Revival  

1: 1 The dictionary defines revival thus, " to bring back, or 
restore to life, a state of recovery from languor, neglect or 
depression".  

1:2 Revival is a time of extraordinary religious awakening. The 
Greek ( a)nazaw anazao) means "to live again. It is used in 1 
Kings 17:22, "His life came into him again". To live again, life 
came back again!  

This is revival! Strictly speaking this refers to Christians who 
already possess life but have declined, and the life in them is in 
need of reviving. Revival depicts an extraordinary out pouring of 
the Holy Spirit first of all upon the church itself. The cold, idle, 
backslidden believers are aroused from their slumbers and 
raised up by the Spirit, they are made alive. Life comes back 
into them again! The result of this is that countless numbers of 
unbelievers are affected and come to Christ. The spirit; as it 
were, over spills to the surrounding world.  

2.  Biblical Revival  

2:1 Revival in bible times. The Psalmist would cry for the people 
of God to be "restored" ( Hebrew bWv to cause to come back, 
return) spiritually as in Ps 85:4, " Restore us again, 0 God our 
Saviour, and put away your displeasure........ will you not revive 
us again". Ezra's prayer for revival ( Ezra 9:8-9), "The Lord our 
God has been gracious in granting us new life to rebuild the 
house of our God." Habakkuk 3:2, ".,I stand in awe of your 
deeds, 0 Lord; Renew ("revive", Hebrew WhyYj revive, piel imp, 
ie intensive from hyj meaning `to preserve alive, let live to give 
life to quicken, revive, refresh to restore to life to cause to grow 
to restore, and to revive`) them in our day... . ". Is 57:15, "I live in 
the high and holy place but also with him who is contrite and 
lowly in spirit to revive  the spirit of the lowly and to revive the 
heart of the contrite".  



2:1 The bible records particular times of revival when the Spirit 
of God was poured out on people in an extraordinary fashion. 
Elijah experienced revival on mount Carmel when the fire from 
heaven fell and the people of God turned back to the worship of 
Jehovah from serving Baal. Ezra knew of revival in Jerusalem  
(Ezra 10) following his time of prayer, and the people came to 
him weeping and confessing their sins. The times of John the 
Baptist record revival as people flocked to him confessing their 
sins and being baptised. Certainly the Apostolic times were 
times of revival following Pentecost when thousands become 
converted in one day, and then the church experienced rapid 
growth over a short period of time.  

2:3  The History of the Church also portrays periods of revival, 
new life returning to the Church resulting in many thousands 
rapidly finding Christ as Saviour. The greatest revival period, 
however, is that of the eighteenth century. There has never 
been a century to be compared with the work of God during 
these times It is to this extraordinary work of God that we now 
turn.  
   

3. The importance and significance of the 18th Century 
Revival.  

3:1 There are three outstanding centuries within the pages of 
Church History which bring most glory to God. The Reformation 
of the 15/16 century; the Puritan period of the 17th century and 
the Revival period of the 18th century.  

3:2 The Revival period is outstanding because it demonstrates 
Revival in the true sense of the word. It was a time when the 
Spirit of God was sovereignly poured out upon men and women, 
young people and children of all classes and ethnic origins in 
Britain and in America. No other era can boast of such dramatic 
and numerous conversions. It was the one period in Church 
History that gave way to the enterprising and devoted pioneers 
of the missionary movement developing into the nineteenth 
century. A new form of evangelism was born in the 18th century, 
a style and manner to which we still look today. The names of 
Wesley, Whitefield and Edwards continue to be mentioned. We 
sing many of their hymns and value them for their rich 
combination of doctrine, scripture and Christian experience. We 
in the twentieth century have undoubtedly been greatly blessed 
by the 18th.   

1. Putting the Revival into the context of the 18th Century    

1: 1 The 18th century revival did not happen in a vacuum It was 
preceded by two very important periods which necessitate our 



attention if only for a moment so that we can place the Revival 
period into its context. The Reformation ( 15-16th centuries) and 
the Puritan era of the 17th century paved the way for the Revival 
period of the 18th accomplishing the doctrinal spade-work upon 
which the evangelists of the 18th century were able to build 
They, like us owed a great debt of gratitude to the Reformers 
and the Puritans.  

1.2 The Reformation ( a term covering an involved series of 
changes in western Christendom between the 14th and 17th 
centuries) in particular laid firm doctrinal foundations upon which 
the revivalist of the 18th century were able to build. The basis of 
Wesley and Whitefield's preaching ministry was that of the 
doctrines of grace, showing that a man is not saved by works 
but by the free unmerited grace of God through faith in Christ. In 
the providence of God, the doctrines of justification by faith 
through grace were re-discovered by the Reformers, such as 
Wyclif, John Huss, Martin Luther, Zwingli, Calvin, Latimer, 
Ridley, John Knox and a host of others. These men valiantly 
asserted the biblical doctrines of salvation through repentance 
and faith as the true evangelical Gospel and the essence of 
biblical Christianity. They rescued the Church from the gloom of 
Middle Ages Roman Catholicism where Christianity had 
degenerated into a mere system of salvation through works of 
penance and ceremonies ruled over by the tyrannical hand of 
the Pope and the Roman Catholic Church. The Reformers gave 
back to the Church its rightful inheritance, namely the Word of 
God and its teachings of God's grace in Christ.  

1:3 The Puritan era overlaps the Reformation period but 
predominantly reaches into the 17th century. Although the 
Reformation itself was a dramatic turning point in Christian 
thinking and preaching, there were certain people within the 
Church ( in the 16th Century) who felt that the Reformation had 
not gone far enough. These people later came to be known as 
"Non-Conformists" or "Puritans". They wished to purify the 
Church in England, to see the Reformation become more 
complete. For example, the Reformers had rightly taught that all 
doctrine should be tested by the rule of Scripture but the 
Puritans wanted to take this a stage further and apply the same 
test to all Christian and Church practice. They wanted a Church 
that was going to be pure in its worship. life and practice as well 
as its doctrine.  

1:4 The influence of the Puritan movement upon the 18th 
Century Revival is significant in several ways.  

i) The Puritans were well known for their desire for Christian 
purity and piety. In its protest against worldliness, its evangelistic 
concern, its inward piety, its Scriptural doctrines, its strictness of 



discipline, the Puritan way of life strongly resembled those 
qualities which were to mark the Eighteenth Century movement. 
The old Puritan desire for holiness of life was re-asserted in the 
18th Century under the name of "Methodism". It was said that 
one of the greatest services rendered by the Revival movement 
was its revival of the spirit of Puritanism.  

ii) The Puritan's love of the scriptures and their faithful rendering 
of the doctrines of grace formed the basis for the evangelistic 
ministry of preachers such as Whitefield, Edwards, Harris and 
many others. The Puritans had established preaching as a 
fundamental aspect of the true Church. Hence the 18th Century 
witnessed a renewal of spirit filled preachers who recognised 
that the Word was fundamental in evangelism. They also 
continued the Puritan emphasis on the doctrines of grace.  

iii) The fervent prayers of the Puritans also contributed to the 
antecedents of the Revival. The Puritan movement progressed 
through Elizabeth's and James 1st reigns but really flourished 
after the execution of Charles 1st when Oliver Cromwell was in 
power. However, in 1660 when Charles 11 came to the throne, 
known as the 'Restoration Period', the Bill of Uniformity was 
issued which restored many of the hated Catholic practices to 
the Prayer Book. As a result of this nearly 2,000 evangelical 
Puritan ministers were ejected from their churches because they 
would not conform. Puritanism had now come to a close, and a 
period of worldliness, unholy religion, ungodliness and 
immorality developed which did not come to an end until 1730 
when the 18th Century Awakening took place.  

However, during this period of the Restoration the Puritans still 
continued to pray for better times in England. Whilst forbidden to 
preach ( and many were thrown into prison- e.g.. John Bunyan) 
a great volume of prayer ascended to God. They prayed for 
revival.    

iv) The Puritan Hope. When religious toleration came with the 
reign of  William 3rd and Mary in 1688 the Nonconformist 
Churches were but a shadow of their former glory. Nevertheless, 
those with a Puritan mind still hoped for better things in the 
future. They held to a view of unfulfilled prophecy which led 
them to believe that God would work out His purposes through 
wide spread revivals. They taught the message of revival. 
Matthew Henry preached a famous sermon on January 1st 
1707, "The year of the revival of primitive Christianity in the 
power of it, will be the year of the redeemed... We long, we 
hope, we wish to see the bounds of the Church enlarged by the 
conversion of Pagan nations to the faith of Christ, and the 
spreading of the gospel in foreign parts... Pray for the pouring 
out of the Spirit upon us from on high ". It was such a Hope as 



this that lay in the hearts of many spiritual people in England 
which eventually came into reality in 1730 at the birth of the 18th 
Century Revival. 

1:5 We are now ready to step into the 18th century and witness 
the answer to the Puritan prayers, their hopes realised through 
the faithful ministry of the doctrines of grace, re-discovered by 
the Reformers, and now clearly emphasised within an 
evangelism anointed by the Holy Spirit.  

 
   

  2 The Eighteenth Century itself    

2:1 We must now consider the Moral and Religious conditions in 
England during the 18th Century. Nothing is so suited to 
demonstrate the extraordinary powers of God in revival than a 
brief survey of the moral and religious conditions of the 18th 
Century. We may be tempted to think that our day and age 
presents a degree of evil and sin which makes it impossible for 
revival. If so then we must consider the state of the nation just 
prior to the revival in the 18th century in order to appreciate the 
extent of the power of God over people's hearts.  

2:2 Following the prohibition of the importation of liquor into 
Britain, in 1689, people began to brew their own. The "Gin Age" 
had dawned with the effect that every sixth house in London had 
become a gin shop. The nation had sunk into an almost 
uncontrolled orgy of gin drinking. It was stated that the craze for 
gin had produced in England a people of outstanding 
inhumanity. This was demonstrated through traffic in games 
which found their pleasure in torturing beasts.  

2:3 Around the middle of the century the face of England began 
to change with the coming of steam, mass production and the 
creation of industry. It was the sudden demand for labour 
following the new inventions in industry which brought people 
flocking into the industrial areas which led to the creation of the 
slums, the horrors of overcrowding, high infant mortality, lack of 
sanitation and the consequent outbreak of cholera. A new class 
of people had been formed who knew nothing of country life and 
who were confined to factory walls or the narrow dingy streets of 
the towns.  

2:4 By 1789, Europe was being shaken by the French 
Revolution. Riddled with inequalities and injustices, it was 
inevitable that revolution would result in France. The Church 
was regarded as a natural enemy and its power and privileges 
quickly broken. England watched with interest across the 
channel, with some welcoming the revolution, whilst others 



recognising the total damage such political upheaval would have 
in this country. It has been said that if it were not for the Revival 
that began in 1730 moving onwards into the century, this 
country might well have suffered a political and social fate equal 
in bloodshed and turmoil with that of France.  

2:5 The gulf between the rich and the poor was extensive. The 
rich lived out their lives in luxury, and ostentation. In contrast 
the, poor became poorer through their gin drinking, producing 
intoxication which in turn made them either unable or unwilling 
to work, The slums were described thus, "Behind the streets 
there was hidden, in a squalid confusion of buildings, fever-
laden haunts of vice and wretchedness a maze of alleys and 
lanes fading into the unwholesome vapour that always overhung 
them, of dirty tumble-down houses, with windows patched with 
rags and blackened paper, airless courts crowded with 
quarrelling women and half-naked children, wallowing in pools 
and kennels ".  

2:6 Lawlessness and violence also characterised the age. Crime 
was constantly on the increase in spite of the making of 160 
crimes punishable by death. Poor women were often hanged for 
passing counterfeit notes of which they were totally ignorant. 
The prisons were places of unspeakable wretchedness, where 
people who had committed all manner of crimes, plus children of 
single mothers, were herded together in one room having an 
earth floor, no fireplace, and through which , ran a common, 
uncovered sewer from the town.  

2:7 Morality in England had almost ceased to exist. Other evils 
of the time consisted of dreadful treatment of the mentally ill, 
abuse and cruelty to children, and increased gambling and 
obscenity on the stage. Duelling, adultery, fornication, gambling, 
swearing and drunkenness, were considered to be the most 
fashionable practices of people in the highest ranks of society, 
and no one was thought to be the worse for indulging in them. 
The Joke of Parliament was that they were preparing a bill to 
remove the "not" from the "Ten Commandments" in order to 
make them more in harmony with the times! Lord Chesterfield 
was instructing his son in the art of seduction of females as part 
of a gentleman's education.  

2:8 Christianity in England was most ineffective to change 
people's hearts or stem the spreading tide of immorality. It was 
during this period that a form of Christianity known as 'Deism' 
had been introduced. It was a type of Christian rationalism 
propagated by a number of authors who felt that the God of the 
bible was too restricting and narrow for the growing intellectual 
age. It taught that God was no more than the 'First Cause` of all 
things and that He had made the world as a clock-maker makes 



a clock, and having completed the work merely winds it up, sets 
it in motion and then retired from the scene. This was known as 
"Natural Religion". The preachers of Deism were opposed to all 
supernatural religion, and biblical Christianity. For them the bible 
was unacceptable to the modern mind. Miracles were unproved, 
the Virgin Birth unbelievable, and the physical resurrection of 
Christ an imagination of the pious. Jesus was considered to be a 
mere man, deluded and presented as a Saviour by the fancies 
of His disciples.  

2:9 For the average man engrossed in a life of licentiousness 
and ungodliness, Deism was a welcome relief as it removed 
from Christianity the holiness and Justice of God, leaving in its 
wake a religion of ritualistic lip-service compatible with a life of 
sinfulness.  

2:10 The remnants of the evangelical Puritan-type Church 
attempted a weak and ineffective defence of biblical Christianity. 
Sadly, these apologist's attempts were largely rendered 
powerless through their equally cold and merely intellectual 
presentation of Christianity. Instead of radiating a loving, felt-
warmth through a relationship with a personal caring and 
forgiving God, the writers challenged the Deists on their own 
ground of mechanical formalism. Thus Christianity, on both 
sides, was presented as no more than a polite, ethical, sedate 
and timid religion.  

2:11 Following the 1662 ejection of the powerful preaching force 
of Puritans, the Church had to accept any kind of men within its 
ranks of clergy. The vast majority of pastors were sunk in 
worldliness who neither knew nor cared anything about their 
profession. They hunted, they shot, they farmed, they swore, 
they drank and they gambled. They seemed determined to 
'know anything except Jesus Christ and Him crucified'. It was 
their ambition to do the bare minimum to fulfil their ministry. 
When they did preach sermons ( which they did as seldom as 
possible) they were indescribably poor, that it was encouraging 
to note they preached to empty pews.  

2:12 Deism gained wide acceptance amongst the clergy of the 
Church of England and the ministers of the Nonconformist 
Churches. Sermons were little more than barren moral essays 
utterly empty of anything that would awaken the sinner or offer 
hope for the convicted soul. The famous Bishop Butler (a writer 
in defence of Christianity against Deism) deplored the age, 
saying, "Christianity is no longer a subject of enquiry; but that it 
is now at length discovered to be fictitious.... a subject for mirth 
and ridicule". It was stated that there was only one bible to be 
found in the parish of Cheddar, and that was used to prop up a 
flower pot! The religion of nature had become the popular topic 



of the day, coupled with a continuity of rituals which were mere 
barren formalities.  

2:13 Subjected to the effects of the Restoration of Charles the II, 
expressed in licentiousness and robbed of a sense of the reality 
of God by Deism, the people of England stood more in need of 
the Gospel of Jesus than at any time since the Reformation. But, 
sadly they were being denied the message of its transforming 
power and thus were trapped within the bondage of their own 
sin.  

2: 14 Some efforts were made to rectify the moral and religious 
situation in England. Religious Societies were formed In which 
some young men met regularly to pray and encourage each 
other in the true Christian Gospel through discussion and the 
study of the bible and reading of good religious books. They 
sought to express a social conscience by feeding the poor and 
visiting the sick. By 1730 nearly one hundred Societies had 
been formed. In some senses these became the cradle for the 
Revival, but in themselves were insufficient to be an effective 
transforming force in England.  

2: 15 Other steps were also taken to improve conditions.  

I) The establishment of hospitals.  
ii) The publicising of the conditions of the prisons  
iii) Legislation against the sale of gin. The "Gin Act" of 1736 
prohibited much of the liquor traffic, but was supported by so few 
that it proved impossible to enforce.  
iv) The Charity Schools Movement  
v) The Society for the Reformation of Manners. Certain men of 
influence banded together to try to curb blasphemy and 
immorality.  
vi) The Society for Promoting Christian Knowledge. Aimed at 
spreading good Christian reading amongst the people of 
England. Although not very effective in itself, it proved to be 
beneficial supporting the work of the Revival itself.  

Despite all these attempts to challenge and change the face of 
England, no significant improvement was achieved. It was 
becoming profoundly clear that all external attempts to change 
conditions within the nation were failing miserably and therefore 
the major problem lay basically with the individual human heart. 
But who could change the heart? How could men and women 
be given a new heart? Indeed, a new birth was called for as the 
only means of stopping this torrent of impiety and immorality.  

2.16 It was this England that formed the stage upon which the 
Revival took place. Only God could answer the needs of the 
people. Thus God began to send forth His servants, the 



evangelist who were to preach a refreshing ministry of the new 
birth, a salvation of forgiveness and new life, -a personal God 
desiring, not cold religion, but warm relationships. In 1730 the 
Revival was born, England and Wales ( plus New England 
States in America) were to be showered by the Spirit in a most 
remarkable manner that was dramatic in its effects. The Revival 
has been described by Richard Green in his "A Short History of 
the English People", as that "which changed in a few years the 
whole temper of English society. The Church was restored to life 
and activity. Religion carried to the hearts of the people a fresh 
spirit of moral zeal, while it purified our literature and our 
manners. A new philanthropy reformed our prisons, infused 
clemency and wisdom into our penal laws, abolished the slave 
trade, and gave the first impulse to popular education".  

    3. The Awakening of the Eighteenth Century  

3:1 It has been stated that the Revival actually began in Wales 
(possibly 1718) when Griffith Jones, named the "morning star of 
the Revival", began preaching the everlasting Gospel in 
Carmarthenshire some twenty years before the conversion of 
John Wesley. Jones pioneered field preaching. He preached the 
New Birth and witnessed fruits for his ministry long before the 
Revival properly commenced in England (in 1739). Much 
affected by his ministry was Daniel Rowlands, and then 
eventually in 1735 Howel Harris was converted and commenced 
a most moving and effective ministry under the anointing of God.  

3:2 In England God was moving in the heart of an unconverted 
Anglican Clergyman in Howarth, Yorkshire, William Grimshaw in 
the year 1734. George Whitefield of Gloucester was converted 
in 1735, thus began the ministry of one of England's finest 
evangelists, extending the work of out-door preaching in 
England, travelling into Scotland and to America. Two years 
later two other very significant men were arrested by the Spirit of 
God, John and Charles Wesley who, converted in 1738, 
engaged in a most powerful ministry and founded the Methodist 
Church. In Cambridge, 1779 another Anglican was converted, 
Charles Simeon.  

3:3 The Revival proper, then, began in 1739, when in January of 
that year George Whitefield began to preach in and around 
London and then in the Bristol area. In February he took the 
momentous step of preaching in the open air to 200 miners at 
Kingswood as the Church had been denied to him. From this 
point onwards open air preaching became the norm. During the 
succeeding months Whitefield estimated that as many as ten 
thousand hearers gathered, and in London even greater crowds 
gathered. The evangelist was commanding far larger crowds 
than were attending theatres and other places of entertainment. 



In 1739 Whitefield wrote, "A great work, of God is doing here. 
The Lord Jesus gets himself the victory every day... the Spirit of 
God is moving on the faces of thousands of souls in England. 
The Word runs very swift, and Satan falls like lightning from the 
heavens". He further stated " ... no end of the people are 
flocking to hear the Word of The sight of the congregations was 
awful.... thousands went away for want of room. John Wesley 
wrote, "Great multitudes are everywhere awakened".  

3: 4 The Revival was very wide spread in England. It was stated, 
" There are few or no counties in England or Wales where there 
is not a work begun.... The gospel in this day may be likened to 
a fire set to well dried fuel; it no sooner touches but a flame 
arises". The revival was felt in almost all sections of the Church. 
In 1739 John Wesley's Methodist Societies were formed.  

3:5 In Wales under the ministries of Howel Harris and Daniel 
Rowlands the Revival was growing rapidly. One Sunday 
morning Rowlands read the words of the Litany in Church which 
resulted in many falling to the floor, suddenly seized by an 
awareness of their state as sinners, while others gave with tears 
the appointed response, ' Good Lord, deliver us'.  

3: 6 Wales records significant numbers of conversions on a 
grand scale. Rowlands witnessed seven great revivals which 
were spread throughout Wales itself. It is said that by 1746 
Daniel Rowlands had 3,000 communicants in his small 
Cardiganshire parishes, and that some hundred ministers owed 
their conversion to him.  

3:7 God was also performing a special work of grace in 
Scotland. In 1733 Ebenezer Erskine and others were driven 
from their churches because of their fervent evangelicalism and 
continued to minister through the founding of the Secession 
Church. In 1742 occurred the great Revival of Cambuslang near 
Glasgow. In February, following several days of prayer, some 
fifty people sought their minister, William M'Cullock, to counsel 
them in the night because of their deep burden of guilt. 
Eventually the whole parish of 900 ceased with their quarrels, 
swearing, drunkenness and gave way to confession and prayer. 
Many other areas were affected when they heard of this. By 
April some three hundred people had become saved. Whitefield 
visited Cambuslang in the Spring of 1742 and wrote, "On 
Sabbath day, was ever was such a sight seen in Scotland? 
There were undoubtedly upwards of twenty thousand people... 
All night in different companies praying and praising God". In 
August Whitefield Judged there to be around thirty or forty 
thousand people attending communion services.  



3:8 Vast areas of Scotland were touched by the Spirit with vast 
crowds attending the Churches and every Sunday people being 
converted. In Scotland the Revival reached its climax in 1782 
but for many years afterwards awakenings were known in the 
country.  

3: 9 The American Awakening began in 1735 and commenced 
through the extraordinary and powerful preaching ministry of 
Jonathan Edwards in Northampton Connecticut. People were 
being converted up to four a day, thirty in a week, with over 
three hundred coming to Christ in six months? George 
Whitefield came to America to evangelise and in 1740 the very 
climax of the Revival had been reached. The effect of the 
Revival soon spread to wherever Whitefield was to be found 
preaching, in the New England States. Everywhere the religion 
of formality seemed to be broken and tears streamed down the 
faces of thousands under the preaching of the gospel. Before 
the end of 1740 all parts of the eastern seaboard of America 
from Boston in the north to Savannah in the south, were 
expressing a stirring of religious concern exceeding anything 
ever known. In May it was stated, "There was never such a 
general awakening and concern for the things of God known in 
America before". Whitefield said, "0 what wonderful things is 
God doing in America!.., what the event of the present general 
awakening will be, I know not... Surely our Lord intends to set 
the world in a flame". The Revival in America continued until 
1743/44. It was estimated that that in two or three years, thirty or 
forty thousand souls were saved in New England besides great 
numbers in New York, New Jersey and the southern provinces. 
Although the revival in America ceased in 1743/44, a 
subsequent awakening took place in 1791  

3:10 It must be remembered that when numbers of converts 
were recorded this did not refer to just "Church-goers" but to 
those who had made a serious profession of faith and who had 
shown, under examination, that their lives were truly changed. 
By 1790 over 71 thousand people belonged to Wesley's 
Methodist chapels. Spiritual growth was significant. In 1740 no 
more than six or seven evangelical clergy could be found, but by 
1788 there were over 500. When Grimshaw first came to his 
parish in 1742 his communicants numbered around 12, but by 
1748, he had four to five hundred, sometimes nearly twelve 
hundred. In 1763 when Whitefield came to preach for Grimshaw 
the congregation that met in the churchyard numbered 6,000. In 
1742 Whitefield speaks of 350 "awakened souls" being received 
in one day at the Tabernacle. When considering these numbers 
it must be remembered that the population during that century 
increased to 9 millions, which was still far smaller than it is 
today.  
   



  4. The Preaching of the Eighteenth Century  

4:1 The instrument through which the Spirit of God blessed the 
people of this nation during the 18th century was the preaching 
of the Word of God'. Through these men the nation witnessed a 
return to the priority of preaching as it had been during the 
Reformation and the Puritan period. The Revivalists awakened 
the spirit of the pulpit and thus the country was revived. They 
held, with the apostle Paul, that a minister's first work is to 
preached the Gospel.  

4.2 They preached everywhere! If they found themselves thrust 
out of the established Church, they gladly took to the open air 
whether this be field or barn. They preached in fields, by the 
road side, on the village-green, in the market place, in lanes or 
in alleys, in cellars. They preached in pulpits, from horse back, 
standing on tables and tubs. In fact, wherever hearers could be 
gathered they preached the Word.  

4:3 They preached simply! It was concluded by these men that 
for preaching to be effective it had to be understood. They chose 
to come down to the level of the poor, the uneducated, Using 
pictures and illustrations they worked hard to make their 
message as clear as possible.  

4: 4 Their preaching "was fervent and direct'. Gone were the 
heavy, dull and boring sermons of the established Church. They 
spoke with fire and zeal, like men who were thoroughly 
persuaded of the truth of their message. They preached like 
men who had received a message from God and must deliver it, 
They believed that one must preach from the heart if you wish to 
speak to the heart.  

4:5 They taught the Scriptures. Preaching for them was not 
patronising moralising sermons flavoured with so-called 
intellectual philosophising so typical of the established Church. 
These men believed in the inspiration of the Scriptures. They 
sought to preach the whole counsel of God.  

4:6 They also emphasised in their preaching the biblical 
teaching on sin. Contrary to the popular preaching of their age, 
they taught that man possessed a sinful heart that was 
desperately wicked. Refusing to flatter their listeners with 
patronising speeches on personal merit and self-righteousness, 
they expounded the scriptural teaching on the sinfulness of sin, 
demonstrating the vileness of the human heart before God. 
Paradoxically they believed that the first step towards making 
men good was to show them that they were utterly bad.  



4:7 Turning men and women from self-righteousness they 
pointed them to the imputed righteousness of Christ as the sole 
means of finding acceptance with God. Christ was no longer 
presented as an example of morals to be imitated as a means of 
salvation, rather it was to the cross they directed people's 
attention. They rejoiced in the Incarnation doctrine, the 
atonement as a penal substitution, the physical resurrection and 
the certainty of the Second Coming.  

4:8 The New Birth as a necessary work of the Holy Spirit 
featured as an integral part of their preaching. Self-salvation was 
an anathema to them. Having declared that all are dead in sin 
they reasoned the biblical teaching of spiritual regeneration as a 
vital part of salvation.  

4:9 Their "new birth" teaching was immediately backed up with a 
call to repent and trust in Christ as Saviour. The biblical 
demands of repentance from sin and a heart faith in the Christ of 
Calvary was essential to their ministry.  

4:10 This was followed by a call to holiness and the godly life as 
a means of demonstrating their appreciation towards God and a 
fulfilment of God's pattern for their conformity to the image of 
Christ.  

4:11 Such was the nature of the ministry which changed the 
face of Britain and America. These truths were preached in 
Churches, open air, amongst the rich and the poor, on Sundays 
and every day. Crowds turned out to hear the Evangelists, work 
men from the mines, fields and towns wept openly as their 
hearts were convicted of sin and as the glories of the Gospel 
were opened up before them. Hundreds and thousands made 
genuine professions of accepting Christ, the proof of which was 
demonstrated in a transformed society during the mid 18th 
century.  
   

  5. The Influences and effects of the Revival  

5:1 Such a spiritual awakening within the Church was bound to 
demonstrate some effects upon the wider society and 
communities. By nature, Revival rouses the consciences of both 
Church and State and leads to the removal of injustices and 
changes the standards of living for the population. The 
eighteenth century Revival introduced remarkable changes 
within society which led to the direct improvement of people's 
lives and working conditions.  

5:2 First we must bring our attention to the rise of the Missionary 
Movement which arose towards the close of the century and 



then blossomed into the nineteenth. Small local missionary 
societies were begun as far back as the seventeenth century, 
but the revival itself provided the great stimulus to missionary 
work. In the year 1786 William Carey first suggested at a 
meeting of Baptist ministers in Northampton that they should 
consider their responsibilities to the heathen, In 1784, Carey 
pleaded with his congregation to "expect great things from God 
and attempt great things for God". Thus the Baptist Missionary 
Society came into existence as also did many other similar 
ventures.  

5:3 The Sunday School movement also had its roots in the 
Revival, Certainly similar attempts had been made during the 
Reformation period by Luther, and Knox and others, and some 
of the Puritans such as Joseph Alleine had conducted Sunday 
Schools. But it was left to the Revival to focus serious attention 
upon the spiritual needs of the children. The first Methodist 
Sunday School of which any record remains was started in 1769 
at High Wycombe by Hannah Ball who was a convert of John 
Wesley.  

5:4 Many other societies also owe their existence to the Revival. 
In 1796 William Wilberforce and others sought to form the 
`Society for Bettering and Increasing the Comforts of the Poor`. 
The aim of this group was to ensure that the health and safety 
regulations were duly observed in the rapidly expanding 
factories.  

5:5 Prison reform was started by Robert Raikes, who himself 
was one of the pioneers in the Sunday School movement. He 
realised that crime was a result of ignorance and neglect and 
began to pay attention to street urchins. It was John Wesley who 
sought to arouse the heart of England concerning the state of 
prisons. As a result of the Revival, in 1777 John Howard 
published his book on the "State of Prisons in England and 
Wales".  

5:6 Within the movement for the abolition of slavery, two 
significant principles motivated their endeavours; the doctrine of 
salvation and the teaching of the equality of all men before God. 
In the mid-eighteenth century the slave trade was producing a 
society described as "the nearest possible resemblance of what 
we conceive of as hell". The abolitionist cause began to attract 
attention by 1772. William Wilberforce, the evangelical Christian 
was persuaded to take up the issue in Parliament. By 1807 
Parliament published an Act which declared the slave trade to 
be illegal. Throughout the long years of the struggle ( some 
twenty years) the motivating force was the Clapham Sect, a 
small and much misunderstood group of Evangelical laymen 



who sought to interpret the scriptural teaching as proclaimed in 
the Revival into social action.  

5:7 The Revival was responsible for many other social reforms 
such as; the relief of the poor, the care of the sick and aged, the 
feeding of the hungry. All of these were undertaken a~ an 
expression of Christian concern. Labour homes were 
established, schemes of work devised for the unemployed, loan 
offices and banks opened for the poor and legal advice 
provided. The curse of the drink traffic was fearlessly attacked 
and the foundations of the modern temperance movement laid.  

5:8 Thus the evangelism of the eighteenth century demonstrated 
its most outstanding impact upon the social life of the country. 
Indeed, today we owe many social changes, which we take for 
granted, to the Revival period, we are truly debtors to the 
Revival.  
   

  6. Conclusion  

6: 1 This is Revival. Nothing can account for such dramatic and 
outstanding changes to people and society other than the 
movement of the Spirit of God. The foundations were laid during 
the Reformation and Puritan times, and the evangelists of the 
Revival built upon their teaching and practice. Such was the 
strength of the movement that the whole of society was 
influenced. The social changes affected by the Gospel in this 
country stood in stark contrast to the changes caused by the 
French Revolution on the other side of the Channel.  

6: 2 The Revival must reinforce for us the message that "nothing 
is impossible with God'. Revival is the pouring out of the Spirit of 
God upon ordinary folk, providing powerful preaching with 
astonishing results amongst men, women and children, and 
causing vast numbers to be brought to Christ. The essential 
ingredient of the movement was not the nature of the preachers, 
nor the methods of their ministry but rather the anointing of the 
Holy Spirit. Revival proves the words of Zech 4:6, "Not by might, 
nor by power, but by my Spirit, says the Lord".  

6:3 The message for us today is simply this, "If God could do it 
in eighteenth century England ( Wales, Scotland and America), 
then He can do it here, in our world, and with us". We may not 
wish for another Whitefield, or Wesley, but rather cry out for a 
fresh visitation of the God of Whitefield: the God of Harris; the 
God of Edwards .  

                                                                         



  


